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ABSTRACT 


HEARING THE HOLY SPIRIT: TEACHING YOUTH 
THE WAYS THE HOLY SPIRIT 
COMMUNICATES 


by 
Terri Lynn McCarson 
United Theological Seminary, 2023 


Mentors 


Frank Billman, DMin 
Scott Kisker, PhD 


The context of this project was high school students at the Lake City Christian Academy 
(LCCA) in Lake City, Florida. The problem present in the context was that there was no 
course to educate students about discerning the voice of God. The hypothesis was if 
students participated in an educational workshop that presented ways the Spirit 
communicated, then they would become more confident in being led by Him. This 
instruction has yielded change but not the results originally anticipated. Data was 
collected using pre and post-test questionnaires, group discussions, and focused 


journaling assignments. 
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INTRODUCTION 

The problem addressed was learning how to hear from God. From the creation of 
humanity and the placing of Adam and Eve in the Garden of Eden, God desired to 
communicate with humanity. This is seen in the common occurrence for God to come 
and walk in the Garden in the cool of the day and to talk with His two children (Gn 
3:8-9).' Even after the fall and their expulsion from the Garden, God still desired 
communication with humanity. This is evidenced by God’s conversation with Cain 
concerning Abel’s disappearance after the two made their offerings in which Cain’s was 
rejected but Abel’s accepted (Gn 4:8-15). God also spoke to Noah about building an Ark 
to secure himself and his family in addition to the pairs of animals He sent to the Ark for 
preservation (Gn 6:12-21). Additionally, He spoke to a man named Abram about packing 
up and traveling away from his family and homeland to an unfamiliar territory that He 
would reveal to him along the way (Gn 12:1-9). These examples all occurred in a 
dispensation before that of the Law and our current Dispensation of Grace. Regarding 
Noah and Abram, they were both living in a time when there was great sin upon the 
earth. Therefore, the problem of hearing from God or not hearing from God lies within 
the person and not with the Age, era, or any other distraction that is going on around 
him/her. God desires to speak, commune, lead, and fellowship with His children in and 


through every aspect of their lives. Therefore, the problem lies with the receiver and not 


' Genesis 3:8-9, New International Version (NIV). Unless otherwise noted, all Scripture references 
in this document are from the NIV. 
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the transmitter. This same dilemma is experienced among the student body at LCCA. 
There are many students attending the school who do not understand that they do not 
have to wander aimlessly throughout life hoping that they are making the right decisions 
for their lives. This project was organized and structured to help these young people 
understand that God desires to communicate with them individually and to guide them 
through their lives. 

The problem addressed in this project was the lack of knowledge students had in 
being led by God. High school students at LCCA completed six-weeks of an eight-week 
workshop that presented the ways the Spirit communicates. As a result of participating in 
this project, the students became aware that they can hear from God. To this end, the 
desired outcome of helping students to understand that they were capable of hearing from 
God the Spirit and being led by Him was achieved. I am confident that there will be some 
students who will begin to develop an intimate relationship with Christ as a result of 
learning the basic methods to hear from the Holy Spirit. 

Chapter One of this document gives an overview of how the LCCA first began, 
which was the result of hearing from the Holy Spirit and moving in obedience to Him. It 
also includes information about the school itself, including the academic environment as 
well as the extra-curriculum activities available. 

Chapter Two describes the Scripture passage Jn 10:1-6 which provides the 
biblical foundation for this hypothesis. When the sheep in the passage heard the 
shepherd’s voice, they got up and moved toward Him. Like the sheep, the proposed 
outcome of this project is that the students who were instructed on how to recognize the 


voice of the Shepherd will respond to and follow Jesus confidently in the same way the 
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sheep of the passage did. This foundational chapter presents a brief analysis of the Gospel 
of John which includes information such as authorship, dating as well as an exegesis of 
the original context in addition to how this passage speaks to believers today. 

Chapter Three records the life and ministry of Maria Woodworth-Etter, the 
historical person representing the amazing outcome when an obedient son or daughter 
steps out in faith because of hearing from and being led by the Holy Spirit. The overview 
of Woodworth-Etter includes information such as the era and geographical area in which 
she was born to include struggles that women of her era would have had to overcome to 
follow God the way she did. Woodworth-Etter credits everything in her life to the 
anointing of the Holy Spirit, who is the Person highlighted in Chapter Four. Due to the 
importance of the ministry of the Holy Spirit in the life of the believer, the theological 
foundation of pneumatology was explored. Chapter Four includes the personhood of this 
third member of the Trinity, His role in creation, as well as His involvement in lives of 
the patriarchs of the Old Testament, the life of Jesus and the establishing and leading of 
the body of Christ. 

Recorded above are examples of how God spoke to a few of His faithful servants 
in the Old Testament. The argument can be made that these men were men of the Bible 
and are somehow not like the rest of us. For this reason, the discipline of cultural 
anthropology was presented in Chapter Five. Chapter Five records the experiences of 
missionaries who encountered different people groups throughout various isolated 
locations who had no previous knowledge of either Judaism or Christianity. Yet, these 
isolated peoples had a knowledge of the One True God and how He spoke to their 


ancestors. This chapter records their amazing stories. 


Chapter Six presents the six-week project and the outcome. It includes the 
methodology used, how the project was implemented as well as a summary of the data 


obtained. 


CHAPTER ONE 


MINISTRY FOCUS 


One of the main functions of the Holy Spirit is to build up the Body of Christ. He 
lifts and glorifies Jesus by transforming and empowering individuals, Christian schools, 
and congregations continue Jesus’ earthly ministry. Jesus said when He was lifted from 
the earth that He would draw all men unto Himself (Jn 12:32). To this end, yielding to the 
Holy Spirit for leading and the developing of one’s spiritual life provides the solution for 
not only the decline of membership that many local congregations are suffering, but also 
the overall lack of power the Body of Christ is experiencing. When we refuse to allow the 
Holy Spirit to lead us, we reduce church to manmade activities that have been born from 
our own imaginations. However, when we allow ourselves to be led by the Spirit there is 
a “something special” that oozes out of us that makes us attractive to the unbelievers we 
encounter. That “something special” is the presence of the Holy Spirit manifesting in our 
daily lives. He is like a magnet and will attract the lost when the warmth, purity, 
gentleness, and overall character of His personality begins to become our personality. As 
we yield to Him, we become vehicles through whom He can entrust with His power and 
gifts. 

People, and as it pertains to this context, students, believe what they have been 
taught concerning theological and biblical perspectives which in turn affects their faith 


for receiving any supernatural manifestations that do not fall within the boundaries of 
5 
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what they have been taught.” This happens even when these perspectives and beliefs have 
no scriptural merit. A case in point is the cessation doctrine which teaches that the 
manifestations of the Spirit which includes the power gifts died out with the last of the 
original apostles.’ This teaching has no merit because when Jesus promised the Holy 
Spirit, He never put a time limit on the Spirit’s ministry or stated that His gifts were only 
temporary.’ This type of teaching has even made it into our Christian movies. For 
example, the movie Man of Miracles where John Ritter played an Episcopal Priest named 
Joe Cass. In the movie, Cass had a miraculous experience where Jesus, dressed as a 
firefighter, led him and a little boy named Ezekiel out of a fire engulfed apartment 
building. Joe stated that he could not believe it was the Lord who helped them because he 
had been trained not to expect miraculous experiences in everyday life. It was not until he 
saw the handprint on his burned jacket that Joe admitted to his wife that it was in fact the 
Lord and a miracle. But even then, he swore her to secrecy for fear of the Episcopal 
hierarchy.” 

Another example that comes to mind is the movie Heaven is for Real. In this 
movie Todd Burpo is a Wesleyan pastor. His son visited heaven in a near death 
experience during an emergency surgery. Todd, his wife, and Todd’s congregation 


struggled with the boy’s amazing journey to heaven even though he gave very precise 


> Randy Clark, There is More! The Secret to Experiencing God’s Power to Change Your Life 
(Minneapolis, MN: Chosen Books, 2013), 48. 


3 Clark, There is More! 159. 
4 Clark, There is More! 158. 
> Peerce, Larry, director. 1989. Man of Miracles: A Story About Heroes and the Miracles That Are 


All Around Us. Steven White Productions: Fremantle Media, 1989. Featuring John Ritter and Meredith 
Baxter. DVD. 


details of what and who he saw there. In spite of the four-year old’s matter of fact 
conversation about what he had experienced, his father, at the end of the movie, still did 
not come right out and say he believed his son. He inferred that it happened but never, for 
fear of removal from the church, made a definite commitment to stand behind what his 
son experienced.° 

The problems that plague the followers of Christ today concerning the lack of 
education about the ministry of the Holy Spirit has progressed down to the generation of 
students at the LCCA. The LCCA, where I teach seventh, eighth and tenth grade students, 
is an interdenominational private educational facility located in Lake City, Florida. The 
Academy was not always what it is today, but its humble beginnings speak to the grace 
and power of God moving on behalf of a servant who was willing to listen and obey Him 
when He speaks. In the early 1990’s the Academy’s founder, Tana Norris, was a pastor 
and teacher at the school her father had established in the church, Joyful Ministries, 
which he had pioneered. Her father’s church-school started with about twenty-five 
students who were attending for several reasons, many of whom were not the children of 
the church’s membership. Not long after the school’s establishment her father, the senior 
pastor of the church, was diagnosed with dementia. As the disease progressed the church 
elders decided to fire her father and disband the school. This move included firing her as 
well. The reason the board gave was that they wanted to proceed in a different direction. 

Having set her mind to taking care of her sick and broken-hearted father, Norris 
sought God for direction. Within a week of dismissal from the church her father had 


founded, the parents of all twenty-five students whom she had taught at the church-school 


6 Randall Wallace, director. 2014. Heaven is for Real, Tristar Pictures, 2014. Featuring Greg 
Kinnear, Kelly Reilly, Conner Corum, Margo Martindale, and Thomas Haden Church DVD. 


showed up at her house wanting her to teach their kids. The parents had asked too many 
questions about the events that had taken place at the church school and, as a result, they 
too, were told to leave the school. 

The children’s parents knew there was something special about “Ms. Tana” that 
made them want her to teach their kids and God knew it too. It was His calling and the 
anointing of the Holy Spirit on her life, and while in herself she felt that she did not have 
the heart to start a school, God had a plan. That very night He showed her in a dream that 
He was calling her to continue her father’s vision to teach and minister to children. Her 
calling, as revealed to her by the Spirit, was to minister to both the churched and 
unchurched children in a Christ-centered environment that would not only educate them 
to meet the state and federal regulations, but that would also be a vehicle by which each 
student was able to experience His love and grace. As a result, in January 1994, the 
LCCA was born.’ What began with twenty-five students in Norris’s garage has grown 
over the years to a campus that ministers to several hundred students ranging from pre-K 
through twelfth grade at its current location on S.W. Pinemount Road, which lies on the 
outskirts of Lake City, in the state of Florida. 

The school’s vision is to offer each student, regardless of his/her ability, the 
opportunity to learn and grow in a Christian environment of academic excellence. The 
school is multi-racial, and students come from all kinds of backgrounds. There are 
students with special needs who are experiencing difficulties in the home in addition to 
those who are nurtured in a loving home environment. The LCCA is accredited through 


the Florida League of Christian Schools. Besides the standard curriculum as regulated by 


T Norris, Tana. 2022. Interviewed by author. Lake City. December 8, 2021. 


the educational authorities, the Academy facilitates learning through the participation in 
Special Olympics activities which includes animal husbandry on the adjacent farm 
property. The Academy was even the official host of the Equestrian Special Olympics in 
2017. Norris is a licensed instructor with the Professional Association of Therapeutic 
Horsemanship International which enables her to instruct and oversee the exceptional 
students who choose to participate in an equestrian program that is personalized to 
accommodate their individual needs. In addition to the exceptional, all students are able 
to participate in the equestrian program according to their grade level. The kindergarten 
through fifth grade students can experience the Barnlife for forty-five minutes once a 
week for a period of five weeks during the academic year. Grades six through twelve may 
choose the equestrian program as one of their electives. Each program is designed with 
age-appropriate activities which include learning to care for the horses, maintain 
equipment as well as western riding lessons under the careful eye of Norris and the barn 
manager.® 

In addition to the equine programs, the school’s vision is to help each student 
understand his/her own uniqueness as being created by God the Father and to pursue 
his/her life in accordance with His special plan for each one in an environment that 
provides educational opportunities for all levels of cognitive abilities. With this in mind, 
as a way to ensure that each student has the opportunity to learn and discover his/her 
potential, the school has available qualified tutors who are approved by the Columbia 


County School District to do additional work with them individually according to their 


8 https://www.lcchristianacademy.com. 


10 
needs. The school also offers a dual enrollment program for students who desire to earn 
college credits while attending high school.’ 

The teachers and administrators love the Lord and are continuing to grow in their 
own personal relationship with Christ. Each staff person, upon hiring, must complete a 
statement of faith and be actively seeking to grow in their Christian witness and the 
knowledge of the Word. In addition to the daily morning devotional all students and staff 
must attend a weekly chapel service. 

I am currently teaching seventh and eighth grade math, and science in addition to 
eighth and tenth grade Bible. The circumstances surrounding my employment at the 
Academy were no coincidence. God had a plan and has placed me in an environment 
where my charismatic beliefs have been accepted and complement those of the director 
and campus pastor, who is lovingly referred to as Pastor Pete. Norris, the founder and 
director of the school, excitedly approved my request to teach my project at the school, as 
did Pastor Pete. Both are actively serving on my contextual associate team. It was 
expected that this would be eight-week project taught as an elective for high school 
students during the fall of 2022. Students who choose to participate would do so as 
choosing an elective course. Attendees will take part in the project on a volunteer basis in 
collaboration with their parents/guardian and the school’s academic adviser. 

As previously stated, many students who attend the school do not come from 
Christian homes or attend church, but at the same time, there are a lot of students who do 
have a Christian background and regularly attend worship services and activities. 


Regardless of which category a student falls into, churched or unchurched, the school 


° www.lcchristianacademy.com. 


11 
realizes and has been taking advantage of the wonderful opportunity it has to lay a firm 
foundation of the gospel message within them. This foundation includes the teaching and 
ministry of the Holy Spirit. 

According to the results of a survey conducted by renowned researcher George 
Barna, Director of Research for the Cultural Research at Arizona Christian University, 
there is currently less than one out of every five adults who profess to be born-again that 
hold a biblical worldview. This report highlights the extensive decline of core Christian 
values and principles across America as seen on any local news station.'° Just think for a 
moment. If only one in five born-again believers hold to Christian ethics, what are the 
rest holding to? These results send the signal loud and clear that we, as the Body of 
Christ, need to get back to the basics where sound biblical teaching is front and center. 
This teaching should include the Holy Spirit. It is the lack of teaching about the ministry 
of the Spirit in our churches that has caused such a decline of Spirit-led ministry to the 
world and has resulted in little, if any, actual influence on the communities where they 
are located. With the increase of man-made, entertainment driven ministry one can see 
the decrease of the supernatural manifestations of the Spirit. 

Having been a member of the United Methodist Church for more than twenty-five 
years I have experienced this decrease of Spirit-led ministry. The decrease in 
commitment to the Word infused with a measure of compromise has resulted in the 
increase of empty pews. The very thing that John Wesley, the founder of the Methodist 


Movement feared has most definitely happen. 


'° Family Research Council. New Barna Research Reveals Extent of America’s Loss of Faith. 
https://www.fre.org>blog>202 1>06>new-barna-research-reveals-extent-americans-loss-of-faith. 
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In his book about Methodism, Robert Webster wrote Wesley’s thoughts on the 
lack of the Spirit in the life of the church. He wrote that Wesley believed that religious 
people were callous and insensitive to God’s presence and unacquainted with the 
invisible and eternal world.'' Author Daniel Jennings also comments about this by saying 
that Wesley was even afraid that this same lifeless religion would find its way into the 
Movement. Jennings quotes Wesley as saying: 

I am not afraid that the people called Methodists should ever cease to exist either 

in Europe or America. But I am afraid, lest they should only exist as a dead sect, 

having the form of religion without the power. And this undoubtedly will be the 

case, unless they hold fast both the doctrine, spirit, and discipline with which they 

first set out.!* 
What was their doctrine and spirit that they first set out with? It was the openness to the 
power and presence of the Holy Spirit! From the very beginning of the Movement, 
Methodists identified themselves with the Spirit and the supernatural. Wesley 
investigated claims of supernatural experiences from both inside as well as outside of the 
movement he founded. Wesley felt there was no reasonable cause to deny the existence of 
such experiences and felt that spiritual realities must be acknowledged and reckoned 
with.'? He believed that dreams, visions, and other manifestations needed to be tested 
against the Word just as any other theological claim would but, he refused to deny the 


reality of such experiences in the spiritual life of believers. He asserted that Scripture 


gave credence to such experiences in the lives of the faithful.'* Webster writes that, “For 


' Robert Webster, Methodism and the Miraculous (Lexington, KY: Emeth Press, 2013), 103. 


? Daniel R. Jennings, The Supernatural Occurrences of John Wesley (Middletown, DE: Sean 
Multimedia, 2012), 219. 


3 Webster, Methodism, 202. 


4 Webster, Methodism, 109. 
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Wesley, the Methodist belief in an invisible world fit into a broader spectrum of the 
Christian faith and he found many evidences of authentic faith and the existence of 
miraculous occurrences in the faith and life of individuals in both plebian and elite 
populations.”'° In fact, it is recorded that Wesley included the testimonies concerning 
various dreams and visions in his Arminian Magazine on a regular basis.'° Webster goes 
on to say that, “By the citation of dreams and visionary experiences in the pages of 
Wesley’s influential periodical, he clearly intended them to be viewed as models for 
apprehension of the supernatural, making the invisible world visible for his readers, who 
should be instructed and inspired by the knowledge of such phenomena.”’’ As revealed in 
Wesley’s journal writings it seems that visionary experiences were an active ingredient in 
the development of Methodism'® and, regardless of whether or not United Methodists 
want to admit it, the Pentecostal Movement was born from Methodism. Even the United 
Methodist Book of Resolutions says that many Pentecostal leaders started out as 
Methodists and, it goes on to state that, “Pentecostalism is its offspring and will perhaps 
be its greatest legacy.”'? In fact, The Book of Resolutions of the United Methodist Church 
states that it would be impossible to speak of either the Pentecostal or the Charismatic 


Renewal Movements without referencing their Methodist roots. It credits the first use of 


> Webster, Methodism, 202. 
® Webster, Methodism, 108. 
7 Webster, Methodism, 108. 


5 Webster, Methodism, 108. 


° The Book of Resolutions of the United Methodist Church, (Nashville, TN: The United Methodist 
Publishing House, 2016), 693. 
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the term “Pentecostal” to the Wesleyans and their movement as well as to a variety of 
their publications.” Additionally, according to the United Methodist Book of Resolutions, 

the Methodists were also the first to coin the phrase baptism of the Holy Spirit as 

applied to a second and sanctifying grace (experience) of God. The Methodists 
meant by their ‘baptism’ something different from the Pentecostals, but the view 
that this is an experience of grace separate from and after salvation was the 
same.” 

Unfortunately, not long after Wesley’s death Methodists began to become uneasy 
about the supernatural and his commitment to the invisible world. Though they wanted to 
preserve the status of their leader, they found his affirmation of the supernatural 
unsustainable. As a result, belief in the supernatural was either reduced to a metaphorical 
status or fell into disbelief altogether.” There are those who may argue “What does this 
have to do with the issues that are plaguing my school context?” Well, it has a 100 
percent tremendous effect on my context as well as on the Body of Christ throughout the 
world. This is because without the ministry of the Holy Spirit manifesting in the lives of 
the individual believers and amid our worship services, we, as Christians, are dying fish 
floating in the water just waiting for something to eat us. 

That “Something,” according to the Barna survey conducted in April 2021, is 


Moralistic Therapeutic Deism (MTD). According to this survey, MTD is the most 


popular worldview in the U. S. culture today.** MTD is a counterfeit form of Christianity 


9 Resolutions, 692. 

*! Resolutions, 692. . 

2 Webster, Methodism, 202. 

3 Counterfeit Christianity: Moralistic Therapeutic Deism, Most Popular Worldview in U.S. 
Culture. 


Https://www.arizonachristian.edu/202 1/04/27/counterfeit-christianity-moralistic-therapeutic-deism-most-po 
pular-worldview-in-u-s-culture/ CRC Staff. American Worldview Inventory, CRC. 
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that was discovered to be an ever increasing influence upon teenagers as early as the 
early 2000’s. A report dated April 27, 2021, from the Cultural Research Center at 
Arizona Christian University reveals that as adults this under the age of 50 generation 
still embrace the MTD belief of their formative years.* Arizona Christian University 
President Len Munsil notes that as a nation, the Christian biblical worldview is running 
on fumes. He explains that “People see themselves as Christians, but these findings show 
they are actually living out a watered-down, counterfeit worldview that looks more like 
the culture around them than the biblical Christianity they profess.””° 

Core beliefs of MTD include the belief that God is a god who remains distant 
from people’s lives that He allows good people into heaven and that God places limited 
demands on people. The research revealed by the April 27, 2021, report contends that 
those who practice MTD are not anti-religion or anti-Christian. It states that they are 
“Just not willing to surrender to the beliefs of authentic Christianity and cannot 
comprehend that a ‘real faith’ would even make such demands on them.””° The horror 
goes even deeper. According to the American Worldview Inventory 2021 three out of four 
people or seventy-four percent of those who embrace MTD consider themselves to be 
Christians. The report also stated that ninety-one percent of its followers do not believe 
that people are sinful and need salvation through Christ. Eighty-eight percent trust 
sources other than the Bible for moral guidance and seventy-one percent do not believe 


that the Bible is the true and reliable Word from God. And finally, seventy-six percent of 


4 Counterfeit Christianity. 
°° Counterfeit Christianity. 


°6 Counterfeit Christianity. 
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those who embrace MTD believe that good people get to Heaven through good 
behavior.”’ 

Brian Cosby, author and senior pastor at the Wayside Presbyterian Church on 
Signal Mountain, Tennessee does not believe that this problem, which spans across the 
youth ministry landscape, is one that has developed because the teenagers and youth 
leaders have misunderstood the historical-confessional, gospel-infused Christianity. 
Cosby states that it is, “A problem where the American Church has not preached Christ 
crucified and has catered to a pragmatic, entertainment-driven, and numbers-oriented 
model of church growth.”’* This leads to the other problem that plagues many American 
youth today; is the lack of the conviction of sin. There seems to be a feeling that they can 
do whatever they want to do, and it is okay. Of course, this falls in line with the beliefs of 
MTD where everyone determines what is good for him/herself. Those who follow MTD 
believe that God is simply a Divine therapist and/or a divine butler who is ready to help 
when needed but otherwise He is not a regular part of their lives.*? Additionally, Cosby 
states that MTD is nothing more than a melting-pot of beliefs among American teenagers. 
He states, “Teenagers see their Christian faith as one aspect of their lives like they would 
anything else- be it sports, friends, or school. Its preacher is American entertainment, and 
its sermon is a me-centered message about a distant, therapeutic god who wants teens to 


be good and happy.”*’ As stated by Cosby, without the preaching of Jesus Christ crucified 


7 Counterfeit Christianity. 


°8 Brian Cosby, Moralistic Therapeutic Deism: not Just a Problem with Youth Ministry. 
https://www.thegospelcoalition.org>article>mtd-not-just-a-problem-with-youth-ministry. April 9, 2012. 


>® Cosby, Moralistic Therapeutic Deism. 
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17 
for humanity’s sin and risen from the dead, there is no need for conviction or repentance 
of sin. Under MTD good people go to Heaven which indicates that Jesus is not the only 
way. Therefore, in the people/children’s eyes Jesus has been reduced to a good teacher 
who ate with sinners and accepted the heathen. This He did do but, what is not mentioned 
is the fact that though He accepted and associated with the sinners and other low-class 
citizens of society is that He advised and challenged them to rise above their lifestyle. He 
told them to repent and sin no more. 

No negative judgment is being made about any church leaders, teachers or other 
staff who have taught these students or their parents when they were students. They are 
and have been God-fearing people who love Jesus and have been called into His service. 
Moralistic Therapeutic Deism, which has been passed down to those who are teens today 
by their parents (who fall into the Millennial group covered by the Barna research), has 
crept stealthily into society and the lives of our children just like the yeast the woman 
mixed in with the flour (Mt 13:33). The students at LCCA are no different from other 
students. They are just as affected by Moralistic Therapeutic Deism as students from 
other schools. 

I sense that by teaching these young people about hearing from God and the 
ministry of the Holy Spirit, that God will use this school as a powerful vehicle to turn the 
youth back to Him and raise up a generation of pastors, teachers, apostles, evangelists 
and prophets that are on fire for Jesus and whom He will use to bring revival to our 
nation. 

There are “churched” students who have been told in youth group, Sunday school, 


and even in the worship message that God speaks to them through His Word, but they 


18 
were never taught how this happens or the numerous ways they can hear from Him. For 
this reason, many students do not fully understand who the Holy Spirit is and how 
important it is for His ministry to be present in their lives. Since it is the ministry of the 
Holy Spirit in the life of the believer that opens him/her up to have a greater intimacy 
with his/her Savior, teaching the students how God speaks to them is of urgent necessity. 
It is only through the knowledge of how they can be led by Him and how the Holy Spirit 
manifests in their own individual lives that will help present the whole gospel to the lost 
world and defeat the teachings of false faiths like MTD. 

My ministry gift of teaching is a Spirit endowed empowerment to be used in 
helping to educate this student body about the Holy Spirit and how to hear from God. It is 
a means by which God can bring our youth toward the recovery from the lack of 
understanding of the Christian faith and facilitate the bringing in of a new awareness and 
sensitivity to the Holy Spirit that will make them conquerors instead of the conquered. It 
is also a positive means by which God can also provide a measure of care to the damaged 
areas of the soul due to the various forms of abuse and wrong thinking infused by the 
enemy. 

The late Thomas C. Oden, author and former Director of the Center for Early 
African Christianity at Eastern University in St. Davids, Pennsylvania lists, in his third 
volume on Wesley’s teachings, a few natural gifts that he feels must accompany the call 
to ministry. God has endowed me with a few of the gifts He mentions and has been 
developing them within me for period of time, likely from birth. Oden lists them as: a 


quick mind or a lively intellect, a good memory and good sound judgment.*’ It is not that 


3! Thomas C. Oden John Wesley’ Teachings, Volume 3: Pastoral Theology (Grand Rapids, MI: 
Zondervan, 2012), 39. 
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God just slapped them into my brain and then they started to work. They are inherent 
from the Father but need my receptivity and cooperation with God’s grace for their 
development. These gifts would be in operation even if I were not using them to serve 
God and are similar to a gifted musician who plays secular music and does not glorify 
God with his/her gift. 

The gift of a quick mind is beneficial for the swift discernment of situations to 
respond correctly and immediately when necessary. This can be useful in spiritual or 
scriptural debates with those who are being used by the devil to prove the false beliefs of 
MTD or to mock Christ and the Christian faith. This gift works in tandem with a good 
memory which enables me to reference an appropriate Scripture to apply the truth of 
God’s Word to the particular situation. Oden is right that good sound judgment is also a 
necessary gift for any teaching ministry because wise counsel requires good judgment 
and good judgment is necessary when leading and nourishing students and/or believers of 
any age.” 

A few acquired spiritual endowments are also beneficial to my calling. The 
calling into any form of teaching ministry is a sacred trust from God and is not one that 
can be done in one’s own strength. Being sensitive to and led by the Spirit are important 
abilities necessary for this kind of ministry along with the ability to understand Scripture 
and how to teach students to apply it to real life, right now situations. It is the Holy Spirit 
who enables the application of God’s Word to life in the real world and not appear as a 


fairy-tale come true fantasy world that is out of their reach. 


2 Oden, Teachings, 39. 
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God has called me into His service to bring charismatic renewal back into the 
Body of Christ through a teaching ministry to the youth of this nation that highlights the 
ministry of the Holy Spirit. My ability to fulfill this calling is not a natural endowment 
but is one that the Holy Spirit Himself has been teaching, growing, and transforming me 
into. The Spirit continually works with me and educates me into becoming an effective 
minister of His grace. He has been using our personal study time together for this purpose 
and has led me to pursue a Doctor of Ministry/Supernatural Ministry degree as a means 
of further preparation. In addition to my seminary and Holy Spirit education my 
experiences acquired from a previous secular job in dealing with confrontation has been 
extremely helpful in negative behavioral issues that I have encountered in the past. I have 
no doubt this experience will continue to be useful for future confrontation with those 
who will debate and attempt to disprove God’s Word. The ability to deal with 
confrontation peacefully, standing my ground, and staying on the course will be a source 
of strength for these students as they develop into responsible adults. They will need 
staunch support as they learn to grow into the people God has called them to be and not 
be ineffective individuals who will cave into any belief that encroaches upon them. I 
believe my calling as a teacher together with the training and guidance of the school’s 
Director and staff Pastor, is my greatest strength, anointing and gift to the student body. 

There is not a quick fix to the problems facing our youth but educating them on 
the Holy Spirit can reverse the decline in the Christian faith among them and ignite a fire 
for Jesus that will lead to a deep commitment and intimacy with the Holy Spirit. As I see 
it, this intimacy creates contagious Christians which will cause other people and students 


to want to know what they have. As the students begin to experience the joy and presence 
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of the Spirit the more comfortable, they will be with Him and then they will be more 
open to being used by Him in ministering His gifts to others. The deeper in love with the 
Spirit one falls, the more in love with Jesus one becomes and the more steadfast and 
unwavering one becomes. One also becomes more aware of sin and what grieves the 
Spirit. 

My desire is to see students educated and experiencing the full Gospel and to 
understand and walk in the full inheritance of Christ’s resurrection. This inheritance 
includes but is not limited to the understanding of spiritual warfare, the gifts of the Spirit 
and being led by the Spirit. The foundational concepts of this project workshop are to 
help the students understand the ministry of the Holy Spirit. It is the Holy Spirit who 
brings the enlightenment for such knowledge; Jesus Himself said that the Holy Spirit 
would be our teacher (Jn 16:12-15). Without a clear understanding about the Person and 
ministry of the Spirit the students will not be able to understand their full authority and 
inheritance as children of God. 

The workshop is an eight-week program that focuses on the Holy Spirit as the 
Third Person of the Trinity and hearing from God. The first lesson emphasizes the 
student’s need to become born-again. The second deals with the believer’s position in 
Christ and the third explains the Person of the Holy Spirit and the importance of His 
ministry in the life of a believer. Lesson four will deal with the three-fold nature of man 
and how the Spirit speaks to believers. Lesson five will reference experiencing God 
through His creation and lesson six talks about how to train the human spirit. Lesson 
seven presents the spiritual disciplines of fasting, prayer, journaling, meditation, Bible 


study and Scripture memorization. Lesson eight will be a review and the sharing of any 
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situations where the students feel they have heard from God if they desire to share. 
Additionally, after each lesson students were encouraged to review and study further and 
to return to the next class with any questions or testimony of hearing God they have 
experienced. 

As Kris Vallotton and Bill Johnson say, the desired outcome is that this new 
knowledge will open them up to a greater desire for spiritual things and victorious living 
here on earth. It is my desire for the students to understand that God is glorified as each 
one of His children receive the revelation of his/her inheritance and then trusts in Him to 
lead him/her in the ability to walk in the authority of that inheritance.** My prayer is that 
the participants have emerged from this study being more confident and willing to trust 
God by faith more than trusting in themselves and their own strength. I also pray they 
will desire to experience the supernatural ways of the Spirit in their personal lives and to 
be used by Him in the school’s outreach ministries to the community as well as in other 
missionary endeavors. As God turns their hearts toward Him in a new and revealing way 
there will be a greater and more desperate hunger for more of Him in their lives. As 
related by Randy Clark, teaching the participants about the Holy Spirit and how His 
ministry is available to any believer who will earnestly covet His gifts will open up a 
whole new aspect for them where they can be uprooted from their old life and be 
replanted by the stream of the Spirit’s living water, bearing fruit for Him according to His 


plan and purpose." 


3 Kris Vallotton and Bill Johnson, The Supernatural Ways of Royalty (Shippensburg, PA: Destiny 
Image Publishers, Inc. 2017), 92. 
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CHAPTER TWO 


BIBLICAL FOUNDATIONS 


Introduction 

The problem addressed in this project was that there was no course in the school 
to educate students about discerning the voice of God and being led by Him. The 
hypothesis was if students participated in a workshop that presented the many ways the 
Spirit communicated then they would be confident in being led by Him. This Biblical 
Foundations paper addressed my project because the sheep of the passage responded with 
movement only when they recognized the shepherd’s voice. If the sheep did not 
recognize the voice, they stood still or ran away. Since there are many times throughout 
Scripture that God-followers are compared to or referred to as sheep, there is invaluable 
insight to be learned from Jesus’ discourse on the sheep and the Good Shepherd for these 
students as well as for all Christians today. 

This Biblical Foundations chapter includes an overview of the uncertainty 
surrounding the author, the dating, and the purpose of the Gospel of John as a whole. The 
focus of the paper is the passage concerning the Good Shepherd and the sheep as found in 
Jn 10:1-16.*° Within this passage Jesus confronts a group of Pharisees and Jewish leaders 


after healing a man who had been born blind. Jesus uses the metaphor of a shepherd and 


> John 10:1-16, New International Version. Unless otherwise noted, all Scripture references in this 
document are from the NIV. 
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his sheep to show the leaders that they have neglected God’s sheep whom He had 
entrusted to them. In fact, Jesus insinuates that they are the hireling shepherds of the 
discourse. The hireling shepherds are only concerned with themselves and will flee at the 
first sign of trouble or threat. Jesus on the other hand is the Good Shepherd who will not 
only provide for His sheep but who will also lay down His life for them. It is no 
coincidence that John places this discourse immediately following the healing of the 
blind man. The Pharisees had just cast the man out of the synagogue because of his 
healing encounter with Jesus which reveals the spiritual blindness of Israel’s religious 
leaders of the day. The major theme of this passage regarding my context as well as to my 
DMin project is presented through the movement by the sheep because of hearing the 
shepherd’s voice, one which they recognized and trusted. Jesus’ statement about the blind 
seeing and those who have sight as being blind set the stage for the revelatory insight that 
was to come upon those who would become part of His new flock. This movement is the 
direct result of recognition and obedience. Recognition because the sheep not only know 
the shepherd’s voice but also because they know that they belong to this particular 
shepherd because of the intimate relationship that has developed through the care they 
have received from abiding/living under the shepherd’s care. Their obedience is a direct 
result of this relationship. The theme of movement based on recognition and obedience is 
also elementary for Christians today. 

As previously stated, this passage follows the episode where Jesus healed the man 
who had been born blind on the Sabbath. In John chapter 9, Jesus made mud, put it on the 
man’s eyes and then sent him to wash in the Pool of Siloam. The man did as Jesus 


commanded and received his sight. After much interrogation from the Jews and the 
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Pharisees, they angrily drove him (the man) out of the Synagogue (Jn 9:1-11, 34). Being 
cast out of the synagogue would have been socially devastating to this man and his 
family. Of course, chances are, he already was an outcast since during this period it was 
believed if someone was born with a disability that either the parents had sinned or the 
child itself had somehow sinned within the womb.*° After hearing that the Pharisees had 
cast the man out, Jesus found him. During their conversation Jesus declared to him that 
He is the Son of Man and the One who healed him. As a result, the blind man who was 
healed confessed his belief in Jesus. Within ear shot were those Pharisees who had cast 
the man out because Jesus goes on to say that He has come into the world so that those 
who do not see may receive their sight but, those who can see or at least think they can, 
may become blind. The Pharisees marveled at the prospect that Jesus could be referring 
to them as being blind (Jn 9:35-41). Their spiritual blindness could be attributed to many 
things but one thing certain is that during the time of the original context those who were 
“educated” under the law such as the Scribes and Pharisees, were not expecting a 


Messiah like Jesus. 


Authorship 

Before we dig into the passage, it is important to briefly reveal some of the 
historical and contextual fundamentals of the overall Gospel of John. There seems to be a 
disagreement among scholars as to who the author of the fourth Gospel is. Early tradition 


was almost unanimous among all scholars stating that the Gospel of John was written by 


*6 Elmer Towns, The Gospel of John: Believe and Live (Chattanooga, TN: AMG Publishers, 2002), 
90. 
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the beloved disciple, John the son of Zebedee.*’ Currently it is said that the continental 
scholars have all but abandoned the concept that it was written by the Apostle John while 
the American and British scholars still hold to his authorship.** Now, having said that, 
there are some from both the American and British scholarship who are not holding to the 
historic belief of the Apostle’s authorship. However, according to Leon Morris, their 
opinion against the Apostle’s authorship is not based on fact but rather on the prevailing 
climate of opinion and not on credible evidence.*® Aware of the popular opinion, scholars 
such as R. H. Lightfoot and Brook Foss Westcott both continue to support the Apostle 
John’s authorship because, according to them, the Gospel itself teaches us that he is the 
author.*° Additionally, there are also those who believe the gospel was written by John, 
the disciple whom Jesus loved but, they question just who this disciple was. Some believe 
it was another disciple of Jesus named John but who was not one of “The Twelve.” It is 
believed that although he was not one of “The Twelve” he was an eyewitness to the 
gospel while it was in the making. The scholars who follow this school of thought are 
unable to properly identify him which really does not give credibility to their view."’ Still 
there are others who argue that it is not important who wrote it. They say the emphasis 


should be placed on the information that was written within it.” 


7 Craig Keener, The IVP Bible Background Commentary: New Testament (Downers Grove, IL: 
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Whether one holds to the opinion of authorship with the Apostle John or another 
author who was simply an eyewitness there is still the general agreement that the Gospel 
is a Palestinian document and is Jewish in style. The Gospel itself reveals that the author 
was well versed in Palestinian life regarding such things as the low view of women, the 
hostility between Samaritans and Jews, the importance of the Sabbath, and the land’s 
topography. This belief has been reinforced by the discovery of the Dead Sea Scrolls.” 
One thing that is certain is that it was written by a Jewish believer in Jesus and was a 


document written to a local congregation who had broken away from the synagogue.“ 


Date 

In addition to the disagreement concerning who the writer of the document was 
there also disagreement concerning the date on which it was written. It is commonly held 
that John’s Gospel was written in the last decade of the 1 Century. The New Interpreters 
Bible Volume IX: Luke/John suggests a date of 75-80 CE. One point made in favor of this 
late date is related to the fact of the contention between the Jews and the Christians. 
However, this can also be viewed as a shallow point due to the fact that after Jesus’ 
crucifixion there was consistent opposition and persecution towards the Christians by the 
Jews.* Both the New International Commentary on the New Testament: The Gospel 
According to John, Revised and The New Interpreters Bible Volume IX: Luke/ John cite 


the intensity of conflict between the Jews and the Christian community as their reason for 
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such a date.*° Those who argue for the late date also state that the theology of the Gospel 
would have taken some time to develop and therefore place it at the end of the first 
century.*’ Craig Keener states that the late date of the nineties of the first century has been 
confirmed by the discovery of a manuscript fragment that was dated to the early second 
century.** However, those who argue for an early date declare it to be similar to the 
theology of the book of Romans which was written in the fifties which would therefore 
nullify the argument concerning the development of John’s theology. Another reason 
they base their argument for an early date is because John’s Gospel makes no reference to 
the other gospels.” As one can see considering these arguments among the scholars there 


is still uncertainty concerning the actual dating of the document. 


Purpose 

The purpose for the writing of the Gospel is also a controversial topic depending 
on whether one believes in an early or late date for the writing. Irenaeus, one of the early 
church fathers and a disciple of Polycarp, wrote in his five-volume set of books Against 
Heresies a refutation against the heresy of Gnosticism which later gave birth to the heresy 
of Docetism.*’ Gnosticism is being credited to a Christian heretic named Cerinthus 


around 100 A.D. The online Encyclopedia Britannica states “Little is known of his life 
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Luke/John (Nashville, TN: Abingdon Press, 1995), 505. 


“7 New Interpreter ’s: Luke/John, 505. 
4 Keener, Background Commentary, 260. 
” Morris, John, Revised, 27. 


°° Brian Kranick, “St. Irenaeus and the Gnostic,” Catholic Exchange, June 28, 2016, 
https://catholicexchange.com/st-irenaeus-gnostics. 


29 
except that he was a teacher and founded a small short-lived sect of Jewish Christians 
with Gnostic tendencies.”*' He taught that the world was created by angels and that Jesus 
received Christ at his baptism but Christ left him at his crucifixion.” The heresy of 
Docetism which developed out of Gnosticism denied the incarnation of God into the 
world and that Jesus only appeared to be human, wearing some kind of shell or mask.™* 
Scholar J. N. D. Kelly credits Serapion of Antioch (A.D. 200) as the first person to 
mention the Docetists. He states that it was a heresy which infected a number of other 
heresies.** The Baker Dictionary of Theology calls Gnosticism a “Very dangerous 
heresy which came into the church like a flood in the second century. Their aim was to 
reduce Christianity to a philosophy and relate it to various pagan teachings as well as to 
the Old Testament which they distorted.”°° If one were to argue that the Gospel was 
written to combat Gnosticism or Docetism then one would have to hold to a late date for 
the gospel’s writing. Leon Morris believes that since both of these false beliefs were not 
full-fledged first century heresies there still could have been some early indications 


leading in that direction that were on the Apostle’s mind.” He further advises that if a 
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writing sets out to combat something, it must be of the date of the particular thing it is 
opposing.*’ 

What is apparent in the Gospel is the author’s desire to emphasize Jesus’ genuine 
humanity while at the same time reveal the fact that He really came from God.** What 
needs to be considered is the fact that the author himself plainly tells us the reason for 
writing. Leon Morris states that, 

he (John) is out to show Jesus as the Christ, the Son of God. And he does this not 

in order to give his readers some interesting new information but in order that he 

may bring them to a place of faith and accordingly to new life in Christ’s name.”? 
Furthermore, Morris writes, “his purpose in writing is to show that Jesus is the Christ, 
God’s Son, and by writing in this strain to persuade people to believe in him and so to 
enter into life.”®’ Keener concurs with Leon Morris’ line of thinking but presents it in a 
different way. Keener writes that, 

after the war of A. D. 70 the Johannine Christians (John’s readers) had been made 

unwelcome by the local synagogue authorities. They were treated as if their very 

Jewishness was held in question because they believed in Jesus as Messiah and 

Kingdom-bringer. John writes his gospel to encourage these Jewish Christians 

that their faith in Jesus is genuinely Jewish and it is their opponents who have 

misrepresented biblical Judaism.®! 

The New Interpreter s Bible Volume IX: Luke/John also supports this line of thinking and 
states that “John was written for 1‘— century Jewish Christians whose world was in crisis 
because of their faith in Jesus as the decisive revelation of God.” 
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Additionally, there is something else interesting concerning this gospel. 

According to the New Interpreter s Bible Commentary Volume IX: Luke/John there is no 
year dedicated to this gospel in the lectionary. Each of the synoptic gospels has a 
dedicated year but not so for John. Matthew has Year A, Mark has Year B, and Luke has 
Year C. However, the Church does turn to John for the various celebrations throughout 
the church calendar in regard to the Lenten and Advent cycles.® With the emphasis of the 
Spirit throughout John’s Gospel as the guide and revealer of Truth it would only seem 
right to stress the importance of the Spirit during these usually well attended seasons of 
the church. This I believe confirms the importance of the Holy Spirit throughout John’s 
Gospel as the Abiding Person for leading and ministering to believers today. In John’s 
Gospel Jesus’ death marked the end of the incarnation but, we have the Spirit whose 
ministry it is to continue the revelation of God that Jesus began through His incarnation 
and conducted in His earthly ministry. It is through the Spirit that succeeding generations 
of believers can come to know the Father as revealed through the Son and thereby 


become the Sheep of His pasture that hear His voice and who will follow no other.™ 


Exegesis: Original Context 
During Jesus’ earthly ministry He proclaimed to the people that the Kingdom of 


God was among them. But the Jews did not recognize the Kingdom of God because it 
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was not exactly the way they believed the Kingdom was going to be presented. The Jews 
were looking for a Messiah who was going to appear and deliver them from the 
oppressive Gentile rule of the Romans. The prophets declared such and they also declared 
that the messiah would suffer, but they did not see what we now know to be the Church 
Age. This church age correlates to the gap between Daniel’s 69" and 70" week vision. 
This is the age of which Jesus spoke about in my chosen pericope concerning the sheep 
knowing His voice. This concept was difficult for the Jews because during the 
dispensation of the law the Holy Spirit did not dwell within individual believers like He 
does now. The law, given through Moses, was their directive and any intercession on a 
follower’s behalf was done by the priests. Under the law the appropriate sacrifice was 
made by the priest for the believer depending on the purpose intended. Each individual 
believer being led by God Himself was unimaginable for them.” 

As stated in the introduction, the pericope of Jn 10:1—16 should not be separated 
from the encounter Jesus had with the blind man in chapter 9. Just how much time had 
passed from the healed man’s return from the Pool of Siloam, his interrogation before the 
Jews and Pharisees, and his reuniting with Jesus after being cast out by the Pharisees is 
not known. Neither is it known the proximity between Jesus and the healed man and the 
Pharisees’ when Jesus’ made His comment about those who see are blind and those who 
are blind receive their sight at the end of the ninth chapter. One thing that we do know is 
that all who were in attendance during this encounter would have understood Jesus’ 
metaphoric use of the good shepherd, hireling shepherd, sheep gate, sheep fold, and the 


sheep. 
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From early in the history of Israel, all the way back to Abraham, sheep farming 
abounded in the Holy Land. In fact, it was the ‘fat—tailed’ sheep that were of significant 
importance to the Jewish people. The fatty tail was valuable to them (the sheep), since it 
was the source of strength and energy like the hump on a camel. It was also valuable to 
the Jewish people because it was used for frying. They would purchase the whole tail or 
portions thereof as they were able. The fat—tail is even mentioned in Ex 29:22, and Lv 
329; 

Though the Israelites later developed into farming they never abandoned the 
shepherd life. In a household it was usually the youngest boy assigned the job of 
shepherd. This can be seen regarding the boy David, the youngest son of Jesse whom 
Samuel anointed to be king in place of King Saul (1 Sm 16:1-13). As a boy matured, he 
transitioned to helping his father with the farming duties and the shepherd job was passed 
on from oldest to youngest in this same manner.” 

Jesus’ audience understood the meaning of the sheepfold and visualized the 
setting. Depending on where the shepherd was bedding his sheep for the night would 
depict which kind of sheepfold they would be ushered into, but the concept was the same. 
R. Kent Hughes writes that, 

Jewish shepherds kept their sheep in two kinds of sheepfolds. If they were out in 

the country, the sheepfold was like a low—walled corral made of stone with a 

narrow opening in front. If they were in town, the fold would be much bigger and 


structurally sounder, and it was a communal corral. It often had a professional 
gate keeper. The communal corral is the image our Lord referred to here.®” 
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Leon Morris adds that it was common in the culture for sheep to be herded into a wall 
enclosure that was open to the sky regardless of whether it was near the home or out in 
the field. The purpose was for protection against beasts of prey. The folds consisted of 
solid walls with one door that was guarded by a door/gate keeper.™ 

Furthermore, since the people would have been familiar with shepherding, they 
would also have understood the concept of the sheep hearing, recognizing, and following 
the voice of the shepherd. Eastern shepherds often had an individual call for each of their 
own sheep. “Own” is a significant word here. The shepherd does not call out to just any 
sheep or to the sheep in general, but he calls out to his very own sheep. As a result, the 
sheep recognized his call, went to him, and followed him out of the fold. After calling out 
all his own, the shepherd would lead them to the necessary destination by going before 
them.” The outcome would be different if a stranger to the sheep attempted to call them 
out and lead them away. 

In fact, according to Morris, Jesus used a double negative in 10:5 saying that “a 
stranger they will not follow.” The reason given for not following has to do with the 
voice. Since the sheep do not recognize it, they will not follow but will run away. Morris 
reported that, 

travelers in modern Palestine have sometimes been able to document this. It 

appears that strangers, even when dressed in the shepherd’s clothing and 

attempting to imitate his call, succeed only in making the sheep run away. The 


sheep know their shepherd’s voice but do not know and do not respond to that of a 
stranger.” 
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Shepherding in first century Palestine was an intimate occupation. Although 
sheep were raised for sacrifice and food they were also raised for their wool. For this 
reason, the shepherd would have cared for his sheep for years which would have resulted 
in an intimacy that was unique for each one. Sheep keeping was a highly personal 
occupation that required 24 hour a day personalized care.’’ Additionally, Palestinian 
shepherds would often name their sheep according to their characteristics. The shepherd 
often chose names for them such as Long Nose, Fluffy or even Black Ear which would 
have been representative of the unique intimacy between shepherd and sheep.” 

Once again, I think it important to take note that after Jesus’ statement about the 
blind seeing and the seeing being blind in Jn 9:39-41 that He went right into the discourse 
on the Good Shepherd and the Sheep. The Pharisees cast the healed man out instead of 
rejoicing with him in his encounter with God and his healing. For all general appearances 
it would seem as if they would rather see the sheep/people impotent and malnourished 
keeping them underfoot rather than assisting them so that they can have a real God 
encounter. They cast the healed man from the synagogue. Yet, in their own eyes they 
were true shepherds.” In Jn 10:11-13 Jesus talks about the good shepherd and the 
hirelings. There are two passages of Scripture that may have come to the minds of the 
Pharisees and the people present concerning Jesus’ comment. The first may have been 
from Jer 23:1-6 and the second, Ez 34:11-31. In both passages the Good Shepherd is God 


who comes to the aid of His people Israel who are being mistreated and scattered about. 
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He says woe unto the pastors who destroy and scatter the sheep, driving them away. God 
says that He will seek out the scattered flocks and bring them back in. God Himself will 
shepherd those who are lost. Those who are weak will be strengthened. The hireling 
shepherds have exploited their positions and are serving themselves. They have failed to 
fulfill their responsibilities as shepherds. They have oppressed the people and have not 
cared for the weak and vulnerable of society.’ The people may also have pondered the 
partial fulfillment of the word from these two prophets in the return from exile in 
Babylon and the rebuilding of Jerusalem under Cyrus, but one needs to keep in mind that 
there is still to be a future restoration where Christ sets up His Millennial Kingdom. But 
Jesus was referring to the joining together of those Jewish and Gentile sheep who would 
be brought in to form a new flock, The Church, after His death, resurrection, and 


ascension and not the lost sheep of Israel who are still scattered abroad.” 


Modern Interpretation 
Though most of us today are not shepherds, there is still great truth to be gleaned 
from this passage about God’s self-revelation through Christ and His desire to be in an 
intimate love relationship with each one of His children. The primarily truth is that 
people must realize that the transformative power of the love of God as made manifest in 
the incarnation comes by faith and revelation by God’s prevenient grace. Salvation is 


only available through Christ.”° The only way to be led by God is to be born-again and 
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this pericope as well as the Gospel itself was written for born-again believers. The New 
Interpreters Bible Volume IX: Luke/John indicates that “John wanted his readers to share 
his passion for life shaped by the incarnation. He weaves together narrative and theology 
to open the wonder and mystery of the incarnation as fully as possible. John loved God 
and Jesus deeply, and he invites his readers to share that love.”’’Anyone who is 
born-again can and should be led by the Shepherd, the Lord Jesus Christ. He himself 
stated that His sheep hear His voice and will follow no other. Of course, involved in 
hearing the voice of the Shepherd is one’s obedience to the call. Being able to hear His 
voice bears witness to the intimacy that grows out of trust and obedience. It involves 


listening and then obeying what one hears. 


Breaking Down the Passage 
John 10:1-5: 


Very truly, I tell you Pharisees, anyone who does not enter the sheep pen by the 
gate, but climbs in by some other way, is a thief and a robber. (2)The one who 
enters by the gate is the shepherd of the sheep. (3)The gatekeeper opens the gate 
for him, and the sheep listen to his voice. He calls his own sheep by name and 
leads them out. (4) When he has brought out all his own, he goes on ahead of 
them, and his sheep follow him because they know his voice. (5) But they will 
never follow a stranger; in fact, they will run away from him because they do not 
recognize a stranger’s voice. 


In the Old Testament, Israel heard God’s voice when they obeyed the law given to 
Moses on Mount Sinai and His message spoken through the Prophets.”* For the modern 
believer His voice is known through an intimacy that results from the abiding presence of 


the Spirit. The key points of these couple verses are hearing one’s name being called, 
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obeying God’s voice, Christ going before and the believer following. The New 
Interpreters Bible Volume IX: Luke/John refers to this as a “chiastic parallelism which is 
built around the images of hearing and movement to develop the positive image of the 
shepherd and the sheep: verse 3b goes like this — 

A ‘hear his voice,’ ‘calls his own sheep by name.’ 

B ‘and leads them out’ 

B’ ‘brought out all his own,’ ‘goes ahead of them,’ ‘the sheep follow him’ 

A’ ‘they know his voice.””” 
In this chiastic parallelism the dominant imagery is focused on hearing and movement. 
The sheep hear and then move. Likewise, it can be seen on the other side when it comes 
to a stranger. The sheep hear a voice and there is movement but instead of going to the 
shepherd or in this case the false shepherd, the sheep run away because they do not 
recognize the false shepherd’s voice. Because there is no intimacy between the false 
shepherd and the sheep there is no recognition of the voice and therefore no obedience. 
This presents an enormously powerful truth in regard to our modern-day Christian walk. 
There is no doubt that intimacy is the most important ingredient that needs to be present 
to be able to hear the Lord’s voice.*’ But there are also two especially important 
foundational elements of this intimacy that are required for movement to take place. 
These two foundational elements are recognition and obedience. Without them there can 
be no movement. 


John 10:6-9: 
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Jesus used this figure of speech, but the Pharisees did not understand what he was 

telling them. (7) Therefore, Jesus said again, very truly I tell you; I am the gate for 

the sheep. (8) All who have come before me are thieves and robbers, but the 
sheep have not listened to them. (9) I am the gate; whoever enters through me will 
be saved. They will come in and go out and find pasture. 

Keener, though he does not list any sources, states that “several scholars have 
cited a modern example of shepherds sleeping across the gateway to serve both as 
shepherd and door but Jesus probably alternates between images simply because he 
fulfills more than one role; like God in the Old Testament He is Israel’s shepherd, but He 
is also the way to the Father.’’*' Because Jesus was obedient to the Father and died on the 
Cross we have access to God that the ancients could never have dreamed possible. The 
relationship between Jesus and the Father was one of unprecedented intimacy. Because 
Jesus was God, self-revealed to humanity through His incarnation we can, through the 
presence of the Holy Spirit, be assured of God’s unlimited and abiding love for us. 
Through Christ we can find good pasture where our life can be lived in the abundance of 


His presence. Our need for acceptance and reconciliation with God was provided for 


through Christ. 


John 10:10-16: 


The thief comes only to steal and kill and destroy; I have come that they may have 
life, and have it to the full. (11) Iam the good shepherd. The good shepherd lays 
down his life for the sheep. (12) The hired hand is not the shepherd and does not 
own the sheep. So when he sees, the wolf coming, he abandons the sheep, and 
runs away. Then the wolf attacks the flock and scatters it. (13) The man runs away 
because he is a hired hand and cares nothing for the sheep. (14) Iam the good 
shepherd; I know my sheep and my sheep know me- (15) just as the Father knows 
me and I know the Father and I lay down my life for the sheep. (16) I have other 
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sheep that are not of this sheep pen. I must bring them also. They too will listen to 
my voice, and there shall be one flock and one shepherd. 


Leon Morris writes that “Being the Good Shepherd Jesus knows His sheep and 
His sheep know Him. This is a relationship of mutual knowledge, a reciprocal knowledge 
that is not superficial but intimate. It is likened to the knowledge wherewith Jesus knows 
the Father and the Father knows Him.’”” These few verses would have been of relevance 
to the Jews in the original context and more than likely equally offensive. Here Jesus 
indicates that His flock is not limited to the people of Israel. One must remember that the 
Jews knew they were God’s chosen people so for Jesus to say God/He was going to have 
people of another nation who would be equal to Israel in His Kingdom was heretical. The 
Pharisaic leaders did not understand that this new community of sheep would be created 
because of their Messiah’s completed work on the cross. The Church Age falls within the 
gap between the 69" and 70" week of Daniel’s vision in the ninth chapter of the book 
bearing his name. 

In the beginning of chapter 9 Daniel taken into exile by King Nebuchadnezzar of 
Babylon along with the people of Israel and Judah. Studying the book of the Prophet 
Jeremiah Daniel learned that their captivity was to last for 70 years (Jer 25:11). With 68 
years already passed Daniel began to pray an intercessory prayer of repentance for 
himself and the nation when the angel Gabriel appeared to him to reveal what was to 
happen concerning the people of Israel. Gabriel explained that 70 weeks of seven years 
each or 490 years have been determined upon thy people Israel and the holy city. From 


the time of the commandment to return and rebuild Jerusalem would be 7 weeks of years 


8 Morris, John: Revised, 455. 


4] 
or 49 years. Then from the rebuilding of the city until the Messiah the Prince was cut off 
would be 62 weeks of years or 434 years. The 49 years plus the 434 years totals 483 
years. Jeffress, pastor of the First Baptist Church in Dallas, Texas states that according to 
some respected scholars the decree to rebuild Jerusalem was given on March 14, 445 
B.C. It was at this time that God started His stopwatch. Then on April 2, 32 A.D. Jesus 
rode into the City to the shouts of hosanna in the highest and then was crucified shortly 
thereafter. Jeffress states that from 445 B.C. to 32 A.D. is exactly 483 years. When Israel 
rejected their Messiah and He was “cut off,” God stopped His stopwatch. There is now 
one week or seven years left to be completed. It is during this final week (the 70" week) 
that the antichrist will come on the scene. However, in the meantime, there is a gap 
between the 69" week and the 70" week of Daniel’s vision that is now being fulfilled. It 
is the Church Age.® Jeffress states that the Church Age began at Pentecost (Acts 2) and 
will end with the rapture of the Church. It is during this Age that the Gentiles are invited 
to participate in the blessings of God as depicted by the banquet parable of the Great 
Supper found in Lk 14:16-24.** 

The late Reverend Clarence Larkin, a professional drafter, who later became an 
ordained Baptist minister authored several books on the different dispensations found in 
Scripture as well as insight into the prophetic and kingdom mysteries. As a drafter, he 
sketched detailed charts that became so popular they are included in his various books 


which his estate continues to publish and make available to the public.® In one of his 
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books, The Dispensational Truth, he states that the Church Age is neither the 
continuation of the Jewish Dispensation of the Law nor the Kingdom of Heaven. He 
writes that the Kingdom was postponed due to the rejection of the Messiah and will be set 
up upon Christ’s Second Advent. The Messiah’s Kingdom was no mystery to the Old 
Testament Prophets but there was a mystery as to what was to come in between the 
“sufferings and the glory” of Christ.*° It is this Church Age that we the Body of Christ are 
now a part of that I believe Jesus is referring to in Jn 10:1-16. Jesus Himself intimated 
that there was to be something called the church in His discussion with the disciples 
about His identity in Mt 16:13-20. Now, the Greek word used here for church is ecclesia 
which can be used of any assembly of called out ones.*’ But in Matthew’s passage Jesus 
does communicate the idea that there was going to be some group of called out ones that 
would be built upon the truth of who He was and even though Jesus never explained it in 
detail I believe that taken in the context of their discussion He was referring to the 
“Church,” the Body of Christ as we now know it. 

Refocusing back to the pericope we see that John goes on to say that the mark of 
this expanded flock as found in verse sixteen will be that they will hear His voice. This is 
the same trait that distinguishes the flock of those who have spiritual sight such as the 
blind man who was healed and is a Jewish man. This new flock will include both Jew and 
Gentile. This new flock will be distinct from the current ones who though they have 


physical sight are blind to spiritual things regarding the revelation of God in Christ Jesus. 
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The pharisaic leaders present neither listen to nor know the voice of the Shepherd/Jesus 
because to hear His voice would result in their faithfulness and obedience to God’s Word 
which they supposedly knew so well and the recognition of Christ as the Anointed One.** 
Those of us who are of this new flock are able to hear the voice of God the Spirit and are 
able to be led by Him without the intercession of the priests, which was something the 
Jewish leaders did not believe was possible.*” 

Once again, referencing the Prophet Ezekiel who prophesied that God was going 
to be the shepherd of the flock and that He Himself would care for them (Ez 34:11-31). In 
speaking about another flock Jesus was indicating God’s plan for the Church Age. He is 
our shepherd who guides us, but He does so by the Holy Spirit. Taking the sixteen verses 
together as an overall message for those of us living in the Church Age bears witness to 
Jesus’ statement about being the only way to the Father when He said, “I am the way, the 
truth, and the life: no man cometh unto the Father, but by me” (Jn 14:6). Not only is Jesus 
the only way of salvation, but He is also the one who said He will not abandon us or 
leave us orphaned (Jn 14:18). Jesus went on to explain to the Disciples that because He 
was in the Father and the Father was in Him, that they (we) are in Christ and that they 
(we) are also in the Father. Jesus said that if we love Him and keep/obey His 
commandments that He and the Father will come and make their abode/dwell with us (Jn 
14:21-23). 

It is through the Person of the Holy Spirit at the point of one’s justification that 


this statement is fulfilled, and the Father and the Son come to the believer. The Holy 
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Spirit, by God’s prevenient grace, draws the individual into a personal relationship with 
the Lord Jesus Christ. According to the Book of Discipline of the United Methodist 
Church “prevenient grace is the divine love that surrounds all humanity and precedes all 
our conscious impulses. This grace prompts our first wish to please God, our first 
glimmer of understanding concerning God’s will, and our ‘first slight transient 
conviction’ of having sinned against God.””° Furthermore, retired United Methodist 
Bishop William H. Willimon, in his book United Methodist Beliefs: A Brief Introduction, 
defines God’s prevenient grace in this way: 

Prevenient (literally, ‘coming before’) grace is the gift of God’s work in us before 

we know God is working in us. Prevenient grace is that strange but wonderful 

way that God intrudes into each life, convincing us of our need, awakening us to 

God’s presence and gracious availability to us, strangely empowering us to be 

better for God than we could have been had we been on our own.” 
This particularly crucial step in the Holy Spirit’s ministry to the unsaved world of 
reproving the world of sin is found in Jn 16: 7-11. Once the sinner accepts Jesus’ 
propitiation for his/her sin the ministry of the Holy Spirit becomes one of guidance, 
teaching, leading, and nurturing in the revealing of Christ to the believer and growing the 
believer in a personal, intimate relationship with Him. It is at the born—again experience 
that the individual becomes part of Christ’s flock. 

In verses three and four of this pericope we see the initial relationship between the 


believer and the Savior. The chiastic movement spoken of earlier is just as important for 


us as it was for the original hearers. There must be recognition and obedience. The 
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believer hears the Shepherd’s voice and follows Him as He leads. In verse four, Christ 
leads as He goes before His sheep/believers. Here, according to Thayer s Greek—English 
Lexicon of the New Testament the word for “goeth” means to “pursue the journey on 
which one has entered or to continue one’s journey.” As soon as one enters a personal 
relationship with Christ, he/she never walks alone through life’s journey. In fact, the verse 
says “he goes before” the sheep. This shows us that as we walk, Christ goes before us. 
Therefore, if we cling to His hinder parts, or follow in His footsteps He will lead us 
through this life regardless of the circumstances we could face on the journey. This 
concept of clinging/following Christ is found in the latter part of verse four and says the 
sheep follow him. According to Spiros Zodhiates “The first thing involved in following 
Jesus is a cleaving to Him in believing trust and obedience. Those cleaving to Him must 
also follow His leading and act according to His example.””’ This ability or desire to 
follow and cleave to Jesus comes because of the initial awareness of His indwelling 
presence. When Jesus said in verse four that the sheep follow because they know His 
voice indicates an intuitive knowing or a perceiving of who He is. Zodhiates explains that 
the Greek word used here for “know” is a word that is used when referring to being able 
to know something or someone intuitively.” He goes on to say that it is “Spoken of man’s 


knowledge because of and only in view of his relationship with God the Father through 
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Jesus Christ. There are certain things that human beings simply cannot know intuitively 
unless they become children of God.” 

Paul wrote that the natural man cannot understand spiritual things (1 Cor 1:14) 
and that the preaching of the cross is foolishness to the lost but to the saved it is power (1 
Cor 1:18). Knowing the voice of Christ and being led by the Holy Spirit is one of those 
things that cannot be known unless one becomes born-again. See, because one has 
become born-again, he/she has the Holy Spirit indwelling him/her and therefore can 
understand spiritual things. Jesus said that the Holy Spirit would teach us (Jn 14:26), but 
as we will see further on in the pericope our ability to be led by the Spirit needs to be 
nurtured through an intimate loving relationship. Again, each born—again believer has the 
ability and potential to know and be led by the Holy Spirit simply by becoming 
born-again. This is also confirmed in the Old Testament by the Prophet Ezekiel when 
God said He would put His Spirit within us and cause us to walk in His ways (Ez 36:27). 

However, what many sheep/believers do not understand is that all this is not a 
once and done thing. Christians have a part to play in being able to know and to discern 
the voice of God. Jumping to verse fourteen is where we get a glimpse of our part. Jesus 
said that He was the Good Shepherd, and he knows His sheep, but He also said that He 
was “known of mine.” In this verse Jesus is saying that He not only knows His sheep and 
they not only know Him intuitively, but that His sheep also know Him experientially. 
Look at the phrase “am known of mine.” This Greek word for “known” is different than 
the one used when referring to knowing someone or something intuitively. This word 


means to know someone or something experientially. This word means to know 
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something or someone from being in experience with. Thayer s Greek Lexicon defines 
this word as “To know his consummate kindness toward us, and the benefits redounding 
to us from fellowship with him. It is a knowledge grounded in personal experience.””° In 
the New Testament Word Study Dictionary Zodhiates confirms the importance of knowing 
God experientially by stating that “Knowing God is certainly more than just knowing 
about Him. It is knowing the revelation that He (Jesus) has with the Father. He who 
knows God sees Him. He who believes also knows and he who knows believes. Without 
faith one cannot know either initially or progressively.””’ One cannot be led by the Spirit 
without both. The initial knowing is through the born—again or justification experience 
and the progressive knowing is through the sanctification process of walking daily in 
submission and obedience to the Word. Relationships are a two-way street, hence, the 
chiastic parallelism of speak, hear, recognize, obey, lead of verses three and four. It is not 
all just God. Yes, He died for us, but we must want to be in an intimate relationship with 
Him. Some people just need to have their “want to” fixed. One cannot live the Christian 
life abundantly without knowing Christ experientially. Those who become born—again 
but do not develop intimacy with Christ experientially remain baby Christians or become 
what is referred to as a carnal Christian. A carnal Christian is one who is living his/her 
life out of the soul instead of the spirit. Living out of one’s soul indicates that he/she is 
allowing his/her life to be led and dictated by his/her emotions, his/her mind or his/her 


own will instead of being led by the Holy Spirit who indwells the recreated human spirit. 
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The late Reverend Clarence Larkin shares his thoughts on living out of the soul in 
his depiction of the threefold nature of man as found in his book The Greatest Book on 
Dispensational Truth in The World. He states that humanity is made up of three parts; the 
body, the soul, and the spirit.** Larkin states that: 

The body touches the material world through the five senses of sight, smell, 

hearing, taste and touch. The soul uses the five senses of the body as its agents in 

the exploration of the phenomena of matter and historical research and for its 

self-expression and communion with the outside world. The ‘gates’ to the soul are 

the imagination, the conscience, the memory, reason and affections.” 
He continues saying that “the spirit receives impressions of outward and material things 
through the soul and the body. The ‘sense faculties’ of the spirit are the ‘spiritual 
faculties’ of faith, hope, reverence, prayer and worship.”!°° Whether or not Reverend 
Larkin is correct in his observations concerning the three—fold nature of man could be 
debated indefinitely. However, it does bear witness to the truth found in Scripture which 
commands us to put our bodies under submission of the Spirit by presenting them as a 
living sacrifice and to renew our minds (Rom 12:1-2). I have often heard Bible teachers 
and preachers say that which-ever element one feeds is the one that is going to be the 
strongest and controlling element. According to author Mark T. Mealey, Wesley also 


believed that what is natural is natural and what is spiritual is spiritual, and that the 


spiritual senses must be developed.'®' Mealey goes on to say that Wesley held the belief 
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that a believer cannot hear from God and be led by Him through the natural senses. It was 
only through the spiritual senses that spiritual things were grasped.’ 

Developing the spiritual senses and hence the assurance within oneself that the 
voice one is hearing is the voice of the Good Shepherd and not that of a stranger comes 
through the practice of abiding in the Shepherd’s presence. John uses the shepherd/sheep 
metaphor to teach his audience about the importance of remaining close to the shepherd. 
John’s audience knew this from their culture. They knew that lambs were subject to 
sunburn or scratches from thorn bushes and that the shepherd would doctor their wounds 
with olive oil to relieve the pain. They knew the shepherd would rescue the lambs when 
swept away by the swift current. They also knew how the shepherd provided good 
pasture, shelter, and safety from the wild animals. Through the everyday experiences of 
life, the lambs learned to trust and depend on the shepherd. 

So, what does this mean for us? This indicates that God wants to be involved in 
every detail of our lives whether big as in food or shelter or in small as in a scratch or 
sunburn. I can remember a time while golfing that I was slicing bad to the right. In my 
frustration I yelled out, “What am I doing wrong?” Well, right away the Holy Spirit said, 
“you’re not turning through the hips.” I realized that He was right and began to pay 
attention to turn through the hips and I stopped slicing the ball. When I shared this with a 
Christian friend at church, she laughed at me and said that God was not interested in my 
golf game. I told her she was wrong, that God was interested in everything in my life. She 


did not believe me. 
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I believe one of the main emphasis John presents for us through the shepherd/ 
sheep relationship is the fact that we can love God because He first loved us. Every 
individual has the free will to make the decision to accept or reject eternal life through the 
propitiating work of Christ on his/her behalf. Additionally, each any every person who 
accepts Christ’s substitute for his/her sin, also has the free will to choose to live his/her 
life according to his/her own will and emotions or to live life by being led according to 
God’s will for his/her life. Though God took the first step in His desire to be re-united 
with fallen humanity everyone has the freedom to grow into an intimate relationship with 
his/her Savior or to not grow into an intimate relationship with his/her Savior. No one is 
coerced into becoming born—again and no one is coerced into growing into a close 
relationship with Christ after becoming born—again. A believer can become born—again 
and remain very carnal. But learning to recognize the Spirit’s voice and to learn how to 
be led by Him requires the building of an intimate relationship. As Joyce Meyer writes, 
each believer can grow and to hear from God and that ability becomes refined or 
fine-tuned as he/she grows in intimacy with Christ. Each believer hears 
differently/progressively as he/she grows which is indicative of the importance of 
continually growing through the sanctification process.'” 

Paul A. Rainbow writes that throughout the Gospel the Apostle John uses three 
prominent verbs to describe a Christian’s response to God through the Lordship of Jesus 


Christ and these three verbs are also pertinent to this pericope concerning Jesus and the 
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sheep. The three Rainbow cites are believing, knowing, and loving.’ Rainbow writes 
that for John, the three color one another and where one is the other two are present.'” To 
get started one has to believe. This involves affirming certain truths about Jesus such as 
that He came from God and is the Holy One or, more specific to this pericope, that He is 
the Good Shepherd. This believing means that one has entered the sheepfold and entrusts 
the Shepherd with one’s life.'°° This initial element leads to the other two elements of 
knowing and loving. These two elements develop because of abiding with Jesus/the 
Shepherd.'”’ Knowing and loving are nurtured when a believer gets wounded through 
life’s trials or burnt by a trusted friend or loved one and the Lord soothes the wound with 
the oil of His Presence. Furthermore, Jesus, the Good Shepherd is not only capable of 
supplying our physical needs (Mt 6:28-30), but He also nourishes us spiritually because 
He is the Bread of Life (Jn 6:35). In the pericope Jesus said the sheep recognize His voice 
and follow Him. Following Jesus/the Shepherd involves illumination by the revelation 
and light of His presence. This illumination is communicated to the sheep/believers by 
the Holy Spirit because of abiding in His presence. As Meyer teaches, God wants to 
guide each one of us. We have the Ultimate Guide abiding on the inside of us but we also 
need to reciprocate by abiding in His presence as He abides in us.'°* Abiding must be of 


great importance for one’s spiritual growth because Jesus emphasized it in Jn 15:1-11 
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when He stated that He was the vine and that unless one abides in Him (the Vine) one can 
do nothing. By abiding in Him we can receive the sustenance, strength, and 
support/protection we need to continue in this life."°’ The Holy Spirit knows each one of 
us and will lead and speak God’s perfect will for our lives to the level that we abide in 


Him. 


Conclusion 

Since we are the sheep of His pasture, and we have the intuitive ability to hear the 
voice of the Holy Spirit, why are so many believers unsure if they can be led by the Spirit 
and are hearing from Him? This is the very problem identified within my context. Some 
in my context have expressed that they are unsure if they are hearing from their own 
minds or if it is in fact God speaking to them. Others have expressed a disbelief that God 
would even speak to them at all and certainly do not think that the God of heaven is 
concerned with the everyday affairs of our lives as indicated by my friend when I shared 
my story of the Holy Spirit correcting my golf swing. I believe the answer for my context 
revolves around the two words of “recognition” and “obedience.” 

There are two aspects regarding recognition. The first is that even though 
Christians are born—again and can perceive spiritual things what they lack is the 
understanding and assurance within themselves as being children of God. In addition to 
not believing God is and desires to be involved in every detail of their lives there are also 
many who are afraid to approach God in intimacy because they are stuck in a modern 


version of the law. They do not recognize their position of righteous standing before God 
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because they have been washed clean by the blood of Christ (Rom 3:21-26; Rom 
5:17-19; Rom 10:4). They confuse their unrighteous acts sometimes committed with their 
right standing before a Holy God. This lack of understanding enables the devil to keep 
Christ followers held down through condemnation and make them feel as if they are bad 
people and unworthy of God’s love and guidance. Many times, they feel if they could just 
act better, they could hear from God. Then they will try in their own strength and when 
they fail, the devil reminds them again how unworthy they are. 

For others, the second aspect of recognition involves the lack of understanding as 
to how God speaks to the believer in the first place. What they lack is understanding the 
difference between the voice of one’s flesh, the voice of one’s mind, and the voice of 
one’s emotions in contrast to the voice of one’s spirit and the voice of God Himself. This 
multi aspect of the problem with recognition needs to be addressed through education 
that involves the status of the believer’s righteousness because of Christ Jesus as well as a 
teaching on the diverse ways the Holy Spirit communicates with His children. The 
second problem which has to do with obedience should almost fix itself because of the 
new learning associated with recognition unless of course he/she is a stubborn obstinate 
sheep or, a very carnal sheep. Most Christians really do want to obey God and live the 
best they can for Him. But obedience comes from dwelling in His presence and hearing 
His voice. Referring to the two Greek words used in the passage being studied, one 
means an intuitive knowing or perception and the other refers to an experiential knowing 
from being involved in a relationship. Intuitive knowing involves their right standing. 
When the assurance of God’s love for them regardless of their behavior is revealed, they 


are set free to enjoy God’s fullness for their lives. They recognize their own weaknesses 
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and failure turns into faith. The recognition of knowing His voice as compared to say the 
voice of the flesh also boosts the confidence regarding recognition. 

Believers who are serious about hearing from God really do want to be led by 
Him so knowing without a doubt that it is the Holy Spirit who is leading them is 
especially important in whether or not they respond in obedience. The confidence in 
knowing that one can and is in fact hearing from the Holy Spirit is what stimulates the 
obedience needed to be led by the Spirit and allows spiritual transformation to take place. 
Of course, as Meyer writes, in the process of obedience one must also recognize that God 
leads us step by step. He usually does not give us the whole plan all at once. Most times 
one does not get step two until he/she has taken step one.''® But learning how to discern 
whether one is hearing from God . . . and not hearing some other voice will aid in 
developing the faith necessary to step out with step one in the first place. 

The passage of Jn 10:1-16 was essential to this DMin project of helping students 
to learn to hear from God because it spoke to the expectation that as students/believers 
learned to discern God’s voice they could become confident in being led by Him. This 
newfound confidence could then result in both an upward movement in greater intimacy 
with the Lord as well as an outward movement in ministry to others. The fact that the 
sheep of the passage were able to distinguish between the voice of the Good Shepherd 
and that of a stranger was great encouragement to the class participants. Once the 
students had gained the knowledge of how the Holy Spirit communicated to them, they 
realized that they could also become more aware of what was not from Him, which will 


help in determining which voices they needed to flee from. The emphasis of hearing and 
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movement within the pericope encouraged students to be sensitive as to whose voice 
he/she would listen and respond to or not entertain or respond to. 

One woman who found herself in a comparable situation as the students who 
participated in this course was Maria Woodworth-Etter. Maria Woodworth-Etter was 
called by God to preach the Gospel in the highways and byways at the early age of 
thirteen but found herself held back in ministry by listening to the devil as well as to the 
voices of her own flesh, friends, and family. Living in an era where women were not 
recognized as ministers of the Gospel in addition to her poor, uneducated social status she 
reasoned in herself that it was not possible for her to respond to God’s call. However, 
after many years of wrong choices and heartaches, she yielded to the voice of her 
Shepherd and stepped out to answer His call. The students were uplifted as they listened 
to her story of overcoming societal prejudice and the powerful ways that God used her as 


a vehicle of His grace to others. Here is Maria Woodworth-Etter’s story. 


CHAPTER THREE 


HISTORICAL FOUNDATIONS 


Introduction 

Maria Woodworth-Etter is the historical person whose life supported this DMin 
project. Woodworth-Etter was a shy person and no social butterfly.''’ She was a poor 
uneducated woman born in the middle of the 19" century when those of the female 
gender did not have the rights and voice they have today. Not long after her birth the 
Women’s Suffrage Movement began, and slavery was still a hot topic. Though 
transportation by train was on the rise and the development of the automobile came in the 
late 1880’s, the common means of getting around was still by horse and horse drawn 
wagons. As a young adult she would share in the distress of a nation in mourning over the 
effects of the Civil War which peaked with the assignation of President Abraham 
Lincoln. Then there was the reconstruction era and yet more racial/slavery issues. There 
was a lot going on during the era in which Woodworth-Etter ministered but God was 
bigger than all that. Through Him she overcame the cultural and societal obstacles of her 
day, emotional loss of loved ones, gender discrimination, public embarrassment, and false 
accusations to become one of the best-known evangelists of the late 19" and early 20" 


centuries. This chapter will consist of a brief overview of Woodworth-Etter’s life and 


'! Steven Phipps, Maria Woodworth-Etter: The Evangelist (Tulsa, OK: Harrison House, 2017), 11. 
56 


af 

ministry. The ways she heard from God will be highlighted to give readers an idea of 
what can happen when an ordinary person says yes to God. Also included is an overview 
of Woodworth-Etter’s cultural and societal contexts in which she lived as a means of 
putting the reader into her life context in an effort to give them a fresh perspective of the 
culture in which she lived. Like any individual in any given century or culture there are 
always going to be obstacles to overcome but I believe it will help the reader get out of 
the 21‘ century and travel back into the 19". There is also a description of God’s call on 


her life and the outcome that resulted from her obedience. 


A Brief Overview 

Woodworth-Etter was born Maria Beulah Underwood on July 22", 1844, in New 
Lisbon, Ohio. She experienced a lot of pain as a young girl and on into her early adult 
life. A year after her 10" birthday her father died suddenly leaving a widow with eight 
children she could not support. As a result, her mother Matilda, and her older sisters had 
to go to work.'!* Woodworth-Etter was saved at the age of thirteen while attending a 
meeting at the Disciples Church where she had been attending with her family. Not long 
after conversion she heard the voice of God tell her to “go to the highways and hedges 
and gather the lost sheep”!? Since her church did not allow women preachers, she 
married Philo Horace Woodworth in hope of doing missions work together. 


Unfortunately, her husband did not share her call to ministry. As a result, she did not 


' Maria Woodworth-Etter, The Holy Spirit: Experiencing the Power of the Spirit in Signs, 
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begin her preaching ministry until about the age of thirty-five. She began locally and then 
branched out to wherever the Lord called her to go. She soon gained the reputation of 
having the power of God in her meetings and was awarded an evangelist license by the 
Churches of God Southern Assembly in 1884. Eventually she began praying for the sick. 
Manifestations such as healings, visions, trances as well as receiving the baptism in the 
Holy Spirit and falling or collapsing on the floor as dead were common in her meetings. 
Woodworth-Etter was an itinerant evangelist who traveled across the USA from coast to 
coast holding meetings in church halls, tents, and public buildings. By the time the 
Pentecostal Movement started, she already had two and a half decades of Pentecostal 
Holy Spirit work under her belt. In 1918 she founded a church in Indianapolis which she 
used as a conference center. Today it is known as the Lakeview Church (Temple) of 
Indianapolis, Indiana.'"* 

According to an article by Healing and Revival Press, Woodworth-Etter’s life and 
ministry were not void of controversy. Between 1890 and 1900 she was arrested for 
claiming to heal people but was released because so many people showed up and gave 
their testimonies. She also had charges filed against her by some psychiatrists because 
she claimed to have visions from God. If this were not enough, her own husband Philo 
Woodworth would drink and sleep with some of the women who were attending her 
meetings. In 1891 she divorced him for infidelity. She also experienced pressure 
stemming from the experiences attendees manifested in her meetings from within her 
denomination, the Church of God and gave up her Evangelist’s license in 1900. Now on 


her own she traveled extensively. In Arkansas in 1902 she met Samuel Etter. They 
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married and ministered together for the next several years. She and Etter eventually went 
to Dallas, Texas where they remained and conducted services for five months. This 
proved to be beneficial for her ministry. From here on out the unusual experiences that 
occurred in her meetings were recognized as manifestations of the Holy Spirit. She 
returned to traveling until Etter’s death in August 1914. At the time of his death, she 
herself was seriously ill with pneumonia but was healed by having a vision of God as the 
conqueror of death and disease. Before the end of January 1915, she was back on the road 
ministering again.''° 

Woodworth-Etter was known as a woman with a powerful healing and miracle 
anointing.''® She genuinely loved the Lord and was known to stop in the middle of her 
preaching to soak in the presence of God.'"” She preached right up to the end of her life, 
often being carried to the stage in a chair. It is even reported that she preached from her 


bed in her final weeks.''® God took her home on September 16", 1924.'!° 


Woodworth-Etter s Cultural Context 
Woodworth-Etter was born in New Lisbon, Ohio in 1844. New Lisbon is situated 
on the Sandy and Beaver Canals and was established in 1802 by a Baptist minister named 


Lewis Kinney. He named the village after Lisbon, Portugal. By 1840, just four years 
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before Woodworth-Etter’s birth, New Lisbon boasted a population of 1,800. By 1846, 
two years after her birth, the town was prospering with two flour mills, two iron 
foundries, two woolen factories, and carriage makers as well as a leather processing 
establishment. Additionally, the town had seven churches, three newspapers and fourteen 
retail stores.'*° The town eventually changed its name to simply Lisbon. It is recorded 
that on January 17", 1895, residents of New Lisbon filed an application with the 
Common Pleas court to drop the “New” from its name. The Court granted their request 
and, after a century, the prefix “New” was dropped and the town was renamed Lisbon.’”! 

Ohio, Woodworth-Etter’s birth state, was colonized by French fur traders and 
became a British Colonial possession after the French and Indian War in 1754.!7 

At the end of the American Revolution, Britain ceded control of the territory to 

the newly formed United States, which incorporated it into its Northwest 

Territory. Ohio became a state on March 1, 1803, although no formal declaration 

was made until 1953 when President Dwight Eisenhower officially signed the 

document making it a state, retroactive to the original date. Ohio is sometimes 


called the ‘Mother of Modern Presidents’ having sent seven Ohioans to the White 
House since 1869. Its capital is Columbus.'” 


Woodworth-Etter s Societal Context: 

Woodworth-Etter grew up in an era of great interest for every American woman. 
It was an era where in July 1848, just four years after Woodworth-Etter’s birth, women 
such as Lucretia Mott, Elizabeth Cody Stanton and others adopted the Declaration of 


Sentiments. The Declaration was presented at the Seneca Falls Convention held at the 
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Wesleyan Chapel in Seneca Falls, New York. Seneca Falls was the first women’s rights 
convention in the United States and launched the women’s suffrage movement. This 
movement which ensured women the right to vote lasted more than seven decades.'** The 
Suffrage Movement experienced a setback in 1870 when five years after the end of 
America’s Civil War, the 15" Amendment was ratified giving Black men the right to vote 
but not women. The Movement persisted and eventually on August 26", 1920, the 19" 
Amendment was ratified. This Movement gained momentum and gave birth to other 
organizations which include the National Black Women’s Association.'*° Also as a result 
of the 1920 victory more than nine million women turned out to vote in that year’s 
presidential election.'*° Gaining an understanding about both the community cultural 
context as well as the societal cultural context in which Woodworth-Etter was born into 
and grew up in gives much insight into her initial hesitation about obeying God’s call to 
ministry. Looking back we know that not allowing a woman to obey God’s call to preach 
is a violation of women’s rights but during this era, women’s voices were most often 
silenced rather than allowing them to preach from a pulpit.'?’ Woodworth-Etter knew the 
struggle women of that era were facing and more than likely, felt a measure of 
helplessness which is why she thought her only recourse was to do ministry on her 


husband’s shirt-tail. She herself admits that marrying Philo Woodworth was the biggest 
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mistake of her life.'”* It is uncertain if she gained any encouragement as she watched the 
women’s suffrage movement enduring opposition and setbacks but, never giving up, 
forged ahead. It is also quite possible that transportation to get to the various meeting 
places would have posed a problem for her as well as the effects of the reconstruction 
movement that was going on at the end of the Civil War. She would also have been a 
young bride and grieving mother during the time when the nation was in mourning at the 


assassination of Abraham Lincoln. 


Call as a Minister 
Information has been included about Woodworth-Etter’s community and societal 
contexts because many times people think that a popular ministry leader has such a good 
life and will even say “I wish I had his/her ministry.” But these people often do not 
realize the struggle and opposition these ministry leaders consistently faced throughout 
their personal and professional or public life. Though Woodworth-Etter was one of the 


'9 she was a normal person just like the rest of 


best-known evangelists of the 19" century 
us. She suffered through the affairs and circumstances of life even while doing ministry, 
living a life in complete surrender to the will of God, traveling coast to coast throughout 
these United States (probably in a horse and buggy) preaching the Gospel of Christ and 


being a vehicle of miraculous healings and manifestations of the Holy Spirit’s presence. 


Steven Phipps writes that “the most colorful, controversial, and intriguing period of her 
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life was between 1880 when she first entered ministry and her collapse in 1899.”'*° Maria 
suffered through the public embarrassment of her husband Philo having sexual relations 
with women outside of the very places where she was holding her meetings. He was a 
continual embarrassment through his disorderly, unpredictable behavior and threatening 
accusations he made available to the local newspapers. She ended up filing for a divorce 
in 1891 but only after enduring several years of his abuse.'*! 

Maria and Philo Woodworth were married in 1863. The two were introduced by 
trusted close friends of Maria. After much encouragement and against her better 
judgment, where she forgot the Scripture in 1 Cor 6:14 which warns against believers 
being unequally yoked with an un—believer, the couple were married within a month of 
their introduction, which in her own words was the worst mistake of her life.'3? Maria 
stated she was moved with sympathy for Woodworth and was taken in by his Civil War 
stories about the battles he participated in during his time of service. Maria also believed 
that Woodworth could be the answer to the pressing spiritual nagging in her life to 
preach, thinking she could enter into a preaching ministry on her husband’s shirttail.'** 
However, once married at the age of about nineteen, she settled into the task of 
housekeeping and childbearing. In addition to the decline of her own health, her children 
one by one mysteriously died at early ages leaving her and Philo only one daughter who 


survived into adulthood.'** It was during this time, in the 1870’s, as she watched her 
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children pass away that she began to experience visions from God. In these visions she 
would see her children’s new home. Phipps writes that “She saw the New Jerusalem. She 
saw Jesus. She saw the angels. At times she would see her departed children, living 
happily in another realm.”!*° The experience of having visions continued throughout her 
ministry and was something that she believed all believers were capable of 
experiencing.'*° The sorrow connected with the death of her loved ones from her father in 


July 1857 when she was just a young girl'*’ 


all the way up to the 1870’s when she lived 
through the agonizing pain of watching her children die led her to begin to listen more 
intently to her call to ministry.'** We will do well to remember that her primary reason for 
not entering ministry in addition to not being trained or educated'*’ was because she was 
a woman and women were not permitted to preach publicly during this time.'*® However, 
after having a vision of the pit of hell where she saw people falling headlong into the pit 
while she was desperately pointing them to the dazzling light of heaven she knew that she 
must enter fulltime itinerant evangelistic ministry. In-spite of the opposition from her 
husband and friends she began her ministry.'*! 


Like many of us as we look back on our lives, Woodworth-Etter states that she 


knows that through the great sorrow of losing her children and having the visions of 
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heaven and her children telling her “mama, do not weep for us, but come this way” that 
Jesus was preparing her for ministry.'” It was during these times of having visions that 
she would end up praising and glorifying God for taking them to such a wonderful place 
and she would say yes to God’s call. However, like many of us, the devil would remind 
her of her own weaknesses, and she would once again shrink away from her calling.'* In 
no way does Woodworth-Etter ever insinuate that God allowed her children to die 
because of her disobedience to His call. I say this because there have been so many times 
that I have heard parents and people say that they felt God was punishing them for their 
sin through a tragic accident or demanding situation. What she does communicate is that 
it was during these exceedingly difficult and emotional times that she felt the presence 
and comfort of the Holy Spirit in a very supernatural way. She shares that at the time of 
her daughter Georgia’s death, while being overcome with severe occurrences of deep, 
deep sorrow, the Spirit would show her heaven and she would end up praising Him.’ 
Woodworth-Etter writes, 

Sometimes when the Spirit of God was striving and calling so plainly, I would 
yield and say, ‘yes, Lord; I will go.’ The glory of God came upon me like a cloud, 
and I seemed to be carried away hundreds of miles and set down in a field of 
wheat where the sheaves were falling all around me. I was filled with zeal and 
power, and I felt as if I could stand before the whole world and plead with dying 
sinners. It seemed to me that I must leave all and go at once. Then Satan would 
‘come in like a flood’ (Isaiah 59:19) and say, ‘You would look nice preaching, 
being a laughingstock for the people to make sport of. You know you could not do 
it.’ I would think of my weaknesses and say, ‘No, of course I cannot do it.’ Then I 


would be in darkness and despair. I wanted to run away from God, or I wished I 
could die.'* 
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But, after being held at bay by the devil for some time she came to the understanding that 
God already knew all about her and if He already knew all about her and called her 
anyway, then He would qualify her to do what He was asking.'*° Woodworth-Etter truly 
loved God and knew that she could not do what He was asking on her own so she asked 
God to heal her body, show her the work and empower her for the task. God did not 
disappoint. 
Woodworth-Etter testifies that the power of the Holy Spirit came down as a cloud. 
It was brighter than the sun. I was covered and wrapped in it. My body was as 
light as the air. It seemed that heaven came down. I was baptized with the Holy 
Spirit and with fire and power, which have never left me. Oh, praise the Lord. It is 
through the Lord Jesus Christ and by His power that I have stood before hundreds 
of thousands of men and women and proclaimed the unsearchable riches of 
Christ.'*’ 
The vision that she had of the people falling into the pit of hell would also never leave 
her. She writes that at times when she would become afraid in meetings where she would 


have to preach that this vision would rise in her and the Lord Jesus would whisper to her, 


“I am with you; do not be afraid.”!** 


Woodworth-Etter s Ministry 

Woodworth-Etter began ministering in 1880. She became an immediate success, 
initially holding revivals in her home area of Columbia County, Ohio. She was a hot 
commodity and different denominations petitioned for her commitment. Fraser notes that, 


“The Friends wanted her to travel as a revivalist for a year, and the United Brethren 
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wanted her to take charge either of the Women’s Missionary Society or of a circuit of 
churches. A group called Bible Christians wanted her to take three large churches for 
them, and the Methodists also offered her a church. Each of these groups offered a good 
salary but Woodworth-Etter felt she was called to an itinerant evangelistic ministry.'” 

Woodworth-Etter did not prepare her messages but would wait for God to give 

them to her. She would start her meetings and then a Bible passage would come with the 
exact reference so she could look it up. It is written that when the services would start, 
she would come out and appear as if she did not know what to say, and then her manner 
would change, her eyes would light up and she would begin speaking and the words 
would just flow from her.'*° As she spoke those words from the Lord “the Spirit of God 
would fall and sinners cried out for mercy. Many shouted praises and others fell to the 
ground,”!*! 
Woodworth-Etter was uneducated and had poor grammar, but what she lacked in 
formal training was made up for by the supernatural manifestations of the Holy Spirit.'* 
She would eventually become known as the “trance evangelist.” This was because many 
attendees would fall into a trance-like state and could remain as such for hours.'°? Many 
who experienced trances would share their stories of seeing New Jerusalem, the angels 


and the glories of heaven while they were under the “Trance.”'** Additionally, many who 
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did not experience the “trance” during her meetings were saved and received healing.'’* 
There were also many occasions in various cities where churches would spring up as a 
result of her meetings. Examples are the 90-member church that began in Buzzard’s 
Schoolhouse near Pleasant Mills, south of Decatur, Indiana in 1884,'°° the 150-member 
church in Muncie, Indiana in 1886,'°’ the church in Anderson, Indiana in 1887!** and the 
church in Springfield, Indiana in 1889.'°° 

Woodworth-Etter was criticized and attacked because her ministry did not fit into 
the traditional denominational structures.’ Even though churches were being created 
various denominations were bothered by the healings and supernatural manifestations in 
her meetings and in spite of the fact that multitudes were being saved, they declared that 
her services were unscriptural and deceptive.’*' Woodworth-Etter was even arrested for 
taking money under false pretenses, those pretenses being that she was practicing 
medicine without a license.” Some claimed she was a cultist and carried a rabbit’s paw 
that was taken from a graveyard at midnight'® and just like the devil told her, she was 


mocked and made sport of.'“ Their criticism persisted even after several news reporters 
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investigated the healings and found them to be genuine.'® However, just as many praised 
her as mocked her declaring that sinners were coming to know Christ by the droves 
through her ministry’ and regardless of whether the people were mocking her or 
praising her she continued to hear from God and follow Him and His ways and not the 
ways of man.'®’ It could have been the result of the abundance of criticism, the attacks of 
the doctors and her appearances in court as well as the stress and strain of Philo’s threats 
and their divorce that wore her out physically and brought her to the point of collapse. 
Around April of 1899 she took a break from ministry but later returned in the power of 
the Spirit in the spring of 1900.'® Back to traveling she met Samuel P. Etter whom she 


described as the greatest love of her life’® 


and the couple married in 1902. She now was 
known as the “hyphenated evangelist.”'”’ After marrying she and Samuel went to Dallas 
and remained there ministering a five-month long meeting. This meeting was widely 
reported in Pentecostal newsletters and her ministry blossomed from that point on. 
According to an excerpt taken from “Zriumphs of Faith” magazine that was edited 
by Carrie Judd Montgomery, Brother Fred Bosworth wrote a letter to his brother which 
recorded miraculous healings that took place during this five-month period. In the letter 


there was the man dying from consumption who was healed on August 12, 1912. There 


were deaf mutes healed, those with paralysis, epileptics and those suffering from 
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rheumatism. People were also being saved and baptized in the Holy Spirit during these 
meetings. Bosworth wrote that the citizens of Dallas are expected to begin construction 
on a large tabernacle 100 by 150 feet this week to accommodate the meetings. The area 
lumber firms are going to give the lumber for the construction. The city is expecting 
remarkable things during the coming weeks.'”! “Pentecostals considered that many of the 
unusual things she’d experienced made Etter a forerunner in the works of the Holy Spirit. 
She was well known by John G. Lake who called her ‘Mother Etter’ in his sermons.”!” 

Woodworth-Etter continued to minister until Samuel died on August 14", 1914, 
in Indianapolis.'”? In November of the same year she became ill with pneumonia and 
being at the point of death had a vision of God as the conqueror of death and disease 
which resulted in her healing. She then returned to ministry by the end of January 1915. 
In 1918 she started a church in Indianapolis which she used as a conference center when 
she was not traveling and preaching.'”* Woodworth-Etter’s only surviving daughter Lizzie 
died August 10", 1924, as a result of a streetcar accident.'’> Woodworth-Etter died 
September 16", 1924, and is buried in Indianapolis next to her daughter. “She was 
survived by her granddaughter Beulah and husband Earl Clark, who were also 
Pentecostal ministers.”'’° Woodworth-Etter’s written heritage was lost until 1977 when 


her great—great—great—grandson researched his family tree and looked for and uncovered 
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the sermons and narratives that had made his foremother a household name.'”’ “The 
Assemblies of God publication The Pentecostal Evangel states that Pentecostals today 


regard Woodworth-Etter as a pioneer and a salvation—healing, itinerant evangelist.”!”® 


Summary 

Woodworth-Etter was pertinent to this DMin project because she heard from God 
in a variety of ways—through the means of trances, visions, dreams as well as the audible 
voice of God. She was an uneducated woman of the late 19" and early 20" centuries and 
had no special training. Living in a culture when women were not even allowed to vote, 
with all the odds against her she stepped out by faith to do ministry. She proves what can 
happen when an ordinary person yields to the Spirit. In fact, in 1887 a newspaper quoted 
Woodworth-Etter from a meeting in Illinois where she stated, 

The power which was given to the apostles in their day had never been taken from 

the church. The trouble was, the churches had sunk to the level of the world and 

were without the unlimited faith that will heal the sick and make the lame to walk. 

She prayed for the return of the old days and more faith in Christ among the 

people.'” 

Her passion obviously was for more Christians to hear from the Holy Spirit, be 
empowered by Him, and to live in the same anointing as the Apostles and early church 
did. Woodworth-Etter gives testimony of her own calling to ministry saying that she 


heard God’s call in an audible voice. She said ‘““That when she first learned that she was 


called by God to minister, God told her so in an audible voice. After her first such 
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experience, she began to frequently see visions.'*° She even continued to hear God’s word 
expressed audibly as late as 1890 when she was alone with him.'*! It is not common for 
believers to hear God speak audibly but it is something that should be quite common. 

It was her intimacy with the Lord that caused Him to manifest Himself in such a 
miraculous way. Repeatedly Woodworth-Etter stated that the healings and works being 
done were totally God and nothing of her own strength. When questioned about her 
immediate success at her ministry’s beginning, she responded that “God wonderfully 
blessed my labors in every place.”'*’ She was a humble, shy, and uneducated woman who 
mostly blazed a trail for women in ministry'*’ but she also portrays something that 
transcends gender lines. That something is, a growing, intimate relationship with the Lord 
Jesus Christ that is rooted in love and obedience. She was an encouragement to the 
students of all genders because she was an ordinary person who loved God immensely 
and by her obedience to her calling proved that God uses regular people to do His mighty 
works. As Phipps writes, 

Woodworth-Etter never claimed any special ability or power in and of herself. She 

was always quick to point out that she was merely a believer in God. She 

repeatedly emphasized that the healings and other manifestations that 
accompanied her meetings were not the result of any power that she possessed. 

Instead, they were initiated by God in response to faith.'** 


She further stresses the importance of hearing from God by stating that one can 


only understand spiritual things by the Spirit. There are four principal factors 


%° Phipps, The Evangelist, 119. 
*! Phipps, The Evangelist, 119. 
® Fraser, The Trance Evangelist, 5. 


% Fraser, The Trance Evangelist, 3. 


Phipps, The Evangelist, 122. 


73 
Woodworth-Etter communicates to us through her life and ministry. The first factor is 
that one must be born-again. It is the Holy Spirit who teaches us and reveals the things of 
God to us and therefore to hear from God, one must first become born-again. According 
to Phipps Woodworth-Etter began to earnestly seek after God at about the age of eight'®® 
but she wrote in her book, The Holy Spirit, that she never received her call to ministry 
until her conversion when she became born-again at the age of thirteen.'*° In her humility 
Woodworth-Etter acknowledges that it was only by the power of the Spirit that she was 
able to minister like she did. She emphasized that the things of God cannot be understood 
except as revealed by the Spirit because the things of God are plain foolishness to the 
natural man.'*’ She goes on to say in regards to those who say yes and yield to the power 
of the Spirit that, “We are a people to be wondered at, we are to be a sign among the 
people. The heaven of heavens cannot contain God, yet He tabernacles with men. He 
comes and dwells in us. His gifts are demonstrated through us, so that people may know 
that God dwells in Zion.’’'** This affirms the truth in John 10 that Jesus’ sheep know His 
voice and are known of Him. 

The second factor is one’s obedience. Margie Burger, Director of Prayer at 

Aldersgate Renewal Ministries, concurs with Woodworth-Etter’s position stating that a 
hearing heart is an obedient heart. One’s disobedience hinders one’s ability to hear God’s 


voice. Hearing from God on a regular basis involves cooperating with His plan and 
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purposes.'*? Woodworth-Etter states that though God’s way may sometimes seem foolish 
we must always do things His way.'”’ Of course, included into her factor on obedience is 
the importance of knowing God’s voice. She goes on to say that “When God talks to you 
it will always line up with His written Word. The Holy Spirit never says anything that 
does not correspond with the Word. If it does not line up with the Word, do not accept 
it.”!?! And she says, “Let God speak to you. Let the Lord be your guide. If we do His 
will, we will know His will.”'” Director Burger agrees stating that God speaks through 
the Scriptures and by reading the Word devotionally and consistently with a hearing heart 
the Holy Spirit is able to nourish believers keeping them strong and focused. Obedience 
and guidance go together. Obedience is like the streetlamps that light up the path along 
the street. Each step of obedience increases our ability to hear the next step.'” 
Woodworth-Etter says that Jesus is the great headlamp and believers must walk in the 
light as He is in the light.'** Woodworth-Etter also believes walking in obedience includes 
trying the spirits. There are many spirits believers need to contend with in addition to 
one’s own flesh, the unregenerate soul, and the devil. Knowing the Word makes one more 


capable of discerning which voice one is hearing.'”° 
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The third factor is to have a teachable spirit. Woodworth-Etter writes that, “Until 
God shows you something you’re doing wrong, it is not sin. But after He shows it to you, 
if you do it, it is a sin. Consecrate everything to God, day by day. He will not call you to 
do something unless He is going to give you strength and grace.”'”° Once again Director 
Burger supports the instruction of being teachable. She states that God loves to speak 
through others, but one must always get confirmation from the Holy Spirit concerning the 
word given whether it is through a trusted friend or prophet. Whether God speaks through 
dreams, visions, circumstances, or people there must always be Spirit confirmation and 
the peace of God.!”” 

The fourth and final factor to point out is to yield to the ministry of the Holy 
Spirit. Woodworth-Etter writes, “He gives you everything you have and He expects you 
to use all your abilities for Him. If your resources give out, He will supply. He expects 
you to take Him into partnership and give Him what belongs to Him, and He will bless 
you.” ** Affirming her own passion for the Spirit Woodworth-Etter writes, “I love the 
Holy Spirit because He is always witnessing for Jesus, and He comes to bring us power 
(Acts 1:8). He is the ‘comforter . . . the Spirit of Truth’ (Jn 15:26) who will abide forever 
(14:16).'” Yielding to the Spirit is particularly important in helping others. The Holy 
Spirit knows who is going through what and can bring a word or message for someone at 
just the right time. Woodworth-Etter writes about this saying, “The Holy Spirit brings 


these messages to us at the right time—a message to this one who is in sin, to that one 
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who is in sorrow—messages from heaven that encourage the weak and help the strong 
and always point us to Jesus.””* I believe these four factors are the basics for all believers 
who desire to build an intimate relationship with Christ, for learning to discern His voice 
and for learning to be led by Him. They transcend centuries, genders and races and are 
something that anyone can do anytime in anyplace in the world. 

Like believers today, Woodworth-Etter faced many obstacles in her life. There 
were “signs of the times” that she had to deal with and to overcome to obey the call on 
her life. But her love for God and her desire to obey Him was greater than any obstacle 
that she confronted. She is a notable example of how God uses ordinary people to 
accomplish remarkable things. Mary Scantlin supports the opinion that Woodworth-Etter 
is a perfect example of what can happen when God gets hold of a heart that wants to hear 
from, obey, and follow His leading. Scantlin writes 

Maria Woodworth-Etter was a painfully timid woman, uneducated, isolated much 

of the time, sickly and poor. In your wildest imaginations you couldn’t see her as 

an instrument of God who would dispense his love and mercies to generations; 
changing the lives of hundreds of thousands through her call to evangelism and 
the inspiring books she wrote.” 

The same thing can be said about each one of us today. God has a plan for each of 
us and we just do not know how many will be touched by our obedience to step out and 
follow Him. The first step to obedience is to be confident in one’s ability to hear from 


Him which is why this D/Min project was particularly important to the student body at 


the LCCA. Additionally, it is her ordinariness and obedience to the Spirit that makes 
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Woodworth-Etter the historical person who encourages both students and Christians of all 
backgrounds to passionately seek to hear the voice of the Lord and be led by Him. 

Though our society today has more or less overcome the barriers 

Woodworth-Etter faced in regard to women in ministry her life story was still an 
encouragement to the students who participated in this project. Not just the girls but the 
boys also. Like Woodworth-Etter, many students live in families where their parents are 
struggling to survive, and some are being raised by people other than their parents. 
Additionally, many of the students test below grade level according to state and federal 
student achievement standards. It was both her poverty and lack of confidence in her 
educational ability that the students were able to relate to her hesitation to step out by 
faith in response to God’s call. The idea that Woodworth-Etter was an uneducated, poor 
female who in spite of living in a suppressed societal atmosphere who overcame it all 
will be brought back to their remembrance repeatedly by the Holy Spirit as a source of 
inspiration for their own lives. Speaking of the Holy Spirit, Woodworth-Etter attributes 
the success and impact of her ministry to the Holy Spirit. She acknowledges repeatedly 
that it was the Holy Spirit who was the source of her strength, her guide, her teacher, and 
her most intimate friend. So, who is this Holy Spirit that Woodworth-Etter speaks so 
fondly of? It is in response to this kind of question that the theology of pneumatology was 


chosen to support this project. 


CHAPTER FOUR 


THEOLOGICAL FOUNDATIONS 


Introduction 

Pneumatology is the division of our Christian doctrine that deals with the Person 
of the Holy Spirit. It explores the Person and work of the Spirit and arises from the 
combination of the Greek words “pneuma,” which means spirit and “logos,” which 
means the teaching about.” The purpose of this chapter is to show that the Holy Spirit is 
God and the third Person of the Trinity and that He has always been an active participant 
in life as we know it which began at creation. His ministry can be seen in the lives of 
God’s children in the Old Testament as well as in the birth of the New Testament Church. 
The Spirit’s presence was visible in the life and ministry of Jesus as He led and 
empowered Him in his earthly work and this same Holy Spirit is also here with us so that 
we may continue Christ’s earthly work as his body. This study of the Spirit will include 
the aspects of His personality, the deity of the Spirit, His presence in Jesus’ earthly 


ministry and His ministry to both believers as well as the unbelieving world. 
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The Presence of the Holy Spirit in Creation 

Author Sandra Richter writes that, “Regrettably, among many church 
denominations God the Holy Spirit is often misunderstood, completely forgotten, or 
relegated to the role of agency, force or energy that infuses the church or empowers 
believers.’”°’ Richter believes this mindset is not found in Scripture and in fact believes 
that Scripture itself states otherwise. She writes that, “This agency is a Person who 
supernaturally moved across the face of the deep and brought creation into existence. 
This force is the one who spoke from Mount Sinai in fire, inhabited the temple and spoke 
to the prophets.”” From her writing one can understand that this energy is Godself who 
revealed to the prophet Ezekiel the future restoration of his dead and lifeless compatriots 
that had been destroyed by their own rebellion. It was also the Holy Spirit, who was this 
same energy that also filled the upper room on the Day of Pentecost empowering those in 
attendance in a way they had never experienced before, and who continues to empower, 
lead, and speak to believers today.”” 

The first mention of the Holy Spirit is found in Gn 1:2 where Scripture states: 
“And the Spirit of God moved upon the face of the waters.” The ministry of the Holy 
Spirit has been expressed as God’s presence active in creation because it was the Holy 
Spirit who brought into existence the word spoken by God as when He said, “Let there 


be” and that became creation. For Marshall, this active presence is a “perichoresis” in the 
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life of Godself.”°° Marshall uses the idea of perichoresis as a way of depicting the 
relationship of mutuality among the Godhead. Marshall calls it “An interplay of 
self-giving that calls forth a reciprocal sharing of life.”*°’ Marshall goes even further by 
referring to it as a “dance” that the Spirit leads and draws all of creation into.*” The staff 
writers at Compellingtruth.org agree with Marshall in reference to the “Dance.” They 
define perichoresis as “A choreographed dance where all the members of the dance move 
as one, precisely and fluidly to create a meaningful work together.” Viorel Coman also 
writes in agreement with Marshall stating that, “This perichoretic relationship of 
reciprocity among the Trinity speaks to the mutual indwelling of the divine 
hypostases.”*'? Coman also shows support for Marshall’s belief by stating that, “This is 
because each divine person manifests the divine fullness in a form which shows the 
effects of this “dance” through the others and of each one’s interior relationship with the 
others.””'’ She goes on to say that, “This perichoretic relationship among Godself also 
99212 


makes it clear that no “‘one divine Person is ever without the other divine Persons. 


Marshall writes, it is by the Holy Spirt that, “the self—giving outward flowing life of 
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213 while at the same time, 


God invites the participation of all creation into this dance 
Godself allows the “otherness of creation to flourish according to its own creation 
code.”*!* She continues that it is, “Through this dance that all creatures have relationship 
with Godself by virtue of being creatures created by the breath of God.”!> According to 
Heron the Hebrew word used for breath is ruach. It is used to speak of God the Holy 
Spirit as present and active in the world, particularly in reference to humanity. Heron 
writes that, “Ruach has an implicit reference to God as humanity’s creator and sustainer 
and is a linking term which refers both to God and human life in its dependence upon 
God.””'® Heron goes on to comment about the sustaining presence of the Spirit stating 
that, “It is because Ruach transcends earth and heaven that the Spirit can be directly and 
immediately present in every place while not being contained or limited by anything.”?"’ 

From the above statements by Heron, we see that this ruach, or our more 
commonly held name of Holy Spirit, is God’s vivifying presence and, everything that has 
life only has it by His power. Therefore the Spirit is the source of life not only at creation, 
but He is also the One who sustains every breath of life drawn thereafter.”!* Marshall 


summarizes this by stating that, “The possibility of perceiving God in all things, and all 


things in God, is grounded theologically on an understanding of God the Spirit as the 
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power of creation and the wellspring of life.”’'” Therefore, He is more than just creator, 
He is the breath that enlivens and energizes. He is the personal presence of God who 


indwells all who have accepted His prevenient invitation of eternal life. 


The Holy Spirit and the Early Church Fathers 

There was a time however, when the Person and ministry of the Holy Spirit was 
not so well defined or articulated. There was great debate concerning not only His work 
but also the very essence of who or what He was and His role in the Trinity. 

After Jesus’ ascension and the outpouring of the Holy Spirit in the Upper Room 
on the Day of Pentecost, the Apostles and followers of Jesus continued the ministry work 
that Jesus had begun. The “Way” was continuing to grow as multitudes were saved and 
filled with the Spirit. The lame were walking, blind eyes were seeing and the physically 
dead were being raised to life again. The New Testament Church was ministering in the 
same charismatic way that Jesus did in His earthly ministry. Jesus ministered as a man 
empowered by the Holy Spirit and His Apostles and early Christians continued in His 
ministry after Jesus’ ascension back to the Father under the anointing of the same Holy 
Spirit. 

Author Stanley Burgess tells us that even though these early church followers of 
Christ, those of the second and third centuries, were still experiencing the manifestations 
of the Holy Spirit in the church, the church fathers began to debate and hammer out the 
doctrinal issues regarding the Trinity and the role of the Spirit within the Trinity. One 


issue that was in the mix involved whether the Spirit was an imminent force or His own 
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Person. The term “Spirit” had been previously used in an unclear manner and oftentimes 
was used in reference to both the Son and the Father.*”” 

Kyle Hughes brings to light one of the key issues within the debate about the 
Spirit which involved the “speaking of the Spirit.” Was the Spirit simply the 
spokesperson/voice of God the Father and the Son who spoke prosopologically? If this 
were the case, then the Spirit could have been just some kind of force or imaginary 
ghost-like essence who did the speaking for the Godhead. This is where clear doctrine 
concerning the Holy Spirit was needed.” 

According to Hughes it was the early church father Tertullian who provided the 
clearest examples of the Spirit speaking which led to identifying the Spirit as a divine 
person, the third Person of the Trinity. Tertullian’s writings were his effort to combat 
Modalistic Monarchianism which was a major threat to the distinctions between the 
different members of the Godhead.”” The Pocket Dictionary of Theological Terms 
defines this heresy as, “The denial of the personal reality of the Son and the Spirit as 
separate from the Father. It was an anti-Trinitarian heresy that viewed Jesus as one of the 
modes by which the one God revealed Himself to us.” 

Burgess declares that it was through Tertullian’s writing that the church’s doctrine 
of the Holy Spirit matured significantly. He was the one who led the way in the 
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Trinitarian distinction between the three Persons: The Father, the Son, and the Holy 
Spirit. It was also his writing that paved the way for the Nicene Creed.”” 

According to Simon K. Degbe, Tertullian was born around 160 A.D. He lived 
most of his life in Carthage, Africa. His surviving works date between 196 and 212 A.D. 
Having become born-again as a mature adult he was genuinely concerned about Christian 
behavior and often wrote on such things as prayer, repentance and fasting. Living the 
Christian Scriptures was especially important to him, and he strongly urged believers to 
live in absolute obedience to the revealed will of God as found in the Scriptures.’” Degbe 
goes on to reveal that Tertullian believed that it was life lived by the Spirit that enabled 
one to change their behavior and to walk in the knowledge of the Word. Simon K. Degbe 
comments that it could have been Tertullian’s life belief that it was one’s conduct of life 
that marked out whether he/she was a follower of Christ or a follower of the ways of this 
evil world that led him to break away from the main church in Carthage and join up with 
the Montanists.””° Degbe goes on to say the Montanists or New Prophecy, as they were 
also called, was a group of charismatic believers in Christ who were constantly under 
attack by the Catholic Church.””’ According to Stanley Burgess the Montanists were a 
Spirt-led group that required the strictest internal discipline and asceticism. They were 
known for receiving “prophetic words” from the Holy Spirit. Much of what is known 


about the Montanists comes from those writers who debated against them; therefore, it 
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could be that these Montanists were simply practicing being led by the Spirit and really 
were not a heretical group. They emphasized life in the Spirit and required fasting, 
preparation for martyrdom and separation from the ways of the world. They believed that 
it was only the Spirit-filled church that had the right to forgive sins and not some bishop 
of a now growing mainline secular church.*’* Degbe notes that Tertullian is said to have 
commented that when believers in need of repentance come to the Catholic Church they 
need to bring along all of their finances.” Because Tertullian’s beliefs were more 
compatible with the Montanists than the increasingly secular Catholic Church, he broke 
away from the Church in Carthage stating that he was breaking away from natural men in 
defense of the Paraclete.*”° 

According to Burgess, it has been Tertullian’s theology of both the Trinity and the 
Holy Spirit that has made a lasting and profound contribution to our current doctrinal 
beliefs on this subject. Burgess gives him the title of the church’s first 
‘Pentecostal-Charismatic theologian.’**' Burgess relates this assertion in the following 
way, 

Tertullian contributes significantly to the Christian doctrines of the Trinity and of 

the Holy Spirit. He gives to the Church its language of “Trinity,” and of “persons” 

in the Trinity. From his Montanist experience of the Holy Spirit, Tertullian, more 


than any theologian before him, is able to distinguish the personhood and work of 
the Spirit from that of the Father and the Son.’*” 
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Tertullian went on to use the passage of Scripture found in Jn 14:16-21 as a basis 
for his argument in favor of the Spirit as a Person of the Trinity. This passage references 
the coming of the Holy Spirit, who will be another comforter. This other comforter who 
will be like Jesus Himself will abide in believers forever. Christ said that the Spirit will 
receive of His, just as He (Christ) received from the Father. Tertullian believed this 
passage supported the fact that there was One God of the same essence who was in three 
Persons. Tertullian explained it in this way: 

The Father, and the Son and the Spirit are inseparable from each other . . . they are 

distinct from each other. . . .The Father is the entire substance, but the Son is a 

derivation and portion of the whole . . . even as we say that the Son is also distinct 

from the Father, so that he showed a third degree in the Paraclete, as we believe 

the second degree in the Son. . . . Besides, does not the very fact that they have 

the distinct names of Father and Son amount to a declaration that they are distinct 

in Personality?” 
It was through Tertullian’s writing that the idea of the Holy Spirit being in relation to the 
Father and the Son as a Person of the same essence that our doctrine of the Trinity 
emerged. Because of him, the Holy Spirit now becomes the Third Person of the Trinity.”** 
Degbe shares that Tertullian established the thought that the Trinity was so united and 
inseparable that even the name “Lord” was attributed to the Father, the Son and to the 
Spirit.?* 

In his argument for the Personhood of the Spirit Tertullian referenced Jesus’ 


comments about His return to the Father and the coming of another comforter as noted in 


the passage above from John’s Gospel. As previously noted, this certainly gives some 
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indication that there is another Person separate from Jesus and the Father but, there is 
more. The Greek word for “another” used in this verse (Jn 14:16) gives additional insight 
into the unity of the Trinity. According to Zodhiates the Greek word means “Another, 
numerically, but of the same kind. It indicates another of the same quality.”**° It goes on 
to state that by the Spirit being another of equal quality that Jesus is making the Holy 
Spirit equal with Himself.”*’ In addition to making the Spirit equal, Jesus also calls Him 
an advocate or comforter. The English spelling of the Greek word is “paraclete.” It can 
be translated as, depending on the Bible translation, to indicate an advocate, an 
intercessor, a consoler, or comforter.”** Zodhiates continues by stating that, “This new 
Paraclete, the Holy Spirit, was to witness concerning Jesus Christ and to glorify Him. The 
Holy Spirit is called a Paraclete because He undertakes Christ’s office in the world while 
Christ is not in the world as the God-man in bodily form.””” Through this Tertullian 
affirmed that the Spirit is a distinguishable Person within the Trinity who has the same 
substance and essence with both the Son and the Father.””° 

Though it can be said that the age we are now in is the “Age of the Holy Spirit” 
because He has come to earth to indwell believers and to teach and reveal to them the 


things of God, we must not forget that the Holy Spirit was also active in the lives of the 
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Old Testament saints. From this section forward I would like to focus on the Person of 
the Spirit and His ministry work in the lives of humanity. 
The Holy Spirit in the Old Testament 

The Holy Spirit, though manifesting slightly different in the Old Testament than 
in the New Testament, was very present in the lives of the Old Testament biblical 
characters. These biblical men and women of God knew that it was the Spirit of God who 
spoke and ministered to them. In Jb 33:4, while he was being verbally insulted by his 
friends who were calling him a hypocrite, Job continued to acknowledge that it was God 
who had not only given him life, but God was also the One who was sustaining it. Job 
states “The ruach [Spirit] of God has made me, and the neshamah [breath] of the 
Almighty gives me life” (Jb 33:4). 

The presence of the Spirit can also be seen in the life of Joseph. It was God the 
Holy Spirit who showed him by means of dreams the things of the future. It was as 
Joseph faced adversity after adversity that he learned to trust and hear from God as He 
showed him mercy and gave him favor throughout each incident. Joseph spoke 
confidently to Pharaoh that God was the One who was able to interpret his dream which 
resulted in Joseph being exalted to a position of the highest authority, second only to 
Pharaoh (Gen 41:16). The same can be said of the Hebrew exile Daniel who through the 
ministry and presence of the Spirit was also given a position of highest authority in a 
heathen kingdom when he interpreted King Nebuchadnezzar’s dream. Though exiled in a 
heathen country Daniel continued to build his relationship with the God of heaven. He 
prayed three times a day towards the Temple. It was by his intimacy with God that the 


Holy Spirit was able to bless him. Daniel not only knew God, but he also knew that God 
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was a revealer of secrets (Dn 2:28). Both Joseph and Daniel give testimony of the 
presence of the Holy Spirit as an active participant in the lives of God’s people. 

Additionally, God not only spoke to His servants by means of dreams, but also by 
speaking. Whether this was in the inner-man or audibly we are not told, but, when God 
spoke to Elijah, he knew it was God speaking to him. This can be seen as the Holy Spirit 
led the Prophet Elijah in the multiplying of the oil for the widow at Zarephath (1 Kgs 
17:8-16). Verse eight of chapter seventeen, where the story picks up states that the word 
of the Lord came to him (Elijah). This would certainly indicate that the Spirit spoke to 
him, and he knew it was God. In addition to the multiplying of the oil one can see the 
confidence of Elijah in that God would answer his prayer to restore the life of the 
widow’s son after he had taken ill and died (1 Kgs 17:17-24). This type of action is not 
born out of chance but out of an intimate knowledge between two people and the 
confidence one has in the relationship. Verse twenty-two states that the LORD heard the 
voice of Elijah. The Hebrew word for “LORD” used here is Jehovah.”' The word 
Jehovah is used in reference to the Father as the self-existent, self-revealing God.*” 

Richter shares the fact that there were other Old Testament characters such as 
Isaiah, Jeremiah, Amos, Joel, and Ezekiel who were commissioned by God to speak on 
his behalf to bring warning, encouragement, exhortation, and renewal.**’ Alasdair Heron 
also mentions that it was through these prophets that the Spirit revealed a future of peace 


and restoration for the nation of Israel. This future ruler, who would be an heir to King 


*41 James Strong, The New Strong's Exhaustive Concordance of the Bible, (Nashville, TN: Thomas 
Nelson Publishers, 1990), 47, Hebrew word #3068. 


* Elmer Towns, My Father's Names: The Old Testament Names of God and How They Can Help 
You Know Him More Intimately, (Ventura, Ca: Regal Books, 1991), 139. 


43 Richter, “Holy” 31. 


90 
David, would restore them both politically as well as spiritually. Joel, in addition to 
Ezekiel’s proclamation about individual heart change and renewal spoke of Israel’s return 
to friendship with God and a great outpouring of His Spirit upon the people. Through 
these prophets, the Holy Spirit gave hope to Israel of not only a future healing and 
restoration of their land, but also of an individual restoration of intimacy with the Lord, 
all done by God’s initiative, because He desires to be known. This future ruler was our 
Lord and Savior who became sin for us so that we may become righteous in Him. This 
same Holy Spirit who announced the coming of this ruler was also the One who 


participated in the unveiling of His arrival and earthly ministry. 


The Holy Spirit in the Life of Jesus 

Richter says that the Holy Spirit of the New Testament is the same Holy Spirit of 
the Old Testament, but the presence of the Spirit seems to manifest differently in the New 
than in the Old. In the Old Testament, though the Spirit’s presence would be known and 
even felt by many of the saints, the Holy Spirit, for ministry manifestation, would only 
come upon those who had been set apart by the Spirit, namely the prophet, priest, and 
king.** Heron shares the main difference between the two Testaments. He states that in 
the Old, they were anticipating the coming of God’s Messiah, whereas in the New, God’s 
Messiah has come. The coming of Messiah has opened the ministry of the Spirit in a new 


way that is centered on Jesus Christ, God’s Messiah.”*° 
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Reading the Gospels, the reader can see that the ministry of the Holy Spirit is very 
evident in the life and ministry of Jesus. Beginning at his conception, it was the Holy 
Spirit who overshadowed Mary and caused her to conceive (Lk 1:35). At Jesus’ baptism 
by John the Spirit descended and rested upon Him (Jesus) in the form of a dove (Lk 
3:22). Then, after His baptism, the Holy Spirit led Him (Jesus) into the wilderness to be 
tempted by the devil (Lk 4:1). Jesus then returned from his temptation in the power of the 
Spirit (Lk 4:14) and then began preaching and doing ministry work under the anointing of 
the Spirit (Lk 4:18). Amos Yong points out that, “It is from Luke that believers get an 
understanding that Jesus is the revelation of God precisely as a man anointed by the Holy 
Spirit to herald and usher in the Reign of God.”**’ The late Reverend Kenneth E. Hagin 
agrees with Yong and states that “Jesus was just as much the son of God when he was 15, 
19, or 25 years old as when he was 30 years old but he never did one miracle or healed 
one person before the Spirit anointed him at his baptism in the Jordan River.”’“* Yong 
refers to the coming of the Spirit and His ministry of indwelling and empowering 
believers today as Spirit Christology. Yong turns to the Gospel of Luke to express this 
concept of Spirit Christology. He cites Lk 4:18 where Jesus declares his own 
self—understanding of his work and ministry by quoting from Is 61:1-2 saying, “The 
Spirit of the Lord is upon me.”*”” Jesus Himself acknowledges that it is only by the power 


of the Spirit that He worked the works of the Father. This also helps us today understand 
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that the same Holy Spirit that empowered Him, will empower us to do greater works (Jn 
14:12). 

The Spirit’s presence in the ministry of Jesus can be seen throughout the four 
gospels. Examples of Jesus’ earthly work are listed below. It was by the Spirit Jesus 
performed His first miracle of changing the water into wine at a wedding feast in Cana in 
Galilee (Jn 2:11). He also healed a woman who had been bent over and could not stand 
upright for eighteen years (Lk 13:10-13), as well as healing blind Bartimaeus (Mk 
10:51-52). By the Spirit, He also cleansed a leper and miraculously fed four thousand 
with seven loaves of bread and a few small fish. 

As the time drew near that Jesus’ earthly ministry was to end and His crucifixion 
was on the horizon, He began to speak to His disciples about the necessity for His return 
to the Father. He told them that He had to go to the Father so that the Holy Spirit will 
come and then they (we) will do greater works than those He was doing (Jn 14:12). He 
also told them that He would not leave them alone. That He and the Father would come 


and dwell within them through the Person of the Holy Spirit, the other comforter. 


The Spirit’s Abiding Presence and the Birth of the New Testament Church 
The coming of the Holy Spirit is necessary not only for our individual salvation, 
but also the saving work of the Spirit will enable us to understand the things of God and 
the ministry work He desires for us. Author Amos Yong looks back to the very first 
sermon given after the coming of the Spirit. Yong believes that the precedent was 
established on the day of Pentecost, that being the arrival and infilling of the Holy Spirit. 


The Apostle Peter could not have preached a power packed sermon that pierced the hearts 
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of the people without first being filled with the Spirit. In this passage, notice that it was 
the Spirit who pierced the people’s hearts drawing them to repentance. Upon repentance 
and the receiving of forgiveness for their sin, then they (the people) received the gift of 
the Holy Spirit.*°° Viorel Coman takes this precedent a step farther in saying that, “The 
descent of the Holy Spirit at Pentecost is the act of transition from Christ’s saving work in 
his personal humanity to the extension of his work through the church empowered by the 
Holy Spirit.””*' This promise of the Spirit (In 14:16) is for all Jesus’ followers, not just 
his twelve disciples. From reading Yong one can understand that it was at Pentecost that 
the transition from Spirit Christology where the Holy Spirit empowered Jesus to usher in 
the Kingdom and the means of salvation for humanity to Spirit Soteriology where the 
Spirit now draws humanity to Salvation and empowerment for ministry because of Jesus 
takes place.” This work which was begun by the early disciples in the first century has 
continued through the ages by the same “comforter” who Jesus said would be like him 
and who would abide with us forever (Jn 14:16). Michael Welker believes this Spirit is 


t?? who indwells, guides, 


the public person corresponding to the individual Jesus Chris 
teaches and gives spiritual enlightenment to the Christian church. 
Author Eddie Hyatt believes the Holy Spirit came to abide within believers on the 


Day of Pentecost and has not left us yet. He will be with believers, empowering them for 


ministry until the rapture of the Church. The Holy Spirit can also be seen speaking 
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through the New Testament church. He told the believers to set aside Paul and Barnabas 
for the work He had called them to. He told the Prophet Agabus about Paul’s 
imprisonment as well as the famine that was to come. It was the Holy Spirit who led and 
empowered the early church. He was the One who led and worked through their personal 
and public lives. The Spirit was the key leader and main ingredient of the life of the faith 
community.** This emphasis and work of the Spirit should not come as a surprise to us. 
The supernatural manifestations of Jesus’ ministry were done by the Holy Spirit and 
Jesus Himself told the disciples that they (we) would do the same and even greater works 
than He after He went back to the Father (Jn 14:12). This would be from the outpouring 
and indwelling presence of the Spirit. Therefore, it should automatically be understood 
that since Jesus was led by the Spirit the Church should be too. The life of the Church is 


to be rooted in the life of Christ so that we (the Church) can continue His ministry.” 


The Person of the Spirit 

Pastor Benny Hinn speaks of the Holy Spirit as the power Person of the Godhead 
and that He brings into manifestation the commandment of the Father and the 
performance of the Son.”** The Holy Spirit is always active and revealing Godself to 
humanity. Scholar William Barclay believes it is through the Spirit that the revelation of 


God goes on.**’ And, Pastor Lester Sumrall refers to the Holy Spirit as omnipresent. He is 
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everywhere and it is impossible to flee His presence.*** The Holy Spirit is omnipotent. He 
is all powerful and is universal in the fulfilling of His operations.” Hinn adds that the 
Holy Spirit is also all omniscient; He is all knowing.” Reading Elmer Towns’ 
commentary on John’s gospel one comes to the knowledge that there is absolute equality 
and unity among the Persons of the Trinity/Godhead. Each member of the Godhead 
shares the same character and attributes but has their own unique purposes and 
characteristics.”°' This can be seen in Jn 16:13-15 which states: 

When the Spirit of truth comes, he will guide you into all truth; for he will not 

speak on his own, but will speak whatever he hears, and he will declare to you the 

things that are to come (13). He will glorify me, because He will take what is 

mine and declare it to you (14). All that the Father has is mine. For this reason I 

said that he will take what is mine and declare it to you (15). 

The above Scripture reveals that the Holy Spirit is God equal to the Father and the 
Son. He has come to glorify Jesus, who glorified the Father and manifested the love and 
grace of the Father to humanity. 

Hinn writes about the Person of the Spirit saying, “The Holy Spirit can feel, 
perceive, and respond. He can love and hate. He speaks and He has a will.’ Pickett 
agrees with Hinn and states that there are three definitive elements to a personality. She 


writes concerning the elements saying, “They are the mind, will and emotional response. 


Regarding the Holy Spirit, He reveals the mind of God as He fulfills the will of God for 
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mankind. He also expresses the emotions of God in His loving and holy relationship to 
mankind.””® Pickett thinks that many believers have trouble regarding the Spirit as a 
person because they think of the parts of a physical body such as eyes, ears, and hands. 
However, she states that these are simply characteristics of corporeality and not 
personality. According to Pickett, the accepted attributes of personality are, “Intellect, 
volition, and emotions or knowledge, will and feelings. One who thinks, feels, and 
exercises his will is a person.” Pickett also believes that if one simply regards the Holy 
Spirit as an impersonal influence or divine power, he/she will not only rob Him of the 
honor and worship He is due, but will also rob themselves of the most wonderfully 
intimate relationship full of love and trust that he/she could ever imagine.” Pickett 
writes; “The Holy Spirt wants us to commune and fellowship with Him in an intimacy 
that is greater than any we would share with another person.””” 

It is the Holy Spirit who searches the deep things of God and then reveals them to 
us (1 Cor 2:9-12).°*’ In addition to revealing the things of God to us, the Holy Spirit also 
understands and searches the human heart and intercedes for us when we do not know 
how to pray about a thing (Rom 8:26-27). The Spirit also has a will and gives gifts 


according to His will and plan (1Cor 12:11).*°8 Additionally, according to scholar John 
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Phillips, because the Holy Spirit is a Person, He can be resisted, grieved and quenched.*” 
The Greek word used here for resist, according to the Strong's Concordance, is a word 
which indicates an active resistance.” Zodhiates adds that it indicates, “To oppose or 
resist by force and violence; to strive against or assault.”’’”! Scholar Gary Demarest 
contends that congregations must understand that it is the Holy Spirit who breathes life 
into their worship and to resist Him and not welcome Him is to have no life. Life in the 
church is life in the Spirit. There can be no life without Him.?” 

Another indication of the Spirit’s Personhood is the fact that He can be grieved. 
The Apostle Paul, when writing to the believers at the church in Ephesus told them not to 
grieve the Holy Spirit who had sealed them (Eph 4:30). According to Strong's New 


Exhaustive Concordance of the Bible the Greek word used here for “grieve” means not 


only to grieve, but it also means to make sorry, to be in heaviness or to be sorrowful.?” 


Authors John Witmer and Mal Couch put it this way, 


We grieve the Holy Spirit (cause Him pain) when we do and/or say things that are 
contrary to his character. Apparently, the Ephesians were not getting along so well 
and had some internal bickering and strife among themselves (Eph 4:31-32) that 
was affecting the manifestation of the Holy Spirit in their lives and within their 
worship together.”” 
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Many times believers fail to realize the consequences of their sin in this especially 
important way; that it grieves the Spirit within them. Since He is a very loving Person He 
is grieved and feels the pain of a disobedient child of God. Believers can also corporately 
quench the Spirit when they gather for worship. There are many congregations who at 
one time invited the Spirit to manifest and lead the worship service but, who have now 
fallen into matriarchal/patriarchal authority groups and participate in different squabbles 
and jealousies. Some have even begun to follow false doctrines or just enjoy the comfort 
and power of being in control verses the spontaneity of the movement of the Spirit.?” It is 
important for not only individual believers to allow the Holy Spirit to have His way in 
his/her life, but it is also important for congregations to allow the Holy Spirit to have His 
way in the worship service. Both are especially important for the spiritual growth and life 


of the church. 


The Spirit in Ministry to the Unbeliever 

The Holy Spirit speaks to the unbelieving world by drawing them to Himself, 
most times without the person even knowing it. The Holy Spirit is the One who draws 
humanity to the Father through the Son by means of His prevenient grace. Jesus gave us 
the three-fold ministry of the Holy Spirit to the unbelieving world in Jn 16:7-11. In this 
passage Jesus listed that the Spirit would reprove the world of sin, and of righteousness, 
and of judgment. It is the Holy Spirit who works among the unbelieving world to bring 
them to the saving knowledge of the Lord Jesus Christ. The majesty and awesomeness of 


God can be seen through the natural senses of our physical body like when we gaze upon 
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the beauty of the snow-capped mountain ranges, listen to the tiny chirps of the 
hummingbird as he hovers over a honeysuckle bush, or when we smell the fragrance of a 
nearby rose garden. We can also know in our minds and feel in our emotions that we need 
help in our lives. However, salvation or becoming born-again can only be realized by the 
power of the inward revelation that comes by the Holy Spirit. This inward revelation is 
the result of the working of God’s prevenient grace in the human spirit. This is God’s 
grace active in one’s life before he/she is even aware that God is working in his/her life. 
United Methodist Bishop, William H. Willimon defines prevenient grace as, “That 
strange but wonderful way that God intrudes into each life, convincing us of our need, 
awakening us to God’s presence and gracious availability to us.’”””° For the unbeliever, 
this prevenient grace culminates in his/her justification. Jesus said that the Father had sent 
Him into the world to save it (Jn 3:17), and we can also see that the other comforter who 
came after Jesus’ ascension carries on Jesus’ mission of bringing salvation to the world. 
Jesus saved the world by dying in the sinners’ place and the comforter draws the sinner 
into the understanding of Christ’s work. The Spirit shows the sinner of his/her need for a 
savior. Then the sinner can make his/her own choice. Once the sinner is drawn into a 
personal relationship with Christ, he/she is called to embark on the journey through 
sanctifying grace where he/she begins to turn from their sinful ways and lifestyle by 
allowing the Spirit to conform them to the image of their savior. This is where the 


ministry of the Spirit in the life of the born-again believer starts. 
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The Ministry of the Spirit in the Life of the Believer 

Hinn presents the idea that the Holy Spirit is to the human spirit what the blood is 
to the body; He is the life-giving power to the human spirit (Rom 8:10-11).’”’ From the 
moment one becomes born-again it is the Spirit who gives the strength, desire to obey, 
and the will to live the Christ-like life. Without Him, it is impossible.*’ It is only in 
justification that the sinner recognizes he/she has been forgiven of his/her sin and restored 
to God’s favor by Christ’s work at Calvary. According to Bishop Willimon, this 
conversion experience and the assurance of the pardon of our sin that is communicated to 
one’s spirit by the Holy Spirit enables the new believer to the understand that he/she has 
been adopted into the Father’s family and are now the sons and daughters of God.*” 
Pickett compliments Willimon by saying that, “The Holy Spirit seals us and works 
Christ’s resurrection power in and through us as He bears witness with our spirit that we 
are the children of God.””*° 

Pickett believes that it is only through the Holy Spirit that one’s relationship with 
Christ can even blossom. She writes, “True maturity in Christ only comes through 
cultivating a right relationship with the Holy Spirit.”’*' She explains this in saying that 
since Jesus is the “Life”, and the Holy Spirit is the Spirit of Life, then it can only be the 


Holy Spirit who has come to give, teach, guide, and reveal in the believer the divine 
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qualities that pertained to Jesus’ life.*** She goes on to write, “In personal salvation, the 
life of Christ is birthed in us. The Spirit takes the living seed of God, the Word, and 
impregnates our spirits with the life of Christ.”’*? Hinn affirms Pickett’s belief and further 
states that “The Spirit is the voice of God to you and the One who communicates heaven 
into your heart.”*** He goes on to say that “The more deeply you know the Holy Spirit, 
the more deeply you will know Jesus. This is because when the Spirit is present, Christ is 
promoted.”’** Remember, the above passage states that the Spirit will glorify Jesus, 
therefore the Lord is never pushed away from the believer but, the believer is drawn 
closer to Christ by the Holy Spirit. The Holy Spirt is perfect, powerful, and glorious and 
He works in harmony with the Father and the Son. His work can never be divorced from 
that of Christ or the Word of God. The Spirit will never manufacture a message that is 
different from or that does not line up with the Word of God.’*° 

According to Willimon it is the Holy Spirit who takes the Christian through a 
divine learning process known as sanctification. This is the process that makes the 
revelation knowledge of the Lord a reality to him/her and thereby brings change into 
his/her life. This process of growing in grace tends to be a life-long process of 


transformation as the life of Christ begins to manifest in and through the believer’s life.”*’ 
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It is also through this particularly important process that the believer learns to recognize 


the voice and inward leading of the Holy Spirit. 


Summary 

There are many believers today who do not have a good understanding of the 
Person and ministry of the Holy Spirit. While they may believe that He was the force 
who moved in Creation and even parted the Red Sea, when it comes to His work in and 
among the everyday details of the life of people, they are unsure. The purpose of this 
chapter was to present the Holy Spirit as the active Third Person of the Trinity that He is 
and to provide insight into the One who has been revealing Godself to humanity since 
Creation. 

The ministry of the Holy Spirit in the life of the believer is based on relationship. 
This is the same kind of relationship Jesus was talking about in Jn 10:1-5. In this passage 
Jesus said that the sheep know the shepherd’s voice and will not follow another. The way 
the sheep know the shepherd’s voice is through relationship. From the time the sheep are 
lambs the shepherd cares for them. It is through this abiding care that the shepherd 
provides as the sheep mature that a relationship of trust and intimacy grows, and the 
sheep learn to recognize their Shepherd’s voice. The same concept applies to the believer 
today. The way the believer becomes sensitive to the voice of the Spirit comes through an 
abiding relationship. It is true that now, under the New Covenant that the Holy Spirit 
comes to abide within each believer at his/her justification. The question is, however, 
does the believer abide in the presence of the Holy Spirit? Not all the work rests with the 


Spirit. The believer has a part to play. He/she must learn to abide in the Spirit’s presence, 
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and this is done by building his/her relationship with Him. Building one’s relationship 
with the Holy Spirit is an important part of the process of God’s sanctifying grace and is 
accomplished by learning to commune and fellowship with the Spirit. Author Pat 
Harrison, daughter of Hagin agrees with this and adds, 

The reason that the power of the Holy Spirit is not fully operational in the Body of 

Christ today is not because God has not done what He said He would do in the 

Bible. The reason is that believers have not done what God told us to do — to 

know the Spirit of God. We cannot have the power of the Holy Spirit operating in 

us when we do not know Him.” 
Believers must learn to abide in the Spirit. This includes loving the Holy Spirit and being 
sensitive as to what grieves, quenches or even to what pleases Him. This involves the 
various spiritual disciplines such as fasting, prayer, Bible reading and Bible study. It is for 
this reason pneumatology was important for this project on hearing from God. Since it is 
the Holy Spirit who speaks to, leads, and guides believers, they needed to learn to be 
sensitive to how He does it. Within the project there were teaching sessions that presented 
the Person of the Spirit and the ways He speaks to the human spirit. There was also a 
session to assist students/believers in building his/her relationship with the Holy Spirit to 
fine tune his/her spiritual ears and, in the process, become more spirit conscious rather 
than body and/or soul conscious. To this end, the students were taught how to hear from 
God by building their relationship with the Holy Spirit as well as how to put that 
knowledge into practice utilizing spiritual disciplines. 

The practice of spiritual disciplines not only aid in developing sensitivity to the 


voice of the Spirit but they are also important for maintaining one’s intimacy with Christ. 


Jesus himself warned that unless His followers continued to abide in Him, they would be 
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unable to maintain their relationship and as a result he/she would become withered (Jn 
15:1-6). If the Holy Spirit was so vital to the earthly life and ministry of Jesus, how can 
He be any less vital to believers today? The answer is, He is our lifeline. Failure to 
recognize the importance of the Holy Spirit in your life is a sure set up for a powerless 
roller coaster ride kind of life that invites the inclusion of false and secular spiritual 
influences into one’s worship. Evidence of this can be seen all around us in our current 
society, however, it is not a new concept. The Old Testament is full of examples of how 
the enemy can distract and lead godly people astray. Of course, one could argue that the 
believers of the Old Testament did not have the indwelling presence of the Spirit like 
those of our current dispensation. The problem with this line of thinking is that the full 
responsibility of our love relationship with Christ does not lie with the Spirit. He will not 
force Himself on anyone. He desires a reciprocating love from us that requires effort on 
our part. 

The fact that God desires to be known can be seen through the marvelous creation 
we see around us. Additionally, the Prophet Ezekiel affirms this desire when he wrote 
that the knowledge of God would be written on men’s hearts. Evidence of this has been 
discovered by Cultural Anthropologists who have uncovered artifacts and writings that 
prove the worship and knowledge of the One True God was present even before any 
missionary or evangelical Christian arrived to share the Gospel among people groups in 
very remote areas. The next chapter will reveal several people groups who had 
knowledge of the One True God who had created the vastness around them. Some of 
whom were even waiting for a mysterious missionary to come and bring them the rest of 


the story. 


CHAPTER FIVE 


INTERDISCIPLINARY FOUNDATIONS 


Introduction 

Cultural anthropology is the discipline chosen for this chapter. The field of 
cultural anthropology discovers, researches, and presents the lives and customs of ancient 
cultures around the world. It seeks to describe human beings by uncovering the diverse 
cultural characteristics of past civilizations. Among the discoveries made by Cultural 
Anthropologists are symbols, relics and writings that describe the rituals practiced by the 
different ancient communities in worship to their god or gods.” By defining the religious 
and spiritual aspect of a particular group and the society in which they live or in many 
cases lived, through the analyzation of their oral expression, folklore, and/or proverbs, 
cultural anthropologists have given valuable insight to missionaries that have enabled 
them to effectively minister the Truth about God and the Lord Jesus Christ in a way that 
neither compromises the Word nor insults the respective community. In this way, cultural 
anthropology for Christian missions is important for the teaching of the Gospel and 
hearing God. David Singson, staff writer for Academia.edu, states that when Christian 
missionaries have immersed themselves in understanding the history and ways of life of 


the people to whom they are sent to minister, many found evidence of the worship of the 
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One True God. He continues that it was the benefit of gaining this knowledge beforehand 
that led to the successful communication and transmission of the Gospel.*”° 

This chapter presents the spiritual understanding regarding the One True God of 
several different people groups prior to the arrival of any Christian missionaries of the 
Gospel of Jesus Christ. Even though no evidence of introduction to God from an outside 
source, within the cultural ancestry of these different people groups there was a profound 
foreknowledge of the One True God. This bears witness to the fact that God desires to 
speak and make Himself known to and be in relationship with humanity and therefore 
supports the idea that people, especially born-again believers, today can and should be 
hearing from God. As previously stated, evidence has been uncovered that reveals the 
foreknowledge of God-worship in cultures and civilizations even before there were any 
encounters with Christian missionaries or believers. In fact, some people groups were 
awaiting an afore-told person to come and complete the story or to further their 
knowledge. In many cases while awaiting this fore-told person the groups fell into other 
worship practices in their efforts to please God and find favor for their lives and 
community wellbeing. This same concept holds true in the lives of many people today. 
They desire to know and please God but are lacking the knowledge of how to hear from 
Him in their lives. Therefore, they have become soul driven and have created synthetic 
attempts to be led by God. Many have accepted the self-revelation of God through His 
creation and through the birth, death, resurrection, and ascension of His Son but do not 


know how to hear from the Spirit of God and to be led by Him. What they need is that 
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“further knowledge or teaching” to complete the story to develop a deeper intimacy with 
the One True God. 

Even before the ushering in of the Church Age, at the coming of the Holy Spirit at 
Pentecost, God had His witnesses. The Apostle Paul wrote about them in his letter to the 
believers in Rome. According to the Exploring Romans Commentary by John Phillips, 
one witness that is common to all humanity is that all nations come from the same 
original family.”' It would follow then that all the nations would have some knowledge 
of the One True God and how to worship Him. All of which would have been given to 
humanity from Noah.”” This could account for the similarities among the selected people 
groups that we will see further down in this document. Though each had a different story 
they all had a knowledge of the One True God that contained some parallels to the 
Genesis story of the Old Testament. However, over time temptation and misguided 
teaching led the people away to worship the things created instead of the Creator as 
documented by the field of cultural anthropology. 

In addition to the witness passed on by the original family is that of creation itself. 
The Apostle Paul wrote of how both the invisible things of the world as well as the 
visible signs of creation bore witness to the eternal power and glory of God long before 
the coming of the Son (Rom 1:19-23).”* According to Paul, God has been revealing 
Himself all along. Scholar Phillips writes that, “God has yet another witness to Himself 


besides the primeval revelation, a witness which cannot be corrupted by man—the 
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witness of creation.””* The Apostle Paul went on to say that the things unseen are made 
visible by the things that are seen. In other words, Creation itself testifies to the awesome 
gloriousness of God and of His power. That humanity chooses not to recognize God is 
not due to God’s hiddenness, but to humanity’s deliberate rejection of it.*”? Scholar James 
R. Edwards states that the Greek word the Apostle Paul used in verse twenty-one of 
Romans chapter one reveals this very thing. He writes that the word does not mean 
knowledge about something but the knowledge that is obtained from it by experiencing 
it.°”° Edwards writes that “Paul is therefore saying that all persons have experienced God . 
. .and could have experienced more. Creation bears God’s fingerprints, and through its 
humanity has experienced something of God’s wisdom, power and generosity.”””” 

In support of this idea there are descriptions recorded by many missionaries and 
cultural anthropologists of the evidence of One True God worship found in civilizations 
where there was not a single speck of evidence of Hebraic or Christian influence. The 
following section lists examples of such findings in various locations spread across our 
globe. Several cultures of people will be presented who lived in isolation from any 
Christian influence and yet already had a knowledge of the One True God when a 
Christian missionary or believer arrived in their area. This indicates the truthfulness of 
the Apostle Paul’s statement about knowing God through the procreation of the original 


family and/or by just viewing and experiencing creation. These cultures, by God’s 
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amazing grace, experienced Him because they were open to Him and the majestic, 


miraculous witness of His presence around them. 


Presentation of Societies 


The Karen: 

The first example is a group of people called Karen, located in the hills near 
Rangoon, Burma. The Karen people had been waiting for centuries for their “younger 
white brother” to come and share with them from the “sacred book.” Their ancestors had 
lost their own copy of the sacred book. The author of the sacred book was Y’wa. Y’wa is 
the Karen name for the Supreme God. But the hope that was passed on from generation 
to generation was the arrival of the younger white brother from the west by sea, riding on 
great white wings (sails of a ship), to bring them the Truth about Y’wa.”** According to 
missionary Francis Mason a Karen hymn that spoke of the brother’s arrival went as 
follows: 

Great mother comes by the sea, 

Comes with purifying water, the head water. 

The teacher comes from the horizon: 

He comes to teach the little ones.”” 


It was this hope of the arrival of this younger white brother that kept the faith of 


the Karen alive when attempts were made to force them to convert to Buddhism and to 
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stand strong against the oppression and abuse they endured under the Burmese 
government.*”” 

The Karen story begins much like the story from Genesis chapter 1. Y’ wa was the 
creator of everything and in the beginning created the world. He is eternal and does not 
die.*°! One of the Karen hymns about Y’wa states, 

Who created the world in the beginning? 


God created the world in the beginning! 
God appointed everything. God is unsearchable 


1302 

Their belief continues saying that Y’wa created men and put them in a garden. 
The name of the first man was Tha-nai and the name of the first woman was Ee-u. They 
were instructed as to which trees of the garden they could eat. Y’wa gave many trees for 
them to eat from and one from which they could not eat. They were told that if they eat 
from the one bad tree then they will grow old, get sick and die.*°? But, Mu-kaw-lee, the 
Karen name for Satan came and deceived these first two people into eating from the bad 
tree.* It is told that Mu-kaw-lee came and questioned Tha-nai and Ee-u about what 
Y’wa had instructed them. They shared with Mu-kaw-lee what Y’wa had instructed but 
he contradicted Y’wa saying it was not so. In fact, if they ate from the one forbidden tree, 


they would obtain miraculous powers and be able to ascend to heaven.*” Initially, 


Tha-nai refuses the enticement. However, after Ee-u succumbs to Mu-kaw-lee, Tha-nai 
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gives in to Ee-u’s urging and eats the fruit. As a result, Y’wa rejected and cursed the man. 
In time illness came and, not knowing what to do, they went to Mu-kaw-lee who 
instructed them in the offerings to be made for the various kinds of sickness. The 
offerings were to be made to his servants the nats (demons) who presided over certain 
diseases and accidents.*” 

In spite of this, the Karen continued to believe that if they repented of their sin 
and ceased to do evil that Y’wa will once again have mercy on them and return to them. 
This is where the white brother comes in. He will come and bring the Book and the 
knowledge of the deliverer who will set them free from all oppression and bring them 
back into good standing with Y’wa. The fact that the Karen anticipated a King is found in 
another one of their ancient hymns that was preserved and passed down through the ages. 
It reads as follows: 

Good persons, the good, 

Shall go to the silver city, the silver town. 

Righteous persons, the righteous, 

Shall go to the new town, the new city. 

Persons who believe their father and mother 

Shall enjoy the golden palace. 

When the Karen King arrives, 

There will be neither rich nor poor.*” 

It was not until 1817 when a devout American Baptist missionary named 
Adoniram Judson came from the west by sea with his Bible that their hope was realized. 
A rough Karen man named KoThah-byu came to Judson’s home in Rangoon looking for 


work. KoThah-byu realized that the white brother with the Book had arrived and it was 


his responsibility to proclaim it to every Karen who was willing to hear. Meanwhile the 
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Boardmans, other missionaries had come to assist Judson. They were amazed at how 
quickly the Karen accepted the Gospel.*°** When. Boardman visited the Karen in their 
own villages, he was received with boundless joy and respect. He was the brother whom 
they believed was sent to show them a more excellent way, the way back to favor with 
Y’wa.*” Don Richardson writes, “By 1858, tens of thousands of Karen Christians 
awakened to the realization that they were responsible to proclaim the good news of the 


‘lost book restored’ among other ethnic minorities of Burma besides themselves!”?!” 


The Inca: 

The Inca are another ancient people group who, though considered to be a pagan 
pantheistic native civilization of South America, were once worshippers of Viracocha, the 
Creator of all things. During the reign of King Pachacuti (1438-1471) the Inca Empire 
flourished to its greatest potential. Pachacuti rebuilt the capitol city of Cuzco complete 
with palaces, forts and a temple to Inti, the sun-god that would rival Solomon’s Temple. 
He is also the one who built Machu Picchu which served as the last refuge for the Incan 
Upper-Class citizens against the Spanish conquistadors.*'! But Pachacuti’s greatest 
achievement is his spiritual insight into the God who was greater than Inti, the sun-god 
who the people of his modern culture worshipped. This so-called uncivilized king, after 
rebuilding the temple to Inti, began to question the deity of this sun-god. Pachacuti 
questioned this. If Inti is god, why doesn’t he do anything original? He always follows 
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the same path and, worst yet a tiny cloud can block him out.*'? Pachacuti questioned if 
Inti is not god, then who is? He found the answer buried in the traditions of his own 
culture, in fact even his very own father had received instruction from Him. The worship 
of Inti was simply a fairly recent departure from the purer original belief system of Incan 
worship to Viracocha, the Creator of all things.*'? Pachacuti then set out to re-establish 
Viracocha worship stating that this business of sun-god worship had gone on long 
enough. They must return to Viracocha, the One who created the sun. According to the 
website www.discover-peru.org, Viracocha was the creator, the most powerful god. It was 
Viracocha who created the first human couple Manco Capac and Mama Ocllo. He also 
created the sun, moon, sea, and the earth. He was regarded as an abstract god who lived 
in the heavens and was not represented in nature.*'* According to Jones, author of the 
Illustrated Encyclopedia of the Inca Empire, the Inca believed Viracocha to be primordial 
and nameless. He was often referred to by names that were befitting His roles. Jones 
writes that some of these names were, “J//ya (light), Tici (the beginning of things), Atun 
Viracocha (great creator) or Viracocha Pachayachachic (lord, instructor of the world).”?"° 
The revelation of Viracocha’s powerful names made such an impact on Pachacuti that he 
desired to make changes in the way the Inca worshipped. He purposed in his heart to 
replace the worship of Inti with the worship of the great creator and instructor of the 


world. 
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As a result of his findings Pachacuti called his council together and shared with 
them his discovery and presented his argument for returning to Viracocha worship. As 
recorded by author Don Richardson, in his book Eternity in their Hearts, there is a 
University of Oklahoma professor named Brundage who gives a wonderful summary of 
Pachacuti’s description of Viracocha to his council. Brundage’s summary is as follows: 
He is ancient, remote, supreme, and uncreated. Nor does he need the gross 
satisfaction of a consort. He manifests himself as a trinity when he wishes, . . . 
otherwise only heavenly warriors and archangels surround his loneliness. He 
created all peoples by his “word” [shades of Heraclitus, Plato, Philo and the 
Apostle John! ], as well as all huacas [spirits]. He is man’s Fortunus, ordaining his 
years and nourishing him. He is indeed the very principle of life, for he warms the 
folk through his created son, Punchau [the sun disk, which was somehow distinct 
from Inti]. He is a bringer of peace and order. He is in his own being blessed and 
has pity on men’s wretchedness. He alone judges and absolves them and enables 
them to combat their evil tendencies.*"® 
At the council meeting it was commanded by Pachacuti that Inti be respected as a 
near relative or a created entity. Prayer was directed only to Viracocha. The council was 
split. Some eagerly accepted Pachacuti’s logic, finding it irresistible while others, the Inti 
priests reacted with bitter hostility. A major concern of those who opposed was how the 
masses would react to telling the people that all the prayers and rituals associated with 
Inti have been futile. The immense temples that have been built at the council’s command 
and the arduous work involved in the construction was done in vain. Now they must start 
all over with Viracocha. Might this not trigger an upheaval among the people??”” 


Pachacuti, therefore caved into the politics of tribal life and ordained that the worship of 


Viracocha be confined to the ruling caste of society. Let the ordinary people continue to 
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worship Inti. It is not known if Pachacuti’s plan was for the worship of Viracocha to 
permeate down through the ordinary folk like leaven in bread dough, but his decision did 
prove to be fatal. Within a century of Pachacuti’s death the Spanish conquistadors 
mercilessly obliterated the Incan royal family and the upper-class people. Since the 
lower-class citizens had been kept in spiritual darkness, they were not capable of passing 
on the knowledge and worship of Viracocha. Therefore, the Inca’s were viewed by the 
conquistadores as a heathen people who worshipped fictional gods.*"® 

One cannot but wonder what would have happened if Christian missionaries had 
reached the Inca during Pachacuti’s reign or a couple of generations before the 
conquistadors. Like the Karen, the Inca had a prophecy that Viracocha would one day 


bring them a blessing from the west by sea. Unfortunately for the Inca, what came was a 


political conqueror and commercialist with his rapacious army.*'® 


The Santal: 

The next people group are the Santal, found in a region north of Calcutta, India. In 
1867, a Norwegian missionary named Lars Skrefsrud, along with a layperson colleague, 
Hans Borreson, located two and a half million Santal people living in the region north of 
Calcutta. Pondering how long it would take for the Santal to show any interest in the 
gospel and anxious to get started, Skrefsrud jumped right in studying the language and 


became fluent rather quickly. To his amazement, the Santal were immediately electrified 
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by the gospel message.*”° The comments Skrefsrud heard were that Thakur Jiu has not 
forgotten us after all this time. Thakur being the Santal word for genuine and Jiu being 
the word for god. The Santal sages stated that their forebears had known Him from long 
ago. Skrefsrud then questioned, “Since you know about Thakur Jiu, why don’t you 
worship Him instead of the sun, or worse yet, demons?’””' It was then that an older sage 
named Kolean stepped forward to share their story from the beginning. He stated that 
long, long ago Thakur Jiu had created Haram and Ayo, the first man and the first woman 
and placed them in Hihiri Pipiri, a place far west of India.*” The two had no clothes; they 
were naked but were not ashamed. In Hihiri Pipiri they lived in perfect peace until a 
being named Lita, who called himself their grandfather, came and tempted them to make 
rice beer and to pour part of it on the ground as an offering to Satan. Haram and Ayo then 
got drunk on the remaining rice beer and fell fast asleep. When they woke up, they knew 
they were naked and felt ashamed. To cover their nakedness they made a skirt and a 
loin-cloth from ficus leaves.*” Eventually the couple had seven sons and seven daughters 
who married and founded seven clans and moved to a place called Kroj Kaman where 
they became corrupted.*** After refusing to return to Thakur Jiu, he hid a holy pair in a 


cave on Mount Harata and destroyed the rest with a flood. The holy pair then migrated to 
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Sasan Beda which means mustard field where they multiplied, and Thakur Jiu divided 
them into many peoples.*”° 

A clan of these people referred to as “Proto-Santal” migrated to Jarpi land and 
then continued going from forest to forest until the mountains blocked their way. After 
seeking passage through the mountain and finding none, the people became faint and lost 
faith in Thakur Jiu. The people made an oath binding themselves to the Maran Buru, 
which means the spirits of the lofty mountains saying that if the spirits opened a passage 
for them, they would continue to practice spirit appeasement when they reached the other 
side. Very shortly, they came upon a passage that went through and they came to the 
plains of what is now Pakistan and India. Subsequent migrations brought the Santal to 
their modern location between present Bangladesh and India. The Santal do not worship 
the Maran Buru out of love and devotion but they worship them due to the oath of the 
Proto-Santal.*”° 

The Santal ancestors taught their children that Thakur Jiu is distinct. He cannot be 
seen with his fleshly eyes, but He sees everything. He has created all things and nourishes 
all things both great and small. He created the earth and the heavens, humans and 
animals, birds and winged things, snakes and reptiles, the fishes and crabs, and the plants 
and the trees. He is the One who brought us here and He is the One who takes us away. 
Thakur is the One who has measured out our days and until they are finished no one can 


take us away. The people of the present age mostly have forgotten Him, only His name 
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remains as they learn it from the old men who speak of Him.*’’ For many centuries the 
Santal have told the stories to their children saying if only our ancestors had not made 
that grievous mistake at the mountain and left Thakur Jiu we would still know Him today. 
Oh, how they longed to be reconciled back to Thakur Jiu.*” 

Skrefsrud and Borreson seized the opportunity to tell them that they could be 
reconciled back to him through the work of His son, Jesus Christ. Richardson writes that, 
“They found themselves with literally thousands of Santal inquirers begging to learn how 
they could be reconciled to Thakur Jiu through Jesus Christ! The possibility that the rift 
between their race and Thakur Jiu could be healed excited them to no end!”*”’ The gospel 
spread like wildfire through the Santal as many Santal converts served as missionaries to 


other tribes of Santal throughout the continent.**° 


The Shona: 

The Shona people group is located on the African continent in what was known as 
Southern Rhodesia at the time of the late Marshall Murphree’s writing. According to 
Murphree, lecturer in anthropology at the University College of Rhodesia, at the time of 
his field work, there had been in the recent years an abundance of research and studies 
that involved the aspects of what was considered the “traditional religion” of the various 
African societies in South Africa, Bechuanaland, and Northern Rhodesia. He also 


discovered that though there was a wealth of material available that presented the various 
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Christian movements by missionary groups to the people living along the borders of 
Southern Rhodesia, none had been carried out among the Shona who lived between the 
Limpopo and the Zambesi even though they constituted one of the largest people groups 
within Central and Southern Bantu.**' Because of this, Murphree decided to do his 
doctoral research on just one of those Shona societies. The one he selected was that of the 
Budjga, of north-eastern Southern Rhodesia, located immediately south of the Zambesi 
River. The focus of his field work was on the interconnections between the religious life 
and practices of the Budjga and that of Christianity. Murphree’s research took place 
between 1962 and 1964.*” 

Although there had been no reports or evidence of any Christian influence among 
the Budjga before 1911, Murphree’s research revealed some interesting similarities 
between the religious practices of this remote people group and that of the One True God 
of Christianity. According to Murphree’s field work, the Budjga believed in a trans-tribal 
Supreme Being whom they called “Mwari,” which means “God of the Cosmos.” This 
word is also used to indicate “the bearer or begetter.’”*** He also discovered a few other 
names the Budjga used in reverence to the God of the Cosmos; they are Nyadenga, which 
means “The great One of the sky,” Musikavanhu, which means “The Creator of the 
people,” Mutangakugara, which stands for “The One who existed in the beginning,” and 
finally Dzivaguru, which means “The Great Pool, or The Giver of Rain.” As can be seen 


in the meanings of these few Budjga words, Mwari is the same God the Father of our 
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Christian faith. Murphree writes, “The use of these terms gives us an indication of the 
concepts embodied in the idea of Mwari. He emerges as Creator, the source of nature, life 
and rain. He does not exist in only one locality, and He existed before creation.’*** 

Murphree also discovered that the Budjga are not a tribe whose daily lives/tribal 
lives revolve around religious worship and ceremonial practices but, there are certain 
holy days that are honored by the tribe because they are seen as sacred days unto Mwari, 
and to break one is as an affront to Him. Most of the tribe’s daily spiritual needs are taken 
to the local “mhondoro.” As listed in Murphree’s book, a Mhondoro is a living person of 
the Chief’s lineage who is said to be the living medium in whom the spirit of the Chief 
speaks.**° But, the important concerns, as in a drought for example, are taken directly to 
Mwari. 

Murphree reports that Christianity was first introduced to Budjga by a medical 
missionary doctor of the Methodist Episcopal Church in 1911. Gurney initially 
established a church about 200 miles south of Budjga but after acquiring an old police 
camp in the Mtoko District he was able to establish a mission on that site as well. Much 
later, in 1922, Reverend Wilfred Bourgaize was posted at the Mtoko District site where 
he remained until his retirement in 1956. During his tenure he was able to build up a 
network of village schools and churches throughout the Budjga.**° It seems, according to 
Murphree, that much of what the Methodist’s imparted to the Budjga concerning 


Christianity was fairly consistent with many of the regulations they practiced in regard to 
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community life. A few of the similarities that existed between the two are the 
foreknowledge of the Great High God whom they called Mwari, the belief in a 
post-mortem existence of the individual, the communication between God and humanity, 
a subjective spiritual experience as well as the belief of premarital chastity. However, 
there were also some sticking points where the faith of the Methodists fell in contrast to 
the beliefs of the Budjga. One dissimilarity was the fact that the Budjga were polygamous 
and another was their use of tobacco and beer drinking which was an important aspect of 
some of their social and spiritual ceremonies.**’ In spite of these minor obstacles 
Christianity began to spread through the region one individual at a time thanks to the 
establishment of more schools and churches where they could reach the parents as well as 


the children.**® 


The Inuit 

The last people group referenced in this chapter is the Inuit, located on the 
northern shore of the Baffin Island, which lies between Greenland and the Canadian 
mainland. According to Encyclopedia.com, traditionally, the Inuit were divided into 
geographical groups. The individual groups or bands were connected through kinship 
ties, but they were without any formal leadership. In the ancestry of this people group 
their leadership, spiritual, and medical needs were met by a Shaman. A Shaman was 
usually “called” to the position while experiencing an ecstatic trance. The trance would 


be initiated by a drumming beat from the current Shaman as he summoned the spirits to 
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the house where the séance was taking place. The prospective shaman would then enter a 
trance where he would be devoured by a polar bear or a big dog while alone in the 
wilderness. After having been revived from the trance, the prospective shaman was now 
ready to become master of the various spirits.*” The Shaman would advise the clan when 
it was time to break camp and move to another location which, usually had to do with the 
availability of food. The shaman was also the one who interpreted and explained spiritual 
things to the people.*”° 

There is one clan of the Inuit people whose story of their shaman’s encounter with 
the miraculous resulted in their following of the God of Heaven. The story is shared by 
the grandson of the shaman whose desire to know the truth about Jesus was answered in a 
personal and miraculous way. The grandson, Joanasie Benjamin Arreak, shares the story 
simplistically, and has permitted authors George Otis, Jr., and Paul Scotchmer to publish 
it in a story that enables children to experience the truth of the amazing encounter his 
grandfather had with God. The story as written in The Seal of Faith" is explained as 
follows: 

There was a shaman named Angutirjuaq. Like all other shamans, one of his 
responsibilities was to guide his clan spiritually and to keep them advised on spiritual 
matters. One day, Angutirjuaq had an encounter with an Inuk who had come up from the 
South. This Inuk spoke of a religion he had never heard of before. It had to do with a man 


named Jesus who was said to be the Son of God. Now, Angutirjuaq did not understand 


33° Intuit Religious Traditions, https://www.encyclopedia.com. 
*° Encyclopedia.com, Intuit 
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the things this Inuk spoke concerning this new faith but because he was diligent in his 
responsibilities to the clan, he felt as if he should investigate this religion a little further. 
As Angutirjuaq pondered this new faith, his inward parts moved and churned inside him. 
One day, as this churning was happening on the inside of him, he had a vision. In the 
vision he traveled a long journey in search of the Truth. Eventually, after travelling what 
seemed like a great distance, Angutirjuaq found a place where light and dark came 
together. At this point, he was unable to climb into either the light or the dark, therefore 
he climbed up into a gap that was between the two. He climbed up and up until he 
reached a place where there was a door, but he was unable to enter in. It was at this point 
that the vision ended. Angutirjuaq continued to have the churning sensation inside of him 
and decided that, if he pursued this Jesus, he would be able to enter the door and learn of 
this spiritual mystery. He therefore began to give himself over to the search for this Jesus. 

Now, when an Inuit wants to give their whole heart over to something they make 

a ritual. Therefore, Angutirjuaq decided he would kill a seal so that the people of his clan 
could all share in its meat and blood together. The killing of this seal would also serve as 
a sign. Angutirjuaq told his clan, “I will go and hunt a seal. If I catch one, it will be the 
sign that I am to practice the ways of the Inuk’s god. If I do not catch a seal, that too will 
be a sign that I am not to follow this new faith.”** The story continues as saying the very 
same night that Angutirjuaq advised his clan, he set out on his quest to find a seal. He 
knew it would be difficult since it was the season of snow and the night sky was dark, 
without a moon or stars, but full of heavy clouds. But, if this god were calling him, he 


would provide the seal regardless of the conditions. So, Angutirjuaq set out on the frozen 


*° George Otis Jr. and Paul Scotchmer, The Seal of Faith (Lynnwood, WA: TransformNations 
Media, 2002). 
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ocean in search of a seal’s breathing hole. Amazingly enough he found one, but since 
there was no seal present, he would have to sit and wait. Angutirjuaq built himself a wall 
of ice to help protect him from the chilly wind and settled in to wait for a seal. As he 
waited, he fell asleep and went into dream, it was the same as the vision he had 
experienced earlier. When he awoke, he looked down at the breathing hole, but 
something was different. He could now see his shadow. This was strange seeing how it 
was on a dark, moonless, cloudy night. Suddenly, the area all around him got brighter and 
brighter and looking up, he saw three beings that looked like they had wings. These 
beings were going around in the sky and light was coming from them. The beings did not 
speak but Angutirjuaq knew why they had come. As soon as they left a seal came up out 
of the hole. Angutirjuaq harpooned it and took it back to the camp to prepare it for his 
clan. This is how the Inuit of Arreak’s ancestry began to follow the God of Heaven.** 

It was not until sixty years after God revealed Himself to Arreak’s grandfather 
that a missionary arrived to impart the rest of the story to this Inuit clan. In the late 
1920’s, the Reverend John Turner arrived to what is known as Pond’s Inlet, the same 
place where Angutirjuaq had his encounter. Turner established a school where he taught 
the people using the Bible as the textbook. He also erected the first church in the area. 
After learning the Inuit language, he translated the Bible into Inuit so the people could 
read the Word for themselves in their own tongue. Turner was loved by the people and 
was known as God’s man in the Artic. He died while still a young man when his shotgun 


accidentally discharged shooting him in the face. Though gone from the Inuit people, his 
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memory lives on, and his love and influence are still felt as Turner’s church continues to 


thrive.*4 


Conclusion 

Evidenced within the short discourses on each of the various people groups there 
was one aspect that stood out. All the separate groups, regardless of where they were 
located, believed that there was a monotheistic Creator God who revealed Himself to an 
ancestor. Additionally, embedded within their encounters with the Creator God was the 
fact that this God also spoke to the ancestors. Another thought that may seem even more 
amazing is that the ancestors knew that it was the One True Creator God who had spoken 
to them. 

Even though these people groups had a knowledge of God they did not have the 
teaching and understanding necessary to go deeper in their intimacy with God. Most 
awaited the “man” who would be sent by God to finish the story. Yes, they knew there 
was a God, mostly by the stories of their ancestors but it could also have been by the 
witness that was pointed to by nature, the stars, the sun, and the seasons. They also knew 
that He is eternal in His power, but man needs more than just the knowledge about God. 
Humanity needs a personal Redeemer, someone to make them right with the One True 
God. Someone who will bring reconciliation and peace between themselves and their 


Creator. 


4 www.youtube.com/watch?v=-wDL52hYnwe. “Transformations II: The Glory Spreads.” 
Directed by George Otis Jr. and Mark Morache. The Seal of Faith, The Sentinel Group, 2001. Told by Dean 
Jones, Buzzy’s Worldwide Recording, Los Angeles, CA. 
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Just as these other civilizations awaited further teaching in order to complete their 
knowledge so that they could worship the One True God in spirit and in truth, there are 
people today who need teaching so that they can know the full story about God the 
Redeemer and have confidence in hearing from and being led by Him. The 
transformation that took place among both the Karen and the Santal because of the 
hearing of the Gospel produced both cognitive and behavior changes in the character of 
the people groups. Both the Karen and the Santal went on to spread the Gospel to the 
other tribes in the area. It is this same degree of change that can be produced in the 
participants of my project. When a person’s thinking changes it affects how he/she feels 
about him/herself in both their relationship with God as well as with others. Then it is 
expected that his/her behavior will begin to change. 

This is where the concept of Cognitive Behavioral Theory applies. Hanan Parvez, 
founder and author of PsychMechanics writes that, “According to Cognitive Behavioral 
Theory, thoughts are changeable and by changing thoughts we can change our feelings 
and ultimately our behaviors.’**° Parvez goes on to say that “It also works in reverse. 
Changing our behaviors can also lead to changes in how we feel and ultimately in how 
we think.” This is the process of sanctifying grace which takes place at different paces 
in each person as a result of the Spirit’s indwelling presence. God spoke of this 
indwelling through the Prophet Ezekiel when He told him of His future plan that those of 
us in the Church Age can now take advantage of. Through the Prophet Ezekiel, God said 


that He would give humanity a new heart and put a new spirit within them (Ez 36:26). 


*5 Hanan Parvez, PsychMechanics: Exploring the Forces that Shape the Human Psyche. 
www.psychmechanics.com/cognitive-behaioural-theory-cbt-in/. 
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This new heart is now available to all through God’s self-revelation to humanity as found 
in the incarnation of His Son, the Lord Jesus Christ. Upon Jesus’ ascension back to the 
Father the Holy Spirit was sent and through the born-again experience the deeper 
revelation and knowledge of God can be known to all who desire it. Scholar Douglas 
Stuart writes that, “One can only receive, not produce righteousness. God will 
accomplish this purification and renewal of His people for His own sake, not theirs.”**” 

This theory was true of at least two of the people groups, namely the Karen and 
the Santal. Their thinking changed when they, for varied reasons, deviated from Creator 
worship to Creation worship. When deviations or distortions occur, they cause people to 
lose touch with the truth as they substitute a perceived or false truth in its place. This can 
lead to feelings of unworthiness, self-rejection, condemnation, and social insecurities. 
This type of thinking can be seen in both the Karen and the Santal people groups. Both 
spoke of feeling as if they were unworthy of approaching the One True God due to the 
sinful decision made by their ancestors. The one thing that kept them going was the 
prophecy of a “brother” who would come from the west and teach them how to regain 
favor with God. When the missionaries came in and taught the people about God’s 
amazing grace their thinking process was changed. Right teaching entered in and 
produced right thinking. Their thinking changed and in return their behavior changed. 

This is what Cognitive Behavioral Theory seeks to do. It endeavors to break the 
cycle of false information or a false truth that someone believes and replace it with the 


truth that disconfirms their false perceptions.*** With both the Karen and the Santal it was 


7 Douglas Stuart, The Preacher s Commentary: Ezekiel (Nashville, TN: Thomas Nelson 
Publishers, 1989), 329. 
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their wrong beliefs that governed their worship of the false gods. Even though they knew 
it was wrong, they believed they had to do it to satisfy the demons so they could survive. 

This process is pertinent to this project on hearing God because there are many 
students in the context who are living out their lives based on false truths. Parvez states 
that, “Experiences such as being abused, rejected, criticized, and getting bullied shape 
how people perceive themselves and the world around them.”*” The result of these 
cognitive distortions is an identity that is formed from receiving those actions. Feelings of 
inadequacy and unworthiness are taken on even though they are incorrect.*°’ For many, 
these false truths are visible through their behavior. Sometimes people believe that their 
previous sin will keep them away from God as we saw regarding the Karen and the 
Santal. But what these young students need to know is that there is nothing they can do 
on their own to earn God’s love, it is just received. Once the Karen and the Santal heard 
the rest of the story they became empowered by the new way of thinking. They began to 
see themselves as God saw them which resulted in the spread of the Gospel to the other 
tribes. This same result can be achieved by the students within my context. Once the 
students understand the need to become born-again and learn about their righteous 
position in Christ, they will begin to think and act differently. Through their newfound 
revelation they will be able to be sensitive to the Holy Spirit and how to hear His voice 
and be led by Him. Of course, this does not mean to say that every student will 


experience this change immediately or even at all. Some students may reject the whole 
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idea now, but as time progresses, the Holy Spirit will bring it to their remembrance. The 
outcome lies between God and the student. 

Author and minister Randy Clark records in his book, Supernatural Missions: The 
Impact of the Supernatural on World Missions, a list of factors that pertain to how 
cultures change. Included in this list is the idea that it takes an integrated approach to 
studying a people group that should include their social and cultural characteristics.**! 
This is exactly what cultural anthropology does; it deals with all the dimensions of a 
people. Asa result, the teacher/believer can communicate the Gospel message in a way 
that is appropriate and understandable for the receptors.*”” 

Clark indicates that with the insight gained from the study of cultural 
anthropology the presentation of the Gospel can be woven into the environment in a way 
that does not regard the people group or context as inferior, but rather it gives the teacher 
a clearer perspective of how to integrate the gospel into the current feelings, values, and 
worldview that will invite conversation instead of resisting it.*°? A valuable nugget to be 
learned from this study that can have a positive influence on the reader of this document 
is the fact that upon entering a new culture one has to experience and gain knowledge of 
the social behavior and mindset of the context.** This I learned upon my arrival to the 
LCCA where this project was taught. The training I obtained from my undergraduate, 


graduate, and pastoral tour of ministry did not prepare me for the atmosphere of teaching 


351 Randy Clark, Supernatural Missions: The Impact of the Supernatural on World Missions 
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senior and middle high school students. One cannot go into an environment with a view 
of others based on one’s own values and assumptions. One must first do a measure of 
observation and then prayerfully seek the understanding on how to minister in the 
context.**> Even though Clark is writing primarily for the missionaries who travel to 
far-away lands and my context is here in the USA, the realization was that there are 
societies within a society. It is for this reason the study of cultural anthropology was an 
asset not only to me and this study but can potentially be an asset to any 
believer/teacher/missionary who is trying to evangelize in whatever context God has 


called him/her. 
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CHAPTER SIX 


PROJECT ANALYSIS 


Introduction 

Every student who participated in the course believed there was a Creator God, 
but many did not believe they could communicate with Him personally, even though they 
all believed in prayer and praying for others. The students believed that they could pray, 
and that God would listen, but it was a toss-up whether He would act on it, and they 
certainly never expected God to speak back to them. They also believed that He would 
respond to their prayers any way He chose to, but they were on their own to get through 
life. These students claim to hold to Christian beliefs but in many instances, it seems as if 
their responses to the written assignments contradicted what was stated during the open 
discussion sessions. What became apparent as the project progressed was that the 
students lacked the knowledge of how to develop a relationship with God and that He 
desired to have an intimate relationship with each one of them individually. 

Many of the beliefs held by these students in this context falls in line with some of 
the findings of the survey taken by the Barna Group. The main beliefs those interviewed 
by the Barna group followed were that God was a distant God who remained distant from 
their lives but would, at times of His choosing, intervene. They believed that He also 
allowed “good people” into heaven which reveals a works mentality, indicating that 


Jesus’ death on the cross and His once for all propitiating sacrifice was not enough. This 
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one belief by itself opens the door for the various false religions and Christian cults that 
the enemy uses to lead people away from the Truth. It is because of beliefs like these that 
the foundational chapters were of significant importance to the overall success of the 
project. 

In Chapter Two, the biblical passage chosen to support this project was Jn 10: 1-6. 
In this passage Jesus stated that the sheep know His voice and follow Him; another, and a 
stranger they will not follow. The theme of this passage is the movement of the sheep 
because of hearing the shepherd’s voice. This movement is the result of two basic 
elements: recognition of His voice and obedience. 

Recognition of the shepherd’s voice is of primary importance in this passage. The 
sheep know the shepherd’s voice and will not follow another. This is the result of the 
intimacy that has developed from abiding in the shepherd’s care. At the time of John’s 
writing, shepherding was a particularly important occupation for ancient culture. For this 
reason, the hearers would have understood the relationship that develops between a 
shepherd and his sheep. They would have known that after recognizing their shepherd’s 
voice the sheep go to Him and then follow along as He leads them out of the corral to 
fresh water and grass. In this ancient culture, the shepherd also provided protection from 
thieves and wild animals. He would soothe their scratches and sunburn with olive oil. As 
a result of the shepherd’s loving care, the sheep learned to trust, depend upon, and obey 
the shepherd in the everyday events of their lives. 

The concept of this relationship is no different for the students of our modern 
culture. In fact, there are many times in Scripture where the followers of God are 


compared to sheep. Like the sheep of the passage, recognition of the shepherd’s voice is 
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of primary importance for our modern culture. Though we may not need protection from 
an actual wolf looking for its next meal or the removal of briars from our wool, there is a 
very real enemy who lurks and attacks to destroy our lives in addition to the many voices 
of life itself surrounding and calling for us to come in their direction. 

Students can learn to hear the Shepherd’s voice and develop intimacy with Christ 
after becoming born-again, but that intimacy develops over time. Not just time as 
measured in hours, days, months, or years, but also time spent in the presence of the 
Shepherd through prayer, Bible study/reading, and communing in the presence of the 
Holy Spirit. The result of abiding in His presence and learning to recognize His voice 
leads to the second element which involves reaching out in obedience to His call to 
service and ministry to others. One example of this movement can be seen in the person 
and ministry of Woodworth-Etter. Woodworth-Etter was a woman who, as a result of 
abiding in the Shepherd’s loving care, moved out in service to others in a dynamic 
ministry that spanned four and a half decades. She is the historical figure for this project 
and the outcome of her relationship and obedience to God’s voice are the subject of 
Chapter Three. 

Woodworth-Etter was a woman who, like many of us, allowed the devil to speak 
negative lies into her life. Eventually though, because of her continual abiding in the 
presence of the Holy Spirit, she rose, and followed the Shepherd where He led her. His 
leading was into a ministry that resulted in healing, receiving redemption, and the 
outpouring of the blessings of the Lord upon thousands of people. Woodworth-Etter was 
not an educated woman that had come from a well-to-do family or the high side of town. 


She was born in the mid 1800’s during a time when women were not permitted to vote, 


134 
let alone travel the country and preach the gospel. That was men’s work. All odds were 
against her. She faced ridicule, opposition, and attacks from all sides including her 
husband. But she knew what God had told her and because of the love relationship she 
shared with Him, she moved out in obedience. Her story was a positive influence for all 
the students, not just the girls. Many students at LCCA suffer from various setbacks 
because of both their local cultural communities as well as their family’s social and 
economic status. Many of these students are already experiencing the effects of these 
obstacles as evidenced through their self-esteem and sense of self-worth. To hear how 
Woodworth-Etter was able to overcome the obstacles faced during her life gave 
testimony that God was able to do similar things for them. 

However, Woodworth-Etter’s successful ministerial testimony could not have 
taken place if she had not first become born-again. This is where the ministry of the Holy 
Spirit was of extreme importance for this project and the reason that Pneumatology was 
the theological doctrine chosen for Chapter Four of this project. It is the Holy Spirit, who, 
through God’s prevenient grace, draws the student/sinner into a personal relationship with 
Christ. Upon the sinner’s acceptance and profession of faith in Christ’s redemptive work 
at Calvary, the Spirit begins His sanctifying work in the believer for preparation of 
ministry work. Since there were students who did not know Christ as Savior, they needed 
to be educated on the necessity of becoming born-again and exactly what that meant. 
Even those who claimed to be born-again did not know what it meant; therefore, the work 
of the Spirit was divided into two sections. The first being the ministry of the Spirit in 
revealing to the unbeliever his/her need for redemption. This included the concept that 


after a person becomes born-again, he/she is sealed by the Holy Spirit who is also the one 


135 
who continues to reveal the life and resurrection power of Christ to the believer. He is the 
Spirit of life who teaches and guides the believer into intimacy with the Father and the 
Son. The second section revealed the attributes and Personhood of the Holy Spirit. It 
explained that the Spirit, as the Third Person of the Trinity, is God just as the Father and 
the Son are and, through His abiding presence, is the One who communicates with our 
spirits. It is the Spirit who leads the believer through the divine learning process of 
sanctification. It is through this especially important process that the believer learns to 
recognize the voice and inward witness of the Holy Spirit. 

In addition to the particularly important ministry of the Holy Spirit as our lifeline 
to the Father, the Apostle Paul tells us in the Book of Romans of another witness to the 
glory and awesome power of God; the witness of creation itself. To give testimony to the 
greatness of God through His creation that we see around us cultural anthropology was 
the chosen discipline for Chapter Two. Cultural anthropology was important to the 
project because it gave evidence that God desires to communicate with humanity and to 
be known by them in remote areas where there was no evidence of a prior Judaic or 
Christian witness. It supports the idea that people, especially born-again believers should 
be hearing from God. There were students who participated in the project who believed 
themselves to be too insignificant for God to be concerned with them. However, through 
the witness of the people groups studied, the students now understand that God desires to 
be in intimacy with all humanity regardless of where they live, their economic or their 
family’s social status. The evidence of His presence and the practice of God-worship 
among some of the most remote people-groups of the world, some of whom were 


considered heathen, spoke volumes of the love and value that God places on everyone 
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regardless of his/her past or current condition. This not only bears witness to the fact that 
God desires to make Himself known and be in intimacy with humanity, but it also 
supports the idea that students today can and should be hearing from the Holy Spirit. 

It also confirms the truth that the devil has been and still does use condemnation 
to manipulate God-followers to keep them away from Him. In the people-groups 
presented the ancestors sinned against God. The guilt and shame were then passed on and 
compounded by the devil through condemnation. They felt too shameful and too guilty to 
approach the One True God, so they created other lesser gods to have success in life. 
However, even as the generations passed, there was the hope of the Redeemer who was to 
come and help them get out from under the bonds that oppressed them. 

The same is true for a few of the students in this context. There were feelings of 
shame, condemnation, and discouragement that kept them away from God. Some were 
trying to just do the right thing, while there were others who just did not care at all. 
However, in this project the students were taught that God is able, through the Holy 


Spirit, to bring hope to the hopeless, strength to the weak, and direction to the lost. 


Methodology 
In addition to my own experience with the student body on campus I gleaned 
information from the context associates to help formulate the project sessions in a way 
that would be beneficial to the students. In addition to that of the context associates, 
information from the Barna survey was also used. As a result, the order of the project 
sessions beginning with becoming born-again and ending with the training of the human 


spirit and building one’s relationship with the Holy Spirit was established. The project 
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sessions were embedded into a school year elective Bible course. The project was 
formatted as part of a 16-week semester long elective course chosen by the student in 
cooperation with his/her parent/guardian and the school’s academic advisor. Since this 
project is part of an elective course in a classroom environment, the project consisted of 
two, one-hour sessions on two consecutive days of the week. The other three days of the 
week consisted of supportive events from Scripture as they pertained to each respective 
project session. This elective course began with examples from Scripture that showed 
God speaking to the biblical characters. These examples led to the project that consisted 
of a six-week workshop that began with a brief description of the need to become 
born-again. It then presented who the new believer is in Christ. The project then moved 
progressively through who the Holy Spirit is, to the three-fold nature of humans, and to 
the training of the human spirit in session five. Session six was a teaching on building 
one’s relationship with the Holy Spirit. Finally, sessions seven and eight were intended to 
be opportunities where the participants could practice the spiritual disciplines of prayer, 
study, and Lectio Divina, however, these sessions were not completed. The projected 
result was the intention that after completing the course, the students would continue to 
practice the disciplines presented in the workshop and would as a result, begin to 
experience the voice and leading of the Holy Spirit with confidence in every aspect of 


his/her life. A brief overview of each session is listed below. 
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Project Sessions 


Session #1: The New Birth Experience 

In this session students received instruction on the mystery of becoming 
born-again. The Scripture highlighted was Jn 3:1-8. In this passage, Jesus explains that it 
is necessary to be born-again to participate in the Kingdom of Heaven. Though one may 
not need to be born-again to hear the voice of God, one must be born-again to participate 
in the Kingdom. This session revealed God’s prevenient grace drawing the sinner into a 
personal relationship and discussed the ministry of the Spirit in the life of the unbeliever. 

Focused Journaling began in this session. Each student was assigned a journal 
with a number on it. These journals were handed out at the appropriate time and then 
re-collected at the end of the journaling sessions. The focused journaling questions were 
aimed at the information covered in each respective session. Each question enabled the 
students to express their feelings and opinions based on the covered material as well as 
any doubts or unbelief. The journaling was an opportunity for the students to express 


themselves privately apart from the knowledge of the other participants. 


Session #2: The Believer s Position in Christ 

This session involved the rights of adoption (Rom 8:14-16). This session talked 
about the exchange of the sin nature with God’s divine nature upon becoming born-again 
as well as the believer’s position in Christ. It taught, at justification the human spirit is 


recreated, and he/she receives God’s divine nature and becomes the righteousness of God 
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in Christ Jesus. When the Father looks at the born-again Christian, He sees him/her 
through the finished work of the Cross and clothed in Christ’s glory. His/her inner being 


has become new, re-created by the Holy Spirit. 


Session #3: The Holy Spirit, Who Is He? 

This session presented the Person of the Holy Spirit and His ministry in the life of 
the believer. It included an overview of the Trinity/Godhead and explained that the Holy 
Spirit is God. The session explained God’s omnipotence, omnipresence, and omniscience. 
It also expressed the Spirit’s role in Jesus’ life and ministry from His conception through 
His death, resurrection, and ascension back to the Father. This session also included the 
personality of the Spirit; that He can be grieved, quenched, and that He has a will. It 
ended with a section on the ministry of the Spirit to the unbeliever/unbelieving world 


from Jn 16:7-11. 


Session #4: The Three-fold Nature of Man 

This session presented the tri-fold nature of man who has been created in the 
image of God. Man/woman is a spirit who has a soul and lives in a body. Humanity was 
designed to experience the presence of God in wholeness through the natural senses of 
the body and soul but, these are to be renewed and put under control of the born-again 
spirit and the Word of God. Only one’s spirit becomes born-again upon accepting Christ’s 
death on the Cross as the payment for one’s sin debt. One’s flesh/body needs to be put 


under the control of the inner-man and the renewed mind. The un-renewed mind is 
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re-trained by replacing the old thinking with that of the Word of God. This is a process 
that takes time and will run the course of one’s lifetime upon this earth. 

It also taught that the born-again believer is led by his/her spirit in three ways: the 
inward witness, the inward voice, and the voice of the Spirit Himself. The leading or 
word from the Lord can come through the written Word, a prophetic word, a dream, a 
vision, through nature, or a song. Regardless of the way the knowledge or awareness, it is 
always by means of one of the three spiritual vehicles. God is a Spirit, and He speaks to 
our spirits. This session discussed the difference between conviction and condemnation. 
It taught that condemnation is where the devil deceives people and causes them to think 
they are unworthy to receive anything from God and that they certainly cannot expect to 
hear from Him when they have just committed an act of sin. Since many believers 
confuse the sin nature with the random act/acts of sin as a behavior, this session also 
taught the difference between them. Believers have been saved from the guilt and penalty 
of sin (1 Cor1:18) and then can be saved from the habit of sin through the renewing of the 


mind and the crucifixion of the flesh. 


Session #5: Training the Human Spirit 

This session involved strengthening and training the human spirit to be led by the 
Holy Spirit. It taught that since the Spirit guides and speaks to us through our inner man, 
we need to be more heart/spirit conscious. By this I mean that we are to understand that 
we are more than just mental and physical beings. We are more than just a mind and a 
body. This strengthening and training involves both the presenting of one’s body as well 


as the renewing of one’s mind. The basis for this is found in Rom 12:1-2. To present our 
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bodies, we must learn to crucify the flesh. This includes our outward physical conduct 
and the impression we make in this world through our lives and behavior. The other part 
of this is the renewing of the mind. This means to renew qualitatively and involves a 
complete renovation of one’s thinking. It includes meditation on the Word, practicing the 


Word, and giving the Word first place in one’s life. 


Session #6: Building Your Relationship with the Holy Spirit 

In this session the students learned how to enjoy the presence of the Holy Spirit 
wherever they go. This is done by communing with the Holy Spirit as one would an 
intimate friend. It includes sharing one’s heart and deepest thoughts with Him as well as 
joining Him in ministry, with the Spirit as the Senior Partner. This session also taught the 
disciplines of fasting, prayer and journaling, meditation, Bible study, and Scripture 
memorization. The students were introduced to lectio-divina. Participants were 
introduced to the concept of journaling their prayers for the benefit of personal reflection. 
Students were permitted to share their results if they felt led to do so. Participants were 


never required to share intimate details and any sharing was done so on a volunteer basis. 


Implementation 
This project was taught to fifteen high school age students in a Christian school as 
part of an elective Bible course. This was a multiracial group and included students of 
both the male and female genders. Though it is a Christian school, not all the students are 
born-again or have any Christian background. Among the participants there were four 


who professed to attend church on a regular basis. For the project sessions to be both 


142 
pertinent to the course and the DMin project, it was placed within a course on Bible 
history as depicted in a study that evaluates man’s ability to obey the revealed will of God 
throughout Scripture. This course is not intended to be one that teaches 
dispensationalism, however the term dispensation is used as a means to divide the testing 
periods of man. This study will begin with the current dispensation in which we live, the 
Dispensation of Grace. For completing the project within the time frame of the DMin 
guidelines, it was necessary to start with the current Dispensation of Grace and upon 
completion revert back to the first dispensation, the Dispensation of Innocence and move 
through the remaining dispensations in order through the Old Testament. 

Due to scheduling and class requirements, the course was presented in two 
separate class periods with nine project participants in one class and six project 
participants in the second class. Since the class periods are an hour long each day through 
the school week, each session was divided into two, one-hour periods on two consecutive 
days. For example, the class session on Tuesday would be project hour one and then 
project hour two would take place in Wednesday’s class session. During the first project 
hour for each of the respective sessions, the students were permitted to participate in an 
open discussion based on a specific question that pertained to the session. In addition to 
the open discussion questions presented for each project session, there was also a 
journaling question that students were required to complete. The students were 
encouraged to write about what he/she really felt about the topic and not just what I 
wanted to hear or what they felt they had to say because of their peers. Often, during an 
open discussion period there are students who, by their natural personality and character, 


are more responsive to the opportunity to express their opinions, dislikes, and likes more 
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than others. Often, shy students must be encouraged to express their beliefs. This is 
where the personal journal questions were believed to be of significant importance. The 
students who are not comfortable speaking out in class would have an opportunity to 
write their feelings in a way that is not compromised or exposed. Journaling was also a 
way that allowed the student’s identity and integrity to be maintained while allowing 
him/her a way to participate in expressing his/her views on a specific topic that prevented 
the potential for ridicule or rejection from his/her peers. The use of a post-project 
questionnaire was also helpful in seeing if any additional knowledge was gained from 
participating in the project sessions or if the sessions had been beneficial to the students. 
This information was gathered by comparing the student’s response to the post-project 
questionnaire with the responses from the pre-project questionnaire. The final method 
used for gathering data was to be by means of personal interviews but were not 
completed due to time constraints. 

I chose to use these methods of acquiring data to accommodate the different 
personality types. Not all people or in this context, students, respond the same or even 
learn the same. It was my desire to make all the students feel that their opinions and 
feelings about the different session topics were valuable and worthy of expression. 

Because this project was incorporated into a regular curriculum course there 
needed to be tests, quizzes, and homework as a standard to grade the students by 
regardless of whether the student was participating in the project or simply just taking the 
course. Therefore, Thursdays and Fridays and sometimes Mondays of each week were 
used alternately as needed for review as well as for quiz and testing days. Homework 


assignments were also given that pertained to the topics and stories within the course. 
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Compatible Scriptures and Bible stories were included in each chapter to reinforce the 
concept being taught in the workshop sessions. These biblical stories were also taught on 
either a Thursday, Friday, or Monday depending on how the sessions progressed. 

As stated, each workshop consisted of two, one-hour long sessions imbedded 
within a semester long course in a textbook format to make the course like what the 
students were used to studying. Therefore, to facilitate communicating the project to the 
reader, each week in which the project session falls will be referred to as a chapter. For 
example, week one will be referred to as chapter one, week two as chapter two, etc. The 
project was implemented as follows. The pre-course questionnaires were completed 
during the week of August 22 through 26, 2022. 

The course began on Monday, October 29, 2022, with an introduction to hearing 
from God. In the introduction the examples of Adam and Eve, Noah, and Moses were 
used to show how God spoke to His children even back in the Old Testament, before 
humans had the opportunity to become born-again. The last example used in the 
introduction was that of the biblical passage that was chosen for the project itself, Jn 10: 
1-10, 27. On Tuesday of the first week, chapter one began with hour one of session one. 
Hour one included the born-again experience and the Scripture passage of Jn 3:1-8. The 
conversation between Jesus and Nicodemus and the concept of what Jesus meant by 
“entering the Kingdom of God” was explored. Wednesday was session one hour two. 
Hour two was about the indwelling presence of the Holy Spirit because of becoming 
born-again. The focused passage for this hour was Jn 14:15-23. Throughout the project’s 
workshops, the last fifteen minutes of the hour two sessions were used for the completion 


of the focused journaling questions. Thursday of this week was spent in open discussion 
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on the topics of tolerance versus relativism. Tolerance was defined as permitting 
something that you disagree with while at the same time, respecting the other person. 
Relativism was defined as everything is right sometimes, but nothing is right all the time. 
The context of this discussion was based in the exclusivity of Jesus as the only the way to 
heaven and having to become born-again to participate in the kingdom of heaven. On 
Friday of this week a review of the Introduction and chapter one was completed for a test 
on the following Tuesday. 

Since Monday September 5, 2022, was Labor Day, the test for the introduction 
and chapter one was given on Tuesday, September 6 2022. Chapter two, session one, 
hour one then began on Wednesday, September 7 2022, with the born-again believers’ 
position in Christ. The two passages of Scripture for these workshop sessions were Rom 
8:14-17 and 2 Cor 5:17-21. In this hour, the students learned about adoption in the 
Roman Empire during the writing of the Book of Romans. Also included was a reference 
to adoption in the state of Florida as well as the fact that adoption was something not 
readily seen in the Jewish Tradition based on Dt 25:5-6. The students examined the 
encounter that Saul of Tarsus had on the Road to Damascus and discussed how that could 
be referred to as his conversion experience. On Thursday of week two hour two was 
completed. This session included the righteous position of the believer in Christ because 
of His redemptive work as found in 2 Cor 5:17-21. The students learned that God is 
always the initiator in the relationship and that He chooses us. The students also learned 
that God has a specific plan for each of us and that He is not surprised by anything about 
us. Just like Saul of Tarsus, God knows what He is getting when He draws each of us into 


a relationship with Himself. Hour two also included the inheritance of a child of God. 


146 

Students were taught that included in the benefits of the inheritance there was also the 
right to suffer for being God’s child. The three main points discussed were rejection from 
the world (Jn 15:18-19), rejection from friends and family (Mt 13:53-57; Mk 3:20-22) 
and finally rejection because one’s own poor decisions and mistakes made after becoming 
born-again. Students openly discussed the consequences of hypothetical decisions and 
whether they are good or bad choices. This was done to help them realize that 
decisions/choices come with consequences. We finished week three on Friday with the 
story of Lot and the destruction of Sodom (Gn 19:1-16). On Monday of week three, 
students had a review of the topics studied in chapter two and took a test on Tuesday, 
September 13, 2022. 

Week three, chapter three, began on Wednesday. This chapter focused on the Holy 
Spirit and who He is as the Third Person of the Trinity. Hour one of session three began 
with a look at the attributes of the Holy Spirit as in His omnipotence, omniscience, and 
omnipresence. It also included the importance of the Spirit in the life and ministry of 
Jesus from His conception down through His ascension back to the Father. Hour two of 
session three was completed on Thursday and included the qualities of the Holy Spirit 
and presented the difference between personality and corporeality. This chapter also 
included an additional section on the ministry of the Holy Spirit in the life of the 
un-believer. 

Week four, chapter four, titled The Three-Fold Nature of Man began on Monday, 
September 19, 2022, with hour one of session four which presented the ministry of the 
Holy Spirit in the life of the believer and included the difference between sin and the sin 


nature. Up to this point both class periods were running in unison with the course 
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sessions. However, this week the second class presented a question upon arrival that I felt 
needed to be addressed. I will expound on this in a moment but for now the first class 
began the chapter in sync beginning with the first hour session. Hour one of session four 
also presented the tri-fold nature of man who has been created in the image of God. The 
students learned that man/woman is a spirit who has a soul and lives in a body. Humanity 
was designed to experience the presence of God in wholeness through the natural senses 
of the body and soul, but these are to be renewed and put under control of the born-again 
spirit and the Word of God. They were taught that only one’s spirit becomes born-again 
upon accepting Christ’s death on the Cross as the payment for one’s sin debt. The 
un-renewed mind is re-trained by replacing the old thinking with that of the Word of God. 
Students also learned that this is a process that takes time and will run the course of one’s 
lifetime upon this earth. Presented in the second one-hour session of chapter four was the 
teaching on being led by the Holy Spirit through the means of the inward witness, the 
inward voice, and the voice of the Spirit Himself. The students were taught that the Lord 
can speak or lead a believer through the written Word, a prophetic word, a dream, a 
vision, through nature, or a song. Regardless of the way the knowledge or awareness 
comes, it is always by means of one of the three spiritual vehicles. God is a Spirit, and He 
speaks to our spirits. Included in this chapter were examples from Scripture of biblical 
characters being led by the Holy Spirit through visions and dreams as well as by hearing 
God speak directly to them. 

The Thursday session for week four was the account of Woodworth-Etter, the 
historical figure covered in Chapter Two. Friday’s session taught students the difference 


between conviction and condemnation. This chapter also included discussion about the 


148 
people groups that are referenced in Chapter Two. The ancestors of the referenced people 
groups knew the One True God but because of various situations drifted away from 
worshipping only Him and began to make lesser gods part of their tribal rituals. The devil 
was also able to use condemnation and feelings of unworthiness to keep the people 
groups in his grip. In spite of the enemies hold on them, these people did not give up 
hope and were awaiting the foretold person who would bring to them the knowledge of 
how to get back to God. 

Regarding the second class period. Upon arrival on Wednesday the class 
presented me with the question of soul sleep, a teaching they had recently heard. These 
students wanted to know what the truth was because it was not what they had been 
previously taught by myself or other teachers at the school. This needed to be addressed 
because the students were now confused about what happens to them after they die. As a 
result of their question, we studied the passage that Jesus shared in Lk 16:19-31. Even 
though Jesus taught under the dispensation of the law which would be studied at a future 
date, this passage was pertinent to our discussion on the afterlife. We talked about how 
the one thief who was crucified with Jesus went to Paradise that day because Jesus told 
him he would. Then Jesus took the saints to heaven with Him, and that Paradise as was 
known in charismatic circles is now empty because born-again people go straight to 
heaven. We talked about paradise as a holding place for the righteous dead because Jesus 
had not died on the cross yet. The class watched the movie Heaven is for Real where 
Colton Burpo, a four-year-old boy, had an out of body experience and visited heaven. We 
then discussed the things that took place in the movie. From this point on the second class 


period ran one week behind the first period class. 
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Week five, chapter five began on September 26° 2022, for the first class and 

involved how to train and strengthen the human spirit to be more easily led by the Holy 
Spirit. It was also in this week that the threat of Hurricane Ian became a reality, and it was 
necessary to close the school on Wednesday as Jan continued on its projected course. It is 
for this reason that only the teaching sessions and a measure of open discussion took 
place during the Monday and Tuesday one hour sessions. The journaling question for this 
chapter and a continuation of the open discussion were completed on Monday October 3° 
2022. The information covered in the two days prior to the closing for Jan pertained to 
the Spirit guiding and speaking to humans through their inner man/spirit and therefore the 
students needed to learn how to be more heart conscious. By this I mean that we are to 
understand that we are more than just mental and physical beings. We are more than just 
a mind and a body. This strengthening and training involved both the presenting of one’s 
body as well as the renewing of one’s mind. The basis for this is found in Rom 12:1-2. In 
this section the students learned how to not give in to the desires of the flesh which 
included the things they did in secret as well as their outward physical conduct and the 
impression they make in this world through their lives and behavior. The other part of this 
session was the renewing of the mind. The students were taught that this means to renew 
qualitatively and involved a complete renovation of one’s thinking. It included meditation 
on the Word, practicing the Word and giving the Word first place in one’s life. The steps 
of Lectio Divina were introduced in the second hour of this chapter as an example of 
learning to meditate on Scripture. October 5-7, 2023, the students read assignments and 
answered review questions that pertained to the information covered in the course under 


the supervision of a substitute teacher while I was attending the focus group meetings. 
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Week six, chapter six began on Monday, October 10, 2022, and involved building 
one’s relationship with the Holy Spirit. This chapter included the definition of God’s 
agape love and how to begin to experience His love through communing with the Holy 
Spirit. Presented in hour two of this session were four beneficial steps to building one’s 
relationship with the Spirit. These steps are fellowshipping with the Spirit, sharing of 
one’s heart, developing an intimacy with the Spirit, and participating with the Spirit with 
Him as the Senior Partner. This chapter is built upon the steps of meditating on the Word, 
practicing the Word, and giving the Word first place in one’s life. It also included the 
introduction and practice of the spiritual disciplines of prayer, prayer journaling, and 
fasting. It was during this week/chapter that the first period class began to question why it 
was even important to learn to hear from God for oneself and the necessity of studying 
and meditating on Scripture. As a result of their lack of interest I was led to begin talking 
to them about the mass suicide/murder that took place in 1978 down in Guyana, South 
America. We then watched a documentary on Jonestown where a few survivors were 
interviewed, and actual television footage was used. The interviewees shared their 
experiences from the start of the People’s Temple in California through their escape from 
the compound in Guyana. We discussed the documentary for a couple of days. Several of 
the people who were interviewed testified that before traveling to Guyana they had a gut 
feeling to leave because things were wrong but then would reason themselves into 
staying with Jones and the People’s Temple which led to the ordeal in Guyana. These 
people shared that they were lucky to be alive to give their testimony of the entire ordeal. 
The class also had additional conversation around week four, chapter four and being led 


by the inward witness. This week put the first class behind by one week. 
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The week of October 17, 2022 was what the school calls “spirit week,” which is 
like other schools’ homecoming. This week was packed with an abundance of activities 
that did not allow for the regular teaching schedule; however, the participants were able 
to complete the post-course questionnaires. There were a couple of days that the students 
were able to get in a practice session of the modified version of Lectio Divina listed 
below. They were required to read a Bible passage and respond to four questions. 
Question 1: What are the main events or lessons from this passage? 
Question 2: How do these events or lessons connect with my life today? 
Question 3: If I were present in this passage and I could ask someone one 
question while I was there, what would it be? 
Question 4: Does this passage tell me I should do something differently in 
my life? If so, what should I do (or not do)??*° 
Originally, there were to be eight project sessions. Weeks seven and eight were 
scheduled to be practice sessions for prayer journaling and additional Lectio Divina 
practice. They were also to be used as sessions for completing the personal interviews. 
However, the sessions were unable to be completed due to the time constraint for the 


submission of this document and unforeseen situations that included the hurricane and the 


unscheduled issues that were introduced. 


Summary of Learning 
Initially, I had no idea that there was such a thing as MTD. However, once I began 
doing research for this project, I learned of its existence and realized that the generation 
where this belief system began could be affecting the students in my context. Since MTD 


began to manifest in the early 2000’s, the parents of the students in my context would 


Jared Dees, https://www.thereligionteacher.com “Lectio Divina for Children and Teens: 
Activities to Help Young People Encounter God’s Word.” 2013. 
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have been the generation that was exhibiting this watered-down version of the Christian 
worldview as late teenagers and young adults. It is partly for this reason that the pre- and 
post- course questionnaires became what they are and why the open discussion and 
journaling questions were chosen. The idea was to discover if this teaching was imbedded 
within the children of the MTD generation while giving them the steps they need to begin 
building their relationship with Christ to hear from and be led by Holy Spirit. The other 
concern I had was that at times the younger generations feel put out by the church; 
therefore, a few questions were directed in that area. Some of the questions did not yield 
any usable data for this project but they did speak volumes as to the spiritual dryness of 


the participants. The data received is recorded as follows. 


Pre-course Questionnaire Data 

1. Do you believe God speaks to you? Thirteen of the fifteen participants believed 
God spoke to them, but none explained how. Two participants stated that God has 
never spoken to them. 

2. Do you believe God loves you? All the participants believed that God loved them 
because the Bible said so. None of the participants elaborated on any awareness of 
how they could tell if God loved them or not. 

3. Do you believe you have to have “perfect” behavior for God to love you? None of 
the participants believed they had to have perfect behavior in order to earn God’s 
love. Thirteen of the participants simply stated that God loves everyone regardless 


of what they do. The other two did not give specific reasons. 
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. Do you feel that God is a distant god who is far away and who does not want to 
be involved in your life? Two of the participants believed that God was a distant 
God who did not want to be involved in their lives but the other thirteen felt the 
opposite. Though they felt that God was not distant, none gave specific reasons of 
God being involved in their lives. 

. Do you feel as if you are inferior or unworthy and therefore have no right to ask 
God for anything? Three participants felt unworthy to approach God for any 
reason and one participant was indifferent and did not care one way or the other. 
The other twelve participants felt as if they could approach God for any reason if 
they needed to. 

. Do you believe the occasional sin/sins you commit prevent you from hearing 
God? Three of the fifteen participants felt that their sin would keep them from 
hearing from God while the other twelve did not believe that sin mattered or 
would keep them from hearing from God. Their response was that God loves 
them the way they are and everyone sins, so it did not matter. 

. Who is the Holy Spirit? What is His role in your life? Regarding the questions 
that pertained to the Holy Spirit, the students demonstrated that they had no idea 
who He was. Only four participants responded to the question. The four responses 
were: the Holy Father, Jesus Christ, a leader, and finally, a ghost that someone 
made up. The role He played in the lives of believers was to protect and to help, 
to help those who are unholy, and finally, I do not know. 

. What is prayer? Thirteen of the participants stated that prayer was talking to God 


and two participants did not know. 
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9. Do you believe prayer is important? Twelve of the thirteen believed it was 
important and the thirteenth believed it was only important for some but not 
everyone. This particular participant stated that he/she felt that God had 
previously betrayed him/her. 

10. Do you believe it is necessary to read the Bible every day? Only seven of the 
fifteen participants believed it was necessary or important to read the Bible every 
day. The other eight had varied responses as to why they felt it was not necessary 
or important to read the Bible every day. These responses included that there were 
other ways to connect with God, a person should only read it if he/she wants to 


and finally it is okay to read it if you have some time. 


Focused Discussion and Journaling Questions Data 

Session One: Both the focused discussion and the journaling question for this 
session were aimed at finding out if the participants were born-again and if they were 
familiar with the concept of becoming born-again. 

Focused discussion: How familiar are you with the phrase “born-again”? Is this 
the first time you heard it? Do you think Nicodemus was stupid or was this really a new 
concept to him? Have you ever had to explain to someone what it means to be 
born-again? Twelve of the fifteen participants claimed to be born-again but only five 
could give any explanation as to what it meant or felt they could explain the concept to 
another person. All the participants stated that they would not have made fun of 


Nicodemus for not understanding what Jesus meant by becoming born-again. 
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Focused journaling: Some religions encourage and support the idea that there are 
many ways into the kingdom of heaven. They say that the new birth experience through 
Jesus Christ is not the only way. Please explain how you feel about this. If you believe 
there is more than one way, how do you believe you would know that way leads to 
heaven? How do you believe God would communicate this knowledge to you? There 
were five participants who did not respond to this question. There were eight who stated 
that Jesus is the only way to heaven. One participant believes a person must be 
born-again to get to heaven but stated that water baptism is the same as becoming 
born-again. Finally, there was one participant who did not believe that Jesus was the only 
way to heaven. This person believes that one can believe anything he/she wants and still 
get to go to heaven. 

Session Two: Both the focused discussion and the focused journaling questions in 
this session were aimed at discerning whether the participants beliefs fell in line with that 
of the impersonal distant God of MTD. They were also created in such a way as to 
indicate how they knew God as their heavenly Father and how He was communicating 
His love to them. The results are listed as follows. 

Focused discussion: If you become born-again and are a son/daughter of God, 
how do you think God, who is now your heavenly Father, will discipline you? Do you 
understand the difference between your earthly father and your heavenly Father? How do 
you think your heavenly Father will communicate His discipline to you? This discussion 
led to areas where some of the students have a tough time discerning what an earthly 
father actually does and how he would discipline them in the first place. Many do not 


know their birth fathers; some are living in single family household with their mother as 
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the head of the home while others are living with a birth parent and a stepparent. No real 
data was obtained here. 

Focused journaling: Do you believe you are a child of God? If not, why not? If so, 
how do you know you are a child of God? Has your life changed since you became a 
child of God? Have you received any of your inheritance? There were three participants 
who gave no response to these questions. Four participants believe that all humans are 
children of God even if they do not believe in Him. Four participants believe they are 
children of God because they have become born-again and four believe it because they 
believe in God. Five participants believe they have received part of their inheritance as 
God’s children through answered prayer, deliverance from bad situations, and the healing 
of friends and loved ones. Three of the participants do not understand the concept of a 
spiritual inheritance. 

Session Three: Both the focused discussion and the focused journaling discussion 
questions of this session were aimed at discerning the reality of a distant God or a God 
who through the indwelling presence of the Holy Spirit desired a relationship with 
humanity. 

Focused discussion: Do you think that talking to a person that you cannot see is 
the same as having an imaginary friend? Do you think it is weird to say you talk to the 
Holy Spirit? Would you be afraid to tell someone that you talk to the Holy Spirit? None 
of the participants in their responses used the Holy Spirit in their responses, they all used 
God. Two of the participants felt that talking to God is different than talking to an 
imaginary friend because when you talk to an imaginary friend you must make up an 


answer but when you talk to God in prayer, He answers you. Thirteen participants felt 
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that it would be the same because no one can see God. Eight of the participants would not 
tell anyone they talked to God. Two stated that they would but it would depend on who 
the people were and the remaining five would not be afraid to tell anyone they talked to 
God regardless of if they made fun of them or did not believe them. 

Focused journaling: Do you believe the Holy Spirit is a personality of God or 
something else? Considering your belief, how does the Holy Spirit communicate with 
you? The responses to this question ranged from a ghost-like spirit, the wind, a dove, and 
something that you just cannot see called an “it.” There were also three not sure 
responses. The responses as to how the Holy Spirit communicated to them were also 
varied. One participant stated that it was through a voice in the back of his/her head. 
Another stated that it was through his/her feelings and two students stated that they would 
have a knot in their stomachs if it was something bad. Three students stated God 
communicated to them through signs and manifestations but did not elaborate. There 
were also three not sure answers. The remaining five participants could not grasp that 
there was a Holy Spirit or that he would talk to them. 

Session Four: 

Focused discussion: Have you ever thought about what happens after you die and 
your body gets buried? Do you think there is something more that happens to you after 
death? Do you think you will know where you are after you die? This discussion topic 
opened a lot of conversation concerning life after death. Most of the students believe 
there is a heaven and a hell, and everyone goes to one place or the other. However, there 
were also a couple of students who were not sure and who believed in re-incarnation. 


There was also conversation around suicide and whether a person automatically goes to 
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hell even if they are born-again if they take their own life. The idea that no one knows 
where they are because they are in a dream like unconscious state after death was also 
brought up. This discussion question also revealed the fact that none of the participants 
understood the difference between one’s spirit and soul. 

Focused journaling: Do you feel that you have ever been led by the Holy Spirit 
through the inward witness, the inward voice, or the voice of God? If so, how did you 
hear it? Was it through a song, a dream, or an awareness? Only one participant shared 
about being led by the inward witness and that was through a gut feeling. The other 
fourteen participants did not respond. 

Session Five: The focused discussion question for this session was used to follow 
up on the last part of session four that dealt with condemnation versus conviction. Its 
purpose was to give the participants an opportunity to express whether the things they 
thought about could affect their self-esteem and self-image as opposed to learning about 
what God says about them. The focused journaling question pertained to the beliefs of 
MTD and the creation story versus the big bang theory. 

Focused discussion: Have you ever thought about what you were thinking? Do 
you think it is important to think about what you are thinking? Why or why not? There 
was one participant who did not respond and only two participants did not think the 
thoughts they were thinking were important. The other twelve participants believed their 
thoughts were especially important and could affect their behavior. This also included the 
idea that their thoughts could also affect how they viewed themselves such as if they 
allowed the mean or negative things that others said to them to be thought about over and 


over in their heads. 
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Focused journaling: While being anyplace outside, on a porch, or on the beach, 
have you ever become aware of the presence of God or His awesome grandeur? How did 
you experience it? Was it an impression? How did the Holy Spirit speak to you? Only 
five participants shared their experience of this question. The responses expressed were 
feelings of peacefulness that each of them just felt inside like a mushy feeling. 

Session Six: 

Focused discussion: Do you ever think about how detailed the things of nature 
are? How diverse the color schemes are or the details of the face of a squirrel as opposed 
to that of a cardinal? All the participants seem to believe in the creation story of Genesis 
and question how the different details of the world around them could have just happened 
by chance. They believe that a Creator purposely made each separate with its own unique 
design. 

Focused journaling: How do you think studying and reading the Bible will help or 
is helping you to change both your thinking and your behavior? How do you think these 
changes will help you hear from the Holy Spirit? Fourteen participants believed that 
reading the Bible can help to change both one’s thinking and behavior but did not 


respond to the second half of the question. Two students did not respond at all. 


Post-course Questionnaire Data 
1. Do you believe God speaks to you? Thirteen of the fifteen participants believed 
God spoke to them. One stated that he/she does not believe God speaks to people 


and one participant did not answer the question. 
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. Do you believe God loves you? All the participants believed that God loved them. 
Some responses as to how they knew God loved them included having a roof over 
my head, saving me from my past, the Bible says so, God loves all of His 
creation, I would not be here right now, He gives me a path, and that He hears and 
answers my prayers. 

. Do you believe you have to have “perfect” behavior for God to love you? None of 
the participants believed they had to have perfect behavior in order to earn God’s 
love. All fifteen of the participants simply stated that God loves everyone 
regardless of what they do. 

. Do you feel that God is a distant God who is far away and who does not want to 
be involved in your life? None of the fifteen participants feel that God is a distant 
God who does not want to be involved in their lives but rather is close by to 
answer their prayers and to help them when they need it. 

. Do you feel as if you are inferior or unworthy and therefore have no right to ask 
God for anything? One participant feels unworthy to approach God for any 
reason. One participant feels that because He did not help before, He will not help 
now so there is no use in asking. The other thirteen participants feel as if they can 
approach God for any reason if they needed to. 

. Do you believe the occasional sin/sins you commit prevent you from hearing 
God? One participant did not know if sin could keep him/her from hearing from 
God. Three of the fifteen participants felt that their sin would keep them from 


hearing from God while the other eleven did not believe that sin mattered or 
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would keep them from hearing from God. Their response was that God loves 
them the way they are and everyone sins, so it did not matter. 

7. Who is the Holy Spirit? What is His role in your life? Regarding the questions 
that pertained to the Holy Spirit the students demonstrated that they really had no 
idea who He was. Three participants did not respond to this question. One 
participant responded that He is your soul and your spirit. The remaining eleven 
responded with the Spirit is God, the Holy Father and Jesus. His role is to guide 
us, to get us into heaven, to answer prayers, and to communicate with us. 

8. What is prayer? All fifteen of the participants stated that prayer was talking to 
God. 

9. Do you believe prayer is important? Fourteen believed it was important and the 
fifteenth believed it was only important for some but not everyone. 

10. Do you believe it is necessary to read the Bible every day? Ten of the fifteen 
participants believed it was necessary or important to read the Bible every day. 
The other five had varied responses as to why they felt it was not necessary or 
important to read the Bible every day. These responses included that there were 
other ways to connect with God, a person should only read it if he/she wants to 


and reading the Bible does not make you a Christian. 


Summary 
One thing that appears to stand out in the data is that the participants lack a fear of 
God. Not the negative fear but the overall holy reverence and respect for the awesome 


power and greatness of who He is. God has been reduced to being a heavenly superhero 
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whom they know they can call on when needed. These students can state that they know 
God heals the sick and answers prayers, but do not express a confident relationship with 
Him. They lack the desire to know Him intimately. This may be due to the widespread 
deceptive mindset that just believing in God makes them a member of God’s kingdom. 
This is dangerous thinking because it is written that even the devils believe there is One 
God (Jas 2:19). These participants do not fully understand that without true repentance 
from sin, an earnest heart commitment, and the personal trust in Christ as Lord and 
Savior, they are no different than the demons who also believe in God and who tremble at 
His name. These students are content with the idea that God will answer their prayers 
when He gets time. They express that God loves them the way they are, regardless of 
their sin because everyone sins in some way and that God will always forgive them when 
they do. Being accepted by God and receiving His forgiveness is certainly a good thing 
but, it appears as if God is more like a divine butler who will come running when called. 
It also seems that for most of the participants, there is no need for them to change their 
lives and, because God loves them the way they are, He certainly would not require them 
to change or give up what they enjoy. Almost every participant called him/herself a 
Christian and confessed of having faith in God but what they are living resembles the 
watered-down counterfeit Christian worldview of MTD that looks more like the current 
culture than the Christianity they profess. Except for about four students, these 
participants had little knowledge of the Bible or the need for an intimate relationship with 
God at the beginning of the project, but I do believe there has been an indication of 
positive change in some of their thinking. This can be found in examining the pre- and 


post-course questionnaires. 
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In question #2 which asks if the participant believes God loves them. All fifteen 
answered yes, they believed God loved them, and gave responses as to why they felt they 
were loved by Him in the post-course questionnaire whereas in the pre-course 
questionnaire all fifteen believed God loved them but gave no reasons why. Regarding 
question #4: Do you feel that God is a distant God who is far away and who does not 
want to be involved in your life? The two participants who, in the pre-course 
questionnaire stated they believed that God was far away and does not want to be 
involved in their lives, have changed their response in the post-course questionnaire. All 
fifteen participants now believe God wants to be involved in their lives. For question #5. 
Do you feel as if you are inferior or unworthy and therefore have no right to ask God for 
anything? Two of the three participants who previously responded by stating they felt 
unworthy to approach God now feel as if they can approach God with anything in their 
lives. Regarding question #8. What is prayer? The two participants who did not know 
what prayer was in the beginning have now stated that they know prayer is talking to 
God. Also concerning prayer is question #9 which asks if the participant believes prayer 
is important. In the pre-course only twelve participants felt prayer was important but in 
the post-course fourteen participants believed that prayer is important. Finally, in 
comparing the pre-course with the post-course question #10 which asks if it is necessary 
to read the Bible everyday there was also an increase. Initially, only seven participants 
believed Bible reading was necessary for daily life whereas in the post-course there were 
ten participants who believe daily Bible reading is important. 

Even though the students did not come into class celebrating the wonderful news they 


had heard God speak to them and elaborate on the way the communication occurred, I am 
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encouraged by the changes represented by the pre- and post-course questionnaires. 
However, the real confirmation that the students learned something new about God came 
through the course assignments and discussions that were part of the class but not part of 
the project. This project was imbedded within a semester long class on the dispensation 
of grace; therefore, the students needed to have classwork, homework, and testing to 
receive a grade for the course. It was through these avenues that the evidence of the 
increase of the knowledge about God was revealed. As a result of the course the students 
now know the difference between one’s spirit and one’s soul. They know that humans 
have inherited the sin nature from Adam and Eve and that sin is an act of disobedience to 
the known/revealed will of God. The students can not only explain the difference 
between the soul and the spirit, but they also understand that only the spirit becomes 
born-again, the soul must be saved through the transformation/sanctification process. 
They were taught the ways the Holy Spirit communicates with the human spirit and the 
methodologies that can help to fine tune their sensitivity to the Spirit. They learned about 
the Trinity and the attributes of God. These topics and terms were unknown to the 
participants at the beginning of the course. 

Comparing the evidence within the short discourses on each of the various 
cultures of people from Chapter Two with the data from the participants of this project, 
there was one aspect that stood out in each. All the distinct groups, regardless of where 
they were located, believed that there was a monotheistic Creator God who revealed 
Himself in some way to an ancestor or in the project’s case, to most of the participants. 
Another thought that may seem even more amazing is that the ancestors knew that the 


One True Creator God spoke to them. Likewise, there were similarities with the students. 


165 
Several students felt they heard from God and even though they could not explain how 
they knew it was God, they said that they knew it was God. 

Even though these people groups had a knowledge of God they did not have the 
teaching and understanding necessary to go deeper in their intimacy with God. Most 
awaited the “man” who would be sent by God to finish the story. Just as these other 
civilizations awaited further teaching in order to complete their knowledge so that they 
could worship the One True God in spirit and in truth, the students in this project needed 
teaching on top of the foundation of what they thought they knew or had learned from 
various people and sources up to this point in their lives. This course, though not the full 
story of God the Redeemer and all His ways, was a means of helping them have 
confidence that they are capable of hearing from and being led by God the Holy Spirit. I 
do not mean to say that the other teachers before this course have failed to teach the 
Bible, or the school has fallen short in any way. The problem is that students come and go 
throughout the years and not all the students have attended this school since kindergarten, 
or any Christian school or church prior to arriving at LCCA. This creates a salad bowl 
mixture of beliefs that need to be sorted through and dealt with. The transformation that 
took place among both the Karen and the Santal because of the hearing of the Gospel 
produced both cognitive and behavior changes in the character of the people groups. Both 
the Karen and the Santal went on to spread the Gospel to the other tribes in the area. It is 
this same degree of change that can be produced within the participants of this project. 
When a person’s thinking changes it affects how he/she feels about and views him/herself 
which also results in positive advancements in their relationship with God and with 


others. Then it is naturally expected that his/her behavior will begin to change. 
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This is where the concept of Cognitive Behavioral Theory applies. Hanan Parvez, 
founder and author of PsychMechanics writes that, “According to Cognitive Behavioral 
Theory, thoughts are changeable and by changing thoughts we can change our feelings 
and ultimately our behaviors.’”**’ Parvez goes on to say that “It also works in reverse. 
Changing our behaviors can also lead to changes in how we feel and in how we think.”*** 
This is the process, which refers to sanctifying grace, can take place at different paces in 
each person as a result of the Spirit’s indwelling presence. 

As stated in Chapter Two, this was true of at least two of the people groups, 
namely the Karen and the Santal, listed in this document. Their thinking was changed 
when they, for several reasons, deviated from Creator worship to Creation worship. This 
same concept applies to the modern culture in which we live. When deviations or 
distortions occur, they cause people to lose touch with the truth as they substitute a 
perceived or false truth in its place. This can lead to feelings of unworthiness, 
self-rejection, condemnation, and social insecurities. Both the Karen and the Santal spoke 
of feeling as if they were unworthy of approaching the One True God due to the sinful 
decision made by their ancestors. The one thing that kept them going was the prophecy of 
a “brother” who would come from the west and teach them how to regain favor with 
God. When the missionaries came in and taught the people about God’s amazing grace 
their thinking process was changed. Right teaching entered in and produced right 


thinking. Their thinking changed and in return their behavior changed. 


7 Hanan Parvez, PsychMechanics: Exploring the Forces that Shape the Human Psyche. 
www.psychmechanics.com/cognitive-behaioural-theory-cbt-in/. 
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This is what Cognitive Behavioral Theory seeks to do. It endeavors to break the 
cycle of false information or a false truth that someone believes and replace it with truth 
that disconfirms their false perceptions.**? With both the Karen and the Santal it was their 
wrong beliefs that governed their worship of the false gods. Even though they knew it 
was wrong, they believed they had to do it to satisfy the demons so they could survive. 

This process is pertinent to this project on hearing God because there are some 
participants in the project who are living out their lives based on false truths. These false 
truths have not only shaped their concept of God and who He is, but also how they see 
themselves in relationship to Him. Parvez states that, “Experiences such as being abused, 
rejected, criticized, and getting bullied shape how people perceive themselves and the 
world around them.’*” The result of these cognitive distortions is an identity that is 
formed from receiving those actions. Feelings of inadequacy and unworthiness are taken 
on even though they are incorrect.**! For many, these false truths are visible through their 
behavior. There were students who believed that their previous sin kept them away from 
God just as we saw regarding the Karen and the Santal. But what these young students 
needed to know is that there is nothing they can do on their own to earn God’s love, it is 
just received. Once the Karen and the Santal heard the rest of the story they became 
empowered by the new way of thinking. They began to see themselves as God saw them 


which resulted in the spread of the Gospel to the other tribes. 


39 Parvez, PsychMechanics. 
369 Parvez, PsychMechanics. 
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Although the hypothesis was not proven to be correct in the way I would have liked it 
to, the project itself was successful. In the above paragraph, it was mentioned that the 
Karen and the Santal, upon hearing the rest of the story, began to see themselves as God 
saw them. This same result was obvious in at least one of the participants. This 
participant, had experienced a traumatic event and suffered from low self-esteem and 
self- worth in addition to being angry at God. At the beginning of the project sessions this 
individual would hide in the restroom for long periods of time, but after a few weeks of 
hearing about the love of God and how He desires to be in relationship with each of us, 
this participant began to spend less time in the restroom. Ultimately, this participant 
stopped going into the restroom to hide altogether and ended up being one of my best 
students. The students have also been overheard talking about praying for one another 
and about circumstances. Even though this is a Christian School, most students are not 
born-again or come from Christian homes which confirms that this is an indication of 
change that resulted from the project. 

The students who participated in this project were presented with the truth of the need 
to become born-again and were taught about their righteous position in Christ which 
hopefully will begin to cause them to think and act differently. This newfound knowledge 
will help them be more sensitive to the Holy Spirit and how to hear His voice and be led 
by Him. Of course, this does not mean that every student has experienced this change 
already or will ever experience it at all. Some students may have rejected the whole 
teaching for now, but as time progresses, the Holy Spirit has a seed that He will be able to 


bring to their remembrance in His timing. The outcome lies between God and the student. 
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What has taken place over the weeks of this course was the planting of a seed that 
can spring to life along any part of their life’s journey as they mature into young adults, 
they just do not know it yet. In addition to the themes mentioned, the participants learned 
the difference between the voice of reason, the voice of the flesh, and the voice of the 
spirit. They learned the steps of how to study the Word and then how to put into practice 
that of which they have studied. The foundation has been laid and is ready for the house 
to be built. Moving forward, I still have six more months to teach and allow these 
students to practice what they were taught over the last six weeks. As the course moves 
through the next six dispensations, the plan is to use several modified versions of Lectio 
Divina to allow the students to place themselves within the passage and to let them 
experience the Word personally as a participant in the story and attempt to analyze it to 
see if or how he/she would have conducted him/herself differently. 

In this context, the course was divided into two class periods with two separate 
classes, each having its own unique personality. This is where flexibility comes in. Once 
the sessions start and the personality of the class begins to manifest, the instructor will 
have to manipulate how the course gets presented. The first class period was a quiet 
group with only a few talkers whereas the second class was a group of students who were 
outgoing and had no problem with expressing what they thought. More data was gathered 
from the second class than from the first class and that data came through the focused 
open discussion sessions. There were times that the course followed along as scheduled 
and then a hurricane happened that threw everything into disarray. The other thing that 
happened was the false teaching the students brought up. This could have been a brief 


explanation answer and then back to the project but, the discussion and sharing that took 
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place as a result of this detour was much more valuable than can be stated in this 
document. Another detour was the continued manifestation of the lack of interest by the 
first class session that necessitated the showing of the Jonestown documentary. This 
unscheduled film gave the students a lot to think about concerning how they could be 
deceived by the enemy and what can happen to people who do not know Scripture for 
themselves and how to be led by the Holy Spirit. I would like to say that there appeared 
to be an immediate change in enthusiasm toward the course but that would be a bit 
misleading. What did happen was a series of questions about how individuals could allow 
themselves to get into that type of situation which led to a great Scriptural teaching 
moment. My personal belief is that these interruptions were only detours from my project 
and not God’s. I suspect He had it planned all along for the course to take the path it did 
and proves that the course instructor needs to be sensitive to the Holy Spirit and His 
leading in teaching a course on being led by the Holy Spirit. 

One thing I would have done differently is the journaling questions. This method 
of data collection was the least informational of the three methods used. This group of 
students were not much on writing and did not answer the questions completely. If it was 
a two-part question, they only answered one part. In the future, I would keep the 
questions short but open-ended. Also, if I were to teach this course again, I would like to 
have it as one full school year course by itself under the heading of pneumatology. I 
would also include more teaching on the Holy Spirit that would educate the students on 
the gifts of the spirit for ministry and the fruit of the Spirit for character development. 

Moving forward I would like to see instruction on hearing from God taught to the 


younger students. Children are often overlooked when it comes to hearing from God and 
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being ministers of His grace. Iam currently enrolled in the Healing Rooms Kids course 
and would like to apply this training in an area that encourages children to pray for the 
needs of others, especially healing. With the support of LCCA’s Director, I am currently 
exploring a vacation Bible school during the summer where the children are given a 
foundation in prayer as a means of introducing the concept of hearing God to the 
younger, elementary age children. Ultimately the goal is to establish a prayer club in 
August at the beginning of the school year that follows the guidelines for the Healing 
Rooms Kids as founded by Barbie and Rush Hunt. I believe the Body of Christ has 
neglected its most valuable resource in its children and would love to be a part of 
establishing a curriculum and place of ministry where these little assets are appreciated 


and encouraged to minister. 
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Name: Date: Scripture 
Lectio Divina: The Full Process 


Directions: Read the Scripture passage a few times. Write a response to 
each /ectio divina question in the space provided. 


Lectio 
What does the text say that everyone should understand? 


Meditation 
What does the text say to me, today, and to my life? 


Oratio 
What can I say to the Lord in response to his word? 


Contemplation 
What conversion of the mind, heart, and life is the Lord asking of me? 


Lectio: 


Meditation: 


Oratio: 


Contemplation: 
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LECTIO DIVINA WORKSHEET TWO 
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Name: Date: Scripture: 


Main Events and ME 
Directions: Read the Scripture passage and answer the questions below to 
help you make connections between the text and your own life. 


1. What are the main events or lessons from this Bible 
passage? 


2. How do these events or lessons connect with my life 
today? (Read the passage again if it helps.) 


3. If | were present in this passage and | could ask someone 
one question while | was there, what would it be? 


4. Does this passage tell me | should do something differently 
in my life? If so, what should | do (or not do)? 
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